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KIRISH (Fan doktori (DSc) dissertatsiyasi annotatsiyasi)

Dissertatsiya ~ mavzusining  dolzarbligi  va  zarurati.  Jahon
adabiyotshunosligida dunyo miqyosida e’tirof etilgan buyuk ijodkorlar asarlarini
o‘rganish, poetik tafakkur mahsuli bo‘lgan badiiy asar syujeti, kompozitsiyasi,
g‘oyasi, obrazlar tizimini tadqiq etish kun tartibidagi masalalardan biridir. Zero,
obraz hayotning muayyan bir “yuk”ini badiiy tasvir orqgali gavdalantirib berar
ekan, o‘zida katta hayotiy hamda majoziy ma’no tashiydi. Obrazlar insoniyat bosib
o‘tayotgan davrning yutuqlari, illatlarini o‘zida mujassam etib, badiiy adabiyotda
yashab qoladi. Shu ma’noda, mohiyat adabiyoti bo‘lgan Sharg mumtoz
adabiyotidagi ramziy, majoziy ma’no kasb etuvchi obrazlar olamini o‘rganish
ko‘hna Sharq tafakkuri, adabiy merosini o‘rganishga keng yo‘l ochadi.

Dunyo adabiyoti tarixi va badiiy obrazlar tizimini yaxlit tarzda tadqiq etish,
ularning paydo bo‘lish va rivojlanish evolyutsiyasini, ayni paytda, ramziylik va
majoziylik xususiyatlarini zamon hamda makon bilan bog‘lab tahlil gilish, jamiyat
tafakkur tarzini o‘rganish uzoq o‘tmishga borib tagalsa-da, adabiyotshunoslik
fanida yangi yo‘nalishlardan sanaladi. Musulmon Sharq she’riyatining taraqqiyot
bosqgichlari, xususan, poetik obrazlar olami, ularning ramziylik va majoziylik
xususiyatlari jahon adabiyotshunosligida yetarlicha ochilgan emas. Bugungi kun
adabiyotshunosligida buyuk ijodkor Alisher Navoiy asarlari obrazlari poetikasi,
ularning adabiy-estetik xususiyatlari, islom ma’rifati, tasavvuf falsafasi, sharqona
badiiyat mezonlari asosida o‘rganishga doir ilmiy tadgigotlar ko‘lami kengayib
bormoqda.

Ayni Alisher Navoiyning adabiy-badiiy, ilmiy-nazariy merosi mumtoz
adabiyot an’analarining asosi sifatida bugungi islohotlar jarayoniga tatbiq etilishi,
aynigsa, o‘sib kelayotgan yosh avlodning ma’naviy kamolotini ta’minlashga
xizmat gilishga yo‘naltirish dolzarb ma’rifiy-tarbiyaviy ahamiyatga ega.

O<zbekiston Respublikasi Prezidentining 2016-yil 13-maydagi PF-4797-son
“Alisher Navoiy nomidagi Toshkent davlat o‘zbek tili va adabiyoti universiteti
faoliyatini tashkil etish to‘g‘risida”, 2022-yil 28-yanvardagi PF-60-son “2022-
2026-yillarga mo‘ljallangan Yangi O<zbekistonning Taraqqgiyot strategiyasi
to‘g‘risida”gi farmonlari, 2017-yil 18-apreldagi PQ-28-29-son “Alisher Navoiy
nomidagi O°‘zbekiston Milliy bog‘i hududida Adiblar xiyobonini barpo etish
to‘grisida”, 2020-yil 19-oktyabrdagi PQ-4865-son “Buyuk shoir va mutafakkir
Alisher Navoiy tavalludining 580 yilligini keng nishonlash to‘g‘risida”gi qarorlari,
2022-yil 21-dekabrdagi Oliy Majlis va O‘zbekiston xalgiga Murojaatnomasi
hamda mazkur faoliyatga tegishli boshqa me’yoriy-huquqiy hujjatlarda belgilangan
vazifalarni amalga oshirishda ushbu dissertatsiya tadgigoti muayyan darajada
xizmat giladi’.

Tadgigotning respublika fan va texnologiyalari rivojlanishining ustuvor
yo‘nalishlariga bog‘ligligi. Dissertatsiya respublika fan va texnologiyalar

! AnaGuér Ba campar, MaJ[aHUSITHH PUBOXK/IAHTHPHII— XaJIKUMU3 MabHABUN OJIAMUHH FOKCAITHUPHIIHIHT
MycTaxkaM ToineBopumup. Y36ekucron Pecmy6mukacu IIpesumentn IILMupsuéeBHUHT Y30eKHCTOH
HKOJIKOP 3UEIHIapH BaKMJUIapy OWIaH ydpaliyBaaru Mmabpysacu / Xank cysu. 2017, 4 aBrycr.
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rivojlanishining 1. “Axborotlashgan jamiyat va demokratik davlatni ijtimoiy,
huquqgiy, iqgtisodiy, madaniy, ma’naviy-ma’rifiy rivojlantirishda innovatsion
goyalar tizimini shakllantirish va ularni amalga oshirish yo‘llari” ustuvor
yo‘nalishiga muvofiq bajarilgan.

Dissertatsiya mavzusi bo‘yicha xorijiy ilmiy tadqiqotlar sharhi’. Sharq
mumtoz adabiyoti, adabiy-estetik garashlarning rivojlanishi, boy tafakkur, adabiy
ta’sir va an’analar, poetik obrazlar olami, adabiyotda ramz va majozning o‘rni kabi
muhim muammolarni o‘rganish, Shu jumladan, o‘zbek mumtoz adabiyoti
namoyandalari ijodini o‘rganishga yo‘naltirilgan ilmiy izlanishlar jahonning
yetakchi ilmiy markazlari va oliy ta’lim muassasalarida o‘rganilib kelinmoqda.
Xususan, Angara universiteti, Istanbul universiteti (Turkiya); Oksford, Kembrij
universitetlari (Buyuk Britaniya); Balx davlat universiteti (Afg‘oniston); Aligarh
Muslim university, Delhi university (Hindiston); Azerbaycan milli elmler
akademiyasi Nizami adina adabiyyat instituti (Ozarbayjon); MTHCTUTYT BOCTOUHBII
pykonuceit B Cankt-lIletepOypre Rossiya); Muactutyr BoctokoBeaenne AH
VYkpaunu uM. A.Kpumckoro (Ukraina); Instituti zabon, adabiyot, Shargshinosy va
merosi xattii ba nomi Ro‘daky (Tojikiston); O‘zR FA O‘zbek tili, adabiyoti va
folklori instituti, O‘zbekiston Milliy universiteti, Toshkent davlat sharqshunoslik
universiteti, Samargand davlat universiteti, Buxoro davlat universiteti, Alisher
Navoiy nomidagi Toshkent davlat o‘zbek tili va adabiyoti universiteti, Chirchiq
davlat pedagogika universitetlarida olib borilmogda®.

Alisher Navoiyning merosiga bag‘ishlangan tadqiqotlar qariyb bir asrlik
tarixni gamrab oladi. Tasavvufiy adabiyot muammolari yoritilgan tadgiqgotlar
J.S.Trimingem, A.Shimmel, H.Rittyer, L.Massignon kabi olimlarning asarlari
bo‘lib, ularda aksariyat arab va fors manbalariga tayanganlar. Navoiy shaxsiyati,
ilmiy faoliyati, xususan, uning ma’rifiy qarashlari bo‘yicha Silvester de Sasi
(XVIII asr oxiri, Fransiya), Hammer Purgshtall (XIX asr, Avstriya), E.F.Gibb
(XIX asr, Angliya), P.S.Savelev, M.Nikitskiy, V.V.Bartold, N.Konrad, Y.E.Bertels
(Rossiya, XIX-XX asrlar)* kabi olimlar tadgiqgotlar yaratishgan. F.Doufikar-Ayerts
Aleksandr hagidagi arab qissalari, ularning takomilini, Gog-Magog hagidagi
tasavvurlar tarixini o‘rgangan bo‘lsa (Vrije Universiteit, Amsterdam), R.Dankoff
(Chicago University, America) va X.Boeschoten (Utrecht University, Netherlands)
ishlarida turkiy manbalarda qayd etilgan Iskandar haqidagi ma’lumotlar
o‘rganilgan®. Navoiy tasavvufiy dunyoqarashining o‘rganilishiga doir tadgiqotlar

? Dissertatsiya mavzusi bo‘yicha xorijiy ilmiy tadgiqotlar sharhi Univercity of Toronto; Univercity of
Indiana; Univercity of Bonn; https://cheloveknauka.com/issledovanie-zhizni-i-tvorchestva-alishera-navoi-
v-zapadnoevropeyskom-vostokovedenii; http://www.goldenscripts.navoiy-uni.uz; https://cyberleninka.ru;
https://new.samdu.uz va boshga bir gator manbalar asosida tayyorlandi.

Swww.ankara.edu.tr;  https://www.istanbul.edu.tr;  https://www.ox.ac.uk;  https://www.cam.ac.uk;
https://ba.edu.af/, https://www.amu.ac.in/; https://www.du.ac.in/; https://science.qov.az/; http://oriental-
studies.org.ua; https://izar.tj/; https://tai.uz/; https://nuu.uz/; https://tsuos.uz/; https://www.samdu.uz/uz;
https://buxdu.uz/; https://tsuull.uz/; https://cspu.uz/.

* Huxurckuit M. Dmup-Huzam 31-Jlus Anu-Ilup B rocyIapcTBEHHOM M INTEPATYpPHOM €ro 3HAYCHHH.
Paccyxnenus Ha crenieHp MarucTpa BoctouHoi cinoBecHocTu. — CII0., 1856; beprensc E.D. M30pannbie
Tpyasl: Cydusm u cyduiickas nureparypa. — Mocksa: Hayka, 1965; baptoasn B.B. Tropku. — JI, 1929;
Konpan H. Anumep Hasowid. // Tadakkyp. — Tomkent, 1997. Ne 10. — B. 38-41.

°Green Peter. Alexander of Macedon, 356-323 B. C.; A Historical Biography. — Berkeley — Los Angeles
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jahon adabiyotshunosligida asosan XXI asrda amalga oshirilmogda. Jumladan,
ozarbayjonlik navoiyshunos olima Almaz Ulviy Binnatova o‘z izlanishlarida
mutafakkirning “Xamsa”, “Majolis un-nafois” va “Nasoyim ul-muhabbat”
tazkiralarida Navoiy asri ma’rifiy ilmi va madaniyati kamolotini o‘z shaxsiyatida
namoyon etgan ulug® shoirlar, she’rshunoslar, “ahli ta’b’”, avliyoulloh, pir-u
ustozlari, do‘st-u yorlari badiiy timsoli talginini kuzatadi va ilmiy tahlil etadi®.

Muammoning o¢‘rganilganlik darajasi. O‘zbek mumtoz adabiyotining
tarixi, uning rivojlanish tamoyillari har bir davrda tadgigotchilar diggatini o‘ziga
jalb etib kelgan. Mutafakkir shoir Alisher Navoiyning ‘“Xamsa” dostoniga
munosabat XX asrning 20-yillaridan boshlab shakllana boshladi. Professor
Abdurauf Fitratning “Farhod-u Shirin” dostoni to‘g‘risida” nomli magolasi bu
boradagi dastlabki gadam bo‘ldi’. Shuningdek, Y.E.Bertels, Hamid Olimjon,
Gafur G‘ulom, Oybek, V.Zohidov, I.Sultonov, N.Mallayev, A.Hayitmetov,
A.Abdug‘afurov, S.Erkinov, B.Valixo‘jayev, A.Qayumov, S.G‘aniyeva,
F.Sulaymonova, H.Qudratillayev kabi adabiyotshunos olimlar ishlarida
“Xamsa’ning badiity va uslubiy jihatlariga, obrazlar tizimiga e’tibor garatildi.
Mustaqillik vyillarida o°‘zgargan sharoit, davr ortidan kitobxonlarga Sharq
adabiyotining tub mohiyatini, diniy-tasavvufiy, majoziy ma’nolar olamini
yetkazish, qayta talqin qilish zarurati yuzaga chiqdi. Shu ma’noda Alisher
Navoiyning ulkan badiiy mahorat mahsuli bo‘lgan dostonlari gayta tahlilga tortildi.
Jumladan, N.Komilov, A.Abdugodirov, Sh.Sirojiddinov, B.Murtazoyev,
A .Erkinov, E.Ochilov, Abdulla A’zam, S.Hasanov, A.Quronbekov, U.Jo‘raqulov,
N.Umarov, D.Yusupova, O.Davlatov, A.Qurbanov, I.Ismoilov, N.Sharipova kabi
adabiyotshunoslarning risola va maqola, dissertatsiya ishlarida yangicha tahlil va
talgin gilindi®.

— London: University of California Press, 2013; Alexander The Great and the Hellenistic Age. — London:
The Orion Publishing Group, Itd., 2007; The Greco-Persian Wars. — Berkeley — Los Angeles — London:
University of California Press, 1998.

®Almaz Ulviy Binnatova. Alisher Navoiyning asri va nasri (ilmiy-filologik va diniy-tasavvufiy asarlari).
— Boku: 1lm va tahsil, 2020.

! Abnypayd durpar. “Dapxony Llupun” nocronu Tyrpucuaa. Tannanrad acapiap 11 sxuma. — TorkeHT:
Masnasusr, 2000. — b. 105-134; Xamung Onuvoxon. HapowitHuar “@apxon Ba lllmpun” moctoHM
tyrpucuna // www.ziyouz.uz; Fadyp Fynom. Xoku Mycamio // lapk rommy3u. — Tomkent, 1991, — Ne 5.
— b. 146-147; Oiibex. Mykammai acapniap tymiamu. 19 tomnuk. Taxpup xaiibatu: M.HypMmyxame0oB Ba
oowk. T. 13. — Tomkent: @an, 1979; beprensc E.O. HaBan. — Mocksa: Hayka, 1948; Hasau u Jxamu.
— Cranmunaban, 1949; Cydusm u cydmuiickas iuteparypa. — Mocksa: Hayka, 1966; 3oxunos B. Yiuyr
LIIOUp WKOIUHUHT Kanbu. — ToukenT: Y36ekucron, 1970; Mzsar Cyaron. Hasouitnunr kan6 madrapu.
— Tomxkent: Fadyp Fymom, 2010; Mannaes H. Anumep HaBowmii Ba xank mwkomu€ru. — ToOLIKEHT:
Anabuér Ba canpat, 2018; XaiiutmeroB A. Illapk amaOMETHHWHT WKOIWH METOIM Macaiajiapy.
— Tomxkent: ®an, 1970; A6myradypoB A. Amumep Haowit mxomuma catupa. — Tomkent, 1972;
OpkunoB C. Hapowmii “®apxon Ba lllupunan Ba yHUHT Kuécnid Taxruid. — TormkeHT: AnabuéT Ba caHbar,
1978; Bamuxyxkaes b. Amumep Hasounit “Xamca”cununr Illapk xamcaumnuruga TyTraH YpHHU.
— Tomxkent: ®an, 1991; Katomos A. Anumep Hapowmit. — Tomkent: Emr reapams, 1976; Fanuena C.
Amumep Hasownii. — Tomkent: Vadanakaguamp, 1968; Kyaparymiaes X. HaBouitHHHT Gaannii-5cTeTnK
onamu. — TormkeHT: Agabu€r Ba canbat, 1991; CynaiimonoBa @. Mckannap oOpa3sMHHHT SBOIOHUSACH //
Anabwmii mepoc. — T., 1984. — Ne 2. — b. 60-62.

® Kommioe H. Tacaeeyd. — Tormkent: MoBapoyHHaxp — Y36exucron, 2009; AGxykomnpoB A. Amup
Amumep Hapowmii. — Tomkent: Bayoz, 2022; Cupoxunmuaos Ill. Amumep HaBowmii: mManOamapuuHr
KUECHUU-THUITOJIOTUK, TEKCTONOTUK Taxjwinu. — TomkeHT: Akademnashr, 2001; Mypra3oes b. Anumiep
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Shuningdek, dostonlardagi obrazlar, ramz va majoz olami to‘g‘risida ham bir
gator tadgiqotlar olib borilgan. Bu borada N.Komilov, M.Imomnazarov,
B.To‘xliyev, H.Boltaboyev, I.Salimov, A.Sharipov, B.Erali, H.M.Yahyo,
N.Sharopova, N.G‘afforov va boshga tadgigotchilarning kuzatishlari muhim
hisoblanadi®. Mazkur dissertatsiya ishi “Xamsa”dagi obrazlar tizimini yaxlit
o‘rganishga qaratilgani bilan alohida ahamiyat kasb etadi.

Tadgiqotning dissertatsiya bajarilgan oliy ta’lim muassasasining ilmiy
tadqiqgot ishlari rejalari bilan bog¢ligligi. Dissertatsiya Jizzax davlat pedagogika
universiteti ilmiy tadqiqot ishlari rejasiga muvofiq “O‘zbek adabiyoti, adabiy
tanqid tarixi va badiiy mahorat masalalari” (2019-2023) mavzusidagi ilmiy
yo‘nalish doirasida bajarilgan.

Tadqgiqotning magsadi Alisher Navoiyning “Xamsa” asaridagi ramziy va
majoziy obrazlarni bir butun sistema sifatida o‘rganish, bu orqali ularning hayotiy
va irfoniy mazmunini tahlil etish hamda badiiy funksiyalarini yoritishdan iborat.

Tadqiqgotning vazifalari:

— ramz va majoz tushunchalarining ma’no gamrovlarini yangi, jumladan,
Navoiygacha bo‘lgan turkiy yozma adabiyotdagi fakt va materiallar asosida
muayyanlashtirish;

— Alisher Navoiy “Xamsa”sidagi, Xususan, mugaddima boblardagi ramziy va
majoziy obrazlarning manbalarini o‘rganish asosida, ularning adib ijodidagi
takomilini asoslash;

HaBowmit “Cabban caii€p” Ba Xycpas JlexyaBuii “Xamr OeXwmnT”’ MTOCTOHJIAPUHUHT KHECHH TaXJIHIIH.
®un. pan. HOM3. ... aucc. — TomkenT-Tepmus, 1991; DpkuHoB A. Anumep HaBouit “Xamca”cu TallKUHU
MaHOamapu. — Tomkent: TamanayH, 2018; OpkunoB A. HaBowitnn anrnmam capu. — AHkapa, 2021;
OumioB D. JlapBemn — KOMHJI HHCOH THMCOJH // V36ek i Ba anabuéTH. — Tomxent, 2000. — Ne 2.
—b. 3-8; Ap3am AGnymna. HaBouit Ba roHoH nonummaniapu. // Tadakkyp. — Ne 2. — b. 56-57; Anuep
Hagownit “Xamca’cuma xponoromn nodtukacu. — Tomkent, 2016; Kypon6ekoB A. Amumiep HaBoniiHUHT
“Xamca” pgoctonnapuna pam3 Ba Tumcosuiap. —lomkent: @an Ba TexHonoruda, 2015; Xacanuit M.,
Ymapos H. 3ynkapnaiin Tuncumorinapu. — TomkeHnT: Haspys, 2015; FOcynosa JI. Amumep Hasowuii Ba
MUWUIMA yiFoHuI naBpu anabuéru. — Tomkent, 2019, [aBmatop O. Anumep Hapouii mebpusTHma
KypboH osarnapu Ba xaaucnapHuHr Oanuuii Tankuau: Ounon. dan. danc. nok. ... aucc. — Camapkasz,
2017; Kypbanos A. Amumep HaBouii “@apxox Ba Lllupuna” noctoHn capiasxanapu Oaauustu: Ouio.
¢an. 6. danc. gok. .. gumcc. — Tomkenr, 2017; Ucmowmnor W. Anumep HaBowuitnunar “Cammu
Wckanmgapuii” mOoCTOHM TeHE3UCH Ba modTukacu. — TomkeHt, 2022; [lapumosa H. Anumep HaBouitauar
“Xaiipar yn-abpop” nocronu nosrukacu: @umnosn. dan. dainc. gok. ... aucc. — Camapkang, 2021.

¥ Cykpot — koMu1 HCOH TiMconu / MK otammuuar camanapy. Komunos H. TacasByd. — TomkeHT:
MogapoyHHaxp — Y36exucron, 2009; Jlynésuii anabuér Ba TacaBByd) anaGMETH: Mao3Mil TACBHp Ba
TankuH // baguuii anabuér Ba TacaBByd TuMcomtapu. — Tomkent: TN, 2010. — b. 29-54; Tyxnues b.
“Kyraary OGumur”’na pasr pamsura goup // V36ex T Ba amabuérn. — T., 2001. — Ne 3. — b. 34-38;
Bonra6oes X, Illaprimummk TaGuati xakuna // Y36ex T Ba agabuérn. — T., 1981, — Ne 6. — b. 55-58;
CamnmoB WM. Ammmep HaBowitHunr Oagmmii oOpa3 spatum Mmaxopatu: ®Pui. ¢daH. HOM3. ... JAHCC.
— Camapkanz, 1993; Illapunos A. Pam3uii Maxo3HMHT TaGHATH XaKuaa MyJoxasanap / Y36ex THiu Ba
amadbuéru. — T., 1974. — Ne 3-6. — b. 54; Opamu b. Maxosuit myxa66at xakukatiapu / UcTHKIION AaBpH
y30ek HaBowimyHocaury. 30 sxummink. 22-xuiaa. — Tomkent: Tamaddun, 2021; SIx€ A.X. Anwmiiep
HaBouit ucnomuii TacaBByd mewspustH Hamo€Hmacu / Mctukion maBpu y30exk HaBouimryHociurd. 30
Uik 22-xuna. — TomkenT: Tamaddun, 2021; aponoB A. Onamnap nupa onamiap. — TOIIKEHT:
Anabuét Ba campar, 1978; Illaponosa H. Illebpusitaa MabHOHH smpu6 mbomaam tamoiinmm // Y36ex
Tian Ba amabuétu. — T, 1995. — Ne 4, — B. 18-20. Fadpdopos H. Amumep Hapouii “Xamca”cuma
cyduitnap Tumconu: @unon. ¢pad. HOMS. ... mucc. — TomkeHT, 1999.
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— yetakchi gahramonlar hamda sayyor obrazlarning turli ma’no qirralari,
“Xamsa”dagi o‘rni va vazifasi, badiiy-estetik xususiyatlarini belgilash asosida
Alisher Navoiyning badiiy mahoratini yoritish;

— Alisher Navoiyning obraz yaratishdagi o‘ziga xosligi, uslubi, badiiy
mabhorati, ijodiy rejasi va g‘oyaviy magsadini ochib berish;

— “Xamsa”dagi obrazlarning tasavvufiy-irfoniy hamda ramziy va majoziy
ma’nolarining o‘zaro alogador, yaxlit adabiy-estetik hodisa ekanligini isbotlash.

Tadgiqotning obyekti sifatida Alisher Navoiyning “Mukammal asarlar
to‘plami”dagi 7-11-jildlarni tashkil etuvchi ‘“Xamsa” dostonlari olingan.
Qo‘shimcha manba sifatida adabiyotshunos olimlarning ilmiy kuzatishlariga
tayanildi.

Tadqgiqotning predmetini Alisher Navoiy ijodidagi, xususan, uning
“Xamsa”sidagi ramziy va majoziy obrazlar sistemasini ilmiy metodlar asosida
tahlil hamda talgin etish masalasi tashkil etadi.

Tadgiqotning usullari. Tadgigot jarayonida giyosiy-tarixiy, giyosiy-
tipologik, germenevtik, struktural metodlar hamda statistik, tizimlashtirish va
induktiv yondashuv kabi tahlil usullaridan foydalanilgan.

Tadgiqotning ilmiy yangiligi quyidagilardan iborat:

— ramz va majoz tushunchalarining ma’no gamrovlarini yangi, jumladan,
Navoiygacha bo‘lgan turkiy yozma adabiyotdagi ko‘rinishlari fakt va materiallar
asosida muayyanlashtirilgan;

— Alisher Navoiy “Xamsa”sidagi, xususan, mugaddima boblardagi ramziy va
majoziy obrazlarning manbalarini o‘rganish asosida, ularning, bir tomondan, xalq
og‘zaki 1jodidagi, ikkinchi tomondan, Navoiygacha bo‘lgan turkiy yozma
adabiyotdagi, shuningdek, xamsachilikdagi, uchinchi tomondan, adib ijodidagi
takomili asoslab berilgan;

— mutafakkirning “Xamsa” dostonlaridagi ramziy va majoziy obrazlari yaxlit
tizim asosida kompleks tahlil qgilindi, natijada, bosh va asosiy gahramonlar,
yetakchi personajlar, ayrim detal va epizodik obrazlarning genezisi hamda tarixiy
takomil yo‘li aniglangan;

— Alisher Navoiy “Xamsa”sidagi ramziy va majoziy obrazlarning botiniy
ma’no xususiyatlari, chunonchi, ularning tasavvufiy talginlari izohlangan,
sharhlangan, bu obrazlarning badiiy-estetik funksiya va tamoyillarining xarakterli
jihatlari  belgilangan hamda ularning dostonlardagi ifoda imkoniyatlari
kengayganligi isbotlangan;

— Navoiyning “Xamsa”dagi ramziy va majoziy obraz yaratishdagi poetik
mahorati lirik merosiga giyosan tahlil etilib, har bir obraz, timsolning anglatgan
ma’nosi dalillangan, natijada obrazlarning tasavvufiy-irfoniy hamda ramziy va
majoziy funksiyalari o‘zaro alogadorlikda tadqiq etilgan, “Xamsa” dostonlari
turkiy adabiyotda syujet, obraz, mazmun takomilini mujassam etgan ulkan liro-
epik asar ekanligi dalillangan.

Tadgigotning amaliy natijalari quyidagilardan iborat:

Alisher Navoiy “Xamsa”sidagi ramziy va majoziy obrazlarning shakllanishi,
tarixiy takomili, ma’no-mohiyati va asar badiiyatidagi o‘rnini tadqiq etish orqali



chigarilgan xulosalar navoiyshunoslik uchun yangi ilmiy-nazariy ma’lumotlar
berishi bilan dalillanadi;

Alisher Navoily “Xamsa”sidagi ramziy va majoziy obrazlar sistemasining
zohiriy hamda botiniy xususiyatlari va ularning o‘zaro aloqalari haqidagi qism,
butun va yaxlit tahlillar badiiy asarni har bir detal, unsuriga qadar o‘rganish
imkoniyatlarini kengaytiradi;

Alisher Navoiy “Xamsa”sidagi ramziy va majoziy obrazlar sistemasi orqgali
ifodalangan g‘oyalar bugungi kun o‘quvchisining dunyoqarashi, badiiy tafakkurini
boyitishda hamda jamiyatning axlogiy-estetik va ma’naviy-ma’rifiy qiyofasini
yuksaltirishda muhim ahamiyat kasb etishi aniglandi;

tadqiqot natijalari kelajakda o‘zbek adabiyoti tarixi, adabiyotshunoslik
metodologiyasi, adabiyotshunoslik nazariyasi, Xususan, navoiyshunoslik va
tasavvufshunoslik bo‘yicha ishchi dastur, ilmiy tadqiqot, darslik va qo‘llanmalar
yaratish uchun manba bo‘lib xizmat qilishiga ko‘ra asoslanadi.

Tadgiqot natijalarining ilmiy va amaliy ahamiyati. Tadgigot natijalarining
ilmiy ahamiyati o‘zbek va Sharg mumtoz adabiyoti, xususan, Navoiy ijodi, ramziy
va majoziy obrazlarga doir garashlar hagidagi nazariy xulosa hamda tavsiyalardan
sohaga oid tadqiqot va monografiyalar yaratish, adabiy alogalar va adabiy ta’sir
masalalarini tadqgiq etishda ilmiy-nazariy manba sifatida xizmat qilishi bilan
izohlanadi.

Tadqiqgot natijalarining amaliy ahamiyati dissertatsiya xulosalari va tavsiyalari
o‘zbek adabiyoti tarixi, navoiyshunoslik, tasavvufshunoslik, mumtoz poetika
asoslari  fanlaridan ma’ruza va seminar mashg‘ulotlari  mazmunini
takomillashtirish, maxsus kurslar ishlab chigish, o‘zbek va fors mumtoz adabiyoti
tarixi, jahon adabiyoti, navoiyshunoslik, o‘zbek adabiyot tarixi, tasavvuf, badiiy
tahlil asoslari kabi fanlardan amaliy mashg‘ulotlar o‘tishda, darslik va o‘quv
go‘llanmalar yaratishda ilmiy-nazariy manba bo‘lib xizmat giladi.

Tadgiqot natijalarining joriy gilinishi. Dissertatsiyada ishlab chigilgan
nazariy va amaliy xulosa, tavsiya hamda ishlanmalar asosida Alisher Navoiy
nomidagi Toshkent davlat o‘zbek tili va adabiyoti universitetida 2018-2020-
yillarda bajarilgan PZ-20170926459 ‘“Navoiyshunoslik tarixi” (XX-XXI asrlar)
mavzusidagi amaliy loyihada foydalanilgan (Alisher Navoiy nomidagi Toshkent
davlat o‘zbek tili va adabiyoti universitetining 2023-yil 2-noyabrdagi 01/2317-son
ma’lumotnomasi). Natijada loyiha Navoiy shaxsi, uning ma’rifiy qarashlari,
shuningdek, obrazli fikrlashi, ramz va majoziy obrazlari olami bilan bog‘liq
ma’lumotlar bilan boyitilgan;

xuddi shu universitetda 2017-2020-yillarda amalga oshirilgan PZ-
20170927147 “Qadimgi davrlardan XIII asrgacha bo‘lgan turkiy yozma manbalar
tadqiqi” loyihasida foydalanilgan (Alisher Navoiy nomidagi Toshkent davlat
o‘zbek tili va adabiyoti universitetining 2023-yil 2-noyabrdagi 01/2316-son
ma’lumotnomasi). Natijada loyihaning nazariy gismi ilmiy xulosalar, dallillar bilan
boyitilishiga xizmat gilgan;

Mugimiy nomidagi Qo‘gon davlat pedagogika institutida 2022-yilda
bajarilgan f.f.d., professor Z.Qobilova rahbarligidagi AL-322103020-ragamli
“Qo‘gon adabiy muhiti ijodkorlari hayoti va ijodi bo‘yicha veb-sayt va platforma
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yaratish” mavzusidagi amaliy loyihada foydalanilgan (Qo‘gon davlat pedagogika
institutining 2024-yil 25-yanvardagi 92/04-son ma’lumotnomasi). Natijada loyiha
an’anaviylik va voriysiylik nuqtayi nazaridan mukammallashgan;

Turkiy-o‘zbek mumtoz adabiyoti va she’riyatida davrlar mobaynida
takomillashib kelgan obraz-timsollarning g‘oyaviy-badiiy asoslari hamda Alisher
Navoiy ijodidagi o‘rnini ochib berish borasida amalga oshirilgan nazariy
xulosalardan O°‘zbekiston Respublikasi Tojik milliy-madaniy markazi Jizzax
viloyati Kengashi huzuridagi nodavlat-notijorat tashkilotlari va fugarolik
jamiyatining boshqa institutlarni qo‘llab-quvvatlash Jamoat fondining grant
loyihasida (grant ragami-30-30.06-21. Loyiha nomi “Alisher Navoiy asarlari —
barcha xalglarning bebaho mulki”) tashkil etilgan kurslar yuzasidan darslar,
seminarlar tashkil qilishda foydalanilgan (Jizzax viloyat tojik milliy-madaniy
markazining 21.12.2023-yildagi 53-son ma’lumotnomasi). Natijada forsiy-turkiy
adabiyotda salmoqli o‘ringa ega bo‘lgan ramziy va majoziy obrazlar takomili
aniqlanib, o‘zbek mumtoz adabiyotida davrlar mobaynida takomillashib borgan
ramziy va majoziy obrazlar giyofasi hamda Alisher Navoiy she’riyatida aks etgan
mazkur obrazlarining g‘oyaviy-badiiy asoslari va shoir ijodidagi o‘rni hamda
ahamiyati teran ochib berishga muvaffaq bo‘lingan;

Mustaqillik yillarida yaratilgan Alisher Navoiy ma’rifiy garashlarining ilmiy,
adabiy-badiiy talginlari, xususan, uning ijodidagi ramziy va majoziy obrazlar
olami hagida bildirilgan munosabatlar, ilmiy-amaliy xulosalardan O‘zbekiston
Yozuvchilar uyushmasi Jizzax viloyat bo‘limi tomonidan “Navoiyxonlik™ adabiy
suhbatlari dasturini tuzishda, “Jizzax oqshomlari” she’riyat kechalari, “Sangzor
mavjlari” adabiy to‘garagining rejalarini ishlab chiqgishda keng foydalanildi
(O‘zbekiston Yozuvchilar uyushmasi Jizzax viloyat bo‘limining 2023-yil 1-
lyundagi 17-son ma’lumotnomasi). Natijada to‘garak a’zolari va yosh
ijodkorlarning Alisher Navoiy ma’rifiy garashlari, ijodidagi obrazlar olami bilan
yagindan tanishishlariga imkon yaratilgan.

Tadgiqot natijalarining aprobatsiyasi. Tadgiqot natijalari 14 ta ilmiy-
amaliy anjuman va seminarda, jumladan, 10 ta xalgaro va 4 ta respublika
konferensiyasida aprobatsiyadan o‘tkazilgan.

Tadqiqot natijalarining e’lon qilinishi. Dissertatsiya mavzusi bo‘yicha 33
ta ilmiy ish, jumladan, 1 ta monografiya, O‘zbekiston Respublikasi Oliy ta’lim, fan
va innovatsiyalar vazirligi huzuridagi Oliy attestatsiya komissiyasining doktorlik
dissertatsiyalari asosiy natijalarini chop etish tavsiya etilgan nashrlarda 10 ta
maqola, shundan, 8 tasi respublika hamda 2 ta xorijiy jurnallarda nashr etilgan.

Dissertatsiyaning hajmi va tuzilishi. Dissertatsiya kirish, besh asosiy bob,
xulosa va foydalanilgan adabiyotlar ro‘yxatidan iborat bo‘lib, ishning umumiy
hajmi 229 sahifani tashkil giladi.

DISSERTATSIYANING ASOSIY MAZMUNI

Kirish gismida tadgiqot mavzusining dolzarbligi va zarurati asoslangan,
tadgigotning magsad va vazifalari, obyekti va predmeti tavsiflangan, ishning
respublika fan wva texnologiyalari rivojlanishining ustuvor yo‘nalishlariga
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mosligi, ilmiy yangiligi, amaliy natijalari bayon etilgan. Tadgiqot davomida
olingan natijalarning ilmiy va amaliy ahamiyati ko‘rsatilgan. Mavzuning
o‘rganilganlik darajasi, tadgigot usullari vyoritilgan. Tadgigot natijalarini
amaliyotga joriy qilish, chop etilgan ishlar va dissertatsiyaning tuzilishi va
hajmi haqida ma’lumotlar berilgan.

Dissertatsiyaning birinchi bobi “Mumtoz adabiyotda ramziy va majoziy
obrazlar” deb nomlangan. Sharg, xususan, o‘zbek mumtoz adabiyotida
ramziylik va majoziylik asosiy tushunchalardan hisoblanadi. Bu tushunchalar
mumtoz matnni tahlil gilishda muhim omil bo‘lishi bilan birgalikda uning
tarkibiy gismi, shakl va g‘oyani bog‘lab turuvchi unsur sifatida ham e’tiborga
molikdir. Umuman, ramz — simvol va majoz — allegoriya istilohlari nafagat
adabiy atama, balki muayyan millat va xalg umummadaniyatining ajralmas bir
gismi sifatida ham ahamiyatlidir.

Ayni mohiyatdan kelib chigib, birinchi bobning ilk fasli “Ramz va majoz
tushunchasi hamda ularning funksional xususiyatlari” deb nomlandi. Ramz
va majoz hodisasi jahon madaniyatining gadim gadriyatlaridan sanaladi.
Falsafada, san’atda va ruhshunoslikda o‘z o‘rniga ega bo‘lgan bu gadriyat
hagida turli soha olimlari har bir davrda o‘z garashlarini ilgari surganlar.
“Adabiyotshunoslik terminlari lug‘ati’da ramz haqida quyidagicha ma’lumot
berilgan: “Ramz — (ar. J«_ imo, ishora, imlash) — simvol; ko‘chim turlaridan
biri, fagat shartli ravishda va shu matn doirasida ko‘chma ma’no kasb etuvchi
so‘z yoki so‘z birikmasi; obrazlilik turi. Ramz kontekst doirasida ham o‘z
ma’nosida, ham ko‘chma ma’noda qo‘llaniladi. Ramzning ma’nosi kontekst
doirasida va shartdan xabardorlik bo‘lganda reallashadi”*.

“Alisher Navoiy” qomusiy lug‘atida esa bevosita tasavvuf va uning
adabiyoti ta’sirida aynan Navoiy ijodidagi ko‘rinishi hagida quyidagicha fikr
yuritilgan: “RAMZ — tanosub qonuniyatlariga muvofiq va ba’zi hollarda asl
ma’noga butunlay qarama-garshi bo‘lgan ma’noni muayyan bir so‘zga yuklash;
so‘zning ichida yashirin mohiyat. Ijtimoiy hayotning har bir sohasi o‘ziga xo0s
Ramzlar va timsollarga ega. Badiiy adabiyotda ramz — voqelikni badiiy aks
ettirishning shartli usuli, badiiy shartlilikning mezonlaridan hisoblanadi. Ramz
majozdan farg qilib, mazmuni obraz qurilishi bilan bog‘liq bo‘ladi va
ko‘pma’noligi bilan ajralib turadi. Ramziy obrazlar muayyan tizimni tashkil
etib, ayrim hollarda ko‘pchilik xalglar adabiyoti va san’atida mushtarak
mazmunni ifodalaydi. Shu bilan birga, har bir adabiyot va muayyan ijodkorning
0°ziga x0s ramzlar tizimi borligini ham e’tiborga olish lozim bo‘ladi”*.

“Xamsa”da sakkiz o‘rinda ramz so‘zi uchraydi. To‘rt marta “Sab’ai
sayyor”da va to‘rt marta “Saddi Iskandariy”da'?>. Hamma o‘rinlarda ramz so‘zi
sir ma’nosida qo‘llangan.

10 Kypouos 1., Mamaxomos 3., Illepamiesa M. AnabuETIIyHOCIHK TePMHUHIAPH JTyFaTh. — TOMIKEHT:
Akademnashr, 2010. — Bb. 244-245.

" Amumep Hapowit. Komycmii nmyrar. Mkkm sxummmmk. bupmmum sxmwng. — Tomkent: Sharq, 2016.
—b. 310-311.

2 Kyponbekos A Ba 6. Ammmep Hapowmiiruar “CaGban caifép” ZOCTOHH KOHKOPIAHCH (MOHOTrpaduK
TagkukoT). — TomkeHnT: ®aH Ba TexHomorusmap, 2015. — Bb. 260; KypounOGexor A Ba 0. Anwmmep
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Majoz (allegoriya) hagida ham bir-birini to‘ldiruvchi yoki inkor etuvchi
ta’riflar anchagina. Masalan, internet vikipediyada majoz — allegoriya hagida
quyidagicha ta’rif berilgan: Allegoriya (grekcha daAAnyopio) — allegoriya
g‘oyalarni (tushunchalarni) muayyan badiiy tasvir yoki dialog orgali badiiy
tasvirlash demakdir. Majoz timsol sifatida she’riyat, masal va axloqda
go‘llanadi. U mifologiya asosida vujudga kelgan, xalg og‘zaki ijodida o‘z aksini
topgan va tasviriy san’atda rivojlangan hisoblanadi.

Shuni alohida ta’kidlash kerakki, badiiy adabiyotda faqatgina majoziy so‘z
va so‘z birikmalari mavjud bo‘lmay, balki majoz asosida yaratilgan yaxlit
asarlar mavjuddir. Bunday asarlar sirasiga Farididdin Attorning “Mantiq ut-
tayr”, Alisher Navoiyning “Lison ut-tayr” dostonlari, “Gul va Navro‘z” dostoni,
Amiriyning “Bang va chog‘ir”, Yaqiniyning “O°‘q va yoy”, Ahmadiyning
“Sozlar munozarasi”, Gulxaniyning “Zarbulmasal”i kabi asarlar kiradi.

“Alisher Navoiy” gomusiy lugatida majoz hagida quyidagicha izoh
berilgan: “MAJOZ (ar. — yo‘l, o‘tish joyi) — so‘z yoki iborani o‘z ma’nosidan
boshqga, ko‘chma ma’noda ishlatishga asoslangan badiiy usul, san’at. Bunda asl
va ko‘chma ma’no o‘rtasida alogadorlik va o‘xshashlik bo‘ladi. Majoz
badiiylikning muhim vositalaridan biri bo‘lib, nafagat bayonning gisga va
lo‘nda bo‘lishi, balki turli narsa-hodisalar, holat-kechinmalarni to‘la va ta’sirli,
go‘zal hamda jozibador tasvirlashga ham katta imkoniyat yaratadi. Shuning
uchun shoir va yozuvchilar o‘z asarlarida majoziy ma’nodagi so‘z hamda
iboralar, obrazlardan mahorat bilan foydalanibgina golmay, majoziy usulda
asarlar ham yaratganlar.

“Xamsa”da majoz so‘zi jami o‘n uch marta ishtirok etadi. “Hayrat ul-
abror™™, “Sab’ai sayyor” va “Saddi Iskandariy”da bir martadan, “Layli va
Majnun”da ikki va “Farhod va Shirin”da sakkiz marta qo‘llangan*. Navoiyning
poetik tafakkuri va estetik olamida majoz tushunchasi, avvalo, hagigatning so‘z
va tafakkurda aks etgan, Ilohiy jamolning inson giyofasida jilvalangan, ilohiy
muhabbatning real hayotda ko‘ringan ko‘zgusi, tajalli etishi ma’nosida
go‘llanilgan va undan keyingina ifodalash giyin yoki mahol bo‘lgan hagigat
ma’nolarining qog‘ozda yoki tilda akslanishi ma’nolarini ifodalagan.

Ramz bilan majozning o‘zaro o‘xshash va fargli xususiyatlarini aniglab
olish zarurati ham mavjud. O‘xshash xususiyatlari shu gadar ko‘pki, hatto
milliy ensiklopediyada ham ular bir xil hodisa deyilgan. Ulardan eng

99

Haowitauar “Caanu Uckannapuii” n0CTOHM KOHKOpJaHCH (MOHOrpaduk TagkukoT). — TormkeHt: ®an
Ba TexHonorusuap, 2016. — b. 372.

3 Kypoubekos A Ba 6. Amumep Hasouitauar “Xaiipar yn-abpop” Z0CTOHH KOHKOPAAHCH (MOHOTpaduK
TankukoT). — Tomkent: ®anm Ba Texmomormsuiap, 2012. — b. 147; KypoubGexkoB A Ba 6. Asmmep
HaBownitaunr “®apxox Ba Lllupun” mocToHN KOHKOpAaHCH (MOHOTpaduk TagkuKoT). — TormkeHT: MaH Ba
texHojorumsap, 2013. — b. 251; KyponbekoB A Ba 0. Anmmep Hapowuitnuar “Jlaitnn Ba Maxuyn”
JOCTOHU KOHKOpJaHcu (MoHorpaduk TaakukoT). — TomkenT: ®an Ba TexHonorusap, 2014, — b. 166;
KyponbexoB A Ba 0. Anumep Hapouitnunar “Ca0bam caii€p” JOCTOHM KOHKOpAaHCH (MOHOTpaduk
TaaKUKoT). — Tomkent: ®an Ba TexHonorusuiap, 2015. — b. 192; KyponGekoB A Ba 0. Ajuuep
Hapownitauar “Canmun Wckanmapuii” mocTOHW KOHKOpAaHCH (MOHOTpaduK TaakuKoT). — Tomkent: dan
Ba TexHoyormsuiap, 2016. — b. 278.

" Ammep Haponii. ®apxox Ba Illupus. MAT. 20 tommuk. — Tomkent: ®an, 1991. T. 8. — b. 181-182.
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ahamiyatlisi — ma’lum bir narsaning o°‘ziga o‘xshagan yoki shartli ravishda
o‘xshash deb gabul gilinish xususiyatlarining namoyon bo‘lishidir.  Fargli
tomoni esa majozning ancha an’anaviyligida ko‘rinadi. Ya’ni tasavvuf
adabiyotida gayerda may so‘zi go‘llansa, gap ilohiy ishq yoki ma’rifat haqida
ketayotgan bo‘ladi. Yoki jom — albatta, orif inson galbi yoxud moddiy olam
belgisi bo‘lib keladi. Soqiy esa, albatta, piri komil yoki ustoz ma’nosini
anglatadi. Bu borada tushunchalar va ma’nolarining turg‘unligi ahamiyat kasb
etadi.

Bobning keyingi fasli “Navoiygacha bo‘lgan turkiy adabiyotda
ramziylik va majoziylik” deb nomlanadi. Unda turkiy xalglar folklori va
yozma adabiyotidagi ramziy hamda majoziy obrazlar to‘g‘risida so‘z boradi.
Faslda bo‘ri, ayiq, daraxt kabi bir nechta kultlarning obrazga aylanishi jarayoni
tahlil qilingan. “Avesto”, O‘rxun-Enasoy toshbitiklari, shuningdek, Qur’oni
karimdagi ramziyliklar, “Qutadg‘u bilig”, “Qissasi Rabg‘uziy”’dagi ramziy va
majoziy obrazlar tahlil gilingan.

Nosiruddin Burhoniddin Rabg‘uziyning “Qisasi Rabg‘uziy” asarida ham
bir gator ramziy timsollar berilgan. Asar hagida adabiyotshunos olim
[.Ostonaqulov quyidagilarni yozadi: “Qisasi Rabg‘uziy” boshdan-oyoq bir
syujet chizig‘iga ega bo‘lmagan asar. O‘ttiz uch payg‘ambar, to‘rt sahoba, yetti
tarixiy shaxs va adabiy gahramonlar to‘g‘risidagi mustaqil gissalardan iborat bir
necha hikoyat hamda rivoyatlardan tashkil topgan bo‘lib, har bir mustaqil
hikoyat yoki rivoyat mazmun jihatidan asosiy gissaga bog‘lanadi”™. Asardagi
obrazli ifodalardan biri — undagi ramziy timsollardir. Jumladan, asardagi “Nuh
yalavoch qissasi”’da aytilishicha, Nuh to‘fonida kema teshilib qoladi. Teshikni
ilon kulcha bo‘lib olib berkitadi. Va bu yordami uchun Nuh a.s. unga dunyodagi
eng “totli et” yeyish uchun ruxsat beradi. To‘fon tingach, “totli et”ni bilish
uchun arini yuborishadi. U kelavermagach, galdirg‘och uni izlab ketadi. Yo‘lda
arini ko‘rgan qaldirg‘och undan nimaning go‘shti shirin ekanligini so‘raydi. Ari
odamning go‘shti eng shirin ekanligini aytadi. Qaldirg‘och hiyla bilan arining
tilini cho‘qib oladi va natijada uning gapiga hech kim tushunmaydi. Qaldirg‘och
esa arining so‘zlarini go‘yo tarjima qilgandek bo‘lib, eng shirin go‘sht
qurbaganing go‘shti ekanligini aytadi. Va’da bo‘yicha ilonga qurbaqa go‘shti
buyuriladi®®.

Bu rivoyatning ta’siri natijasida qaldirg‘och nafaqat adabiyotimizda, balki
xalqimiz orasida ham “do‘st” ramzida ifodalanadi va uning odamlar uyiga kelib
in go‘yishini ham ushbu rivoyatga yo‘yadilar. Ushbu asarning “Sulaymon
qissasi’dagi “Sulaymon va garinchqa” rivoyatida timsollarga bundan-da muhim
badily vazifa yuklatiladi. Unda Sulaymon - hukmronlik va takabburlik,
chumoli (garinchga) — xokisorlik va donishmandlik ramzi sifatida gavdalanadi.
Ushbu asar turkiy adabiyotda ilk marotaba timsollarning tasavvufiy ma’noda
akslanganligi bilan ham e’tiborli hisoblanadi.

5 Ocronakynos U. Kucac ap-Pabrysuii — anaGuit acap: ®ui. dan. HOMS. ... aucc. aBroped. — TOLIKEHT,
1993.-B. 9.
'® PaGrysuit Hocupymmun Bypxouyamus. Kucacu Pa6rysuii. — Toukent: E3ysun, 1991. — b. 43-44.
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Durbekka nisbat berilgan “Yusuf va Zulayho”, muallifi hanuzgacha bahsli
bo‘lgan “Gul va Navro‘z” dostonlaridagi ramziy obrazlar asosida Navoiygacha
bo‘lgan turkiy adabiyotlariga ramziylik hamda majoziylik hodisalar badiiy
obrazlar misolida sharhlanadi. Xususan, “Gul va Navro‘z” dostonining
obrazlardagi ramziylik asosida dostonning ikkinchi ma’nosi to‘g‘risida ham
muayyan xulosa chigarilgan. Xususan, “Gul va Navro‘z” dostoni obrazlaridagi
ramziylik asosida dostonning ikkinchi ma’nosi to‘g‘risida ham muayyan xulosa
chigarilgan. Asar songgida Gul va Navro‘zning to‘rt mamlakatda yashashlari
ham ramziy ma’no kasb etadi. Ya’ni Gul va Navro‘z bir yerda muqim turmaydi.
Qayerda bahor bo‘lsa, Gul ham, Navro‘z ham, xursandchilik ham o‘sha
yerdadir. Asar so‘ngidagi Navro‘zning har to‘rt mamlakat — Navshod, Farhod,
Adan va Yaman davlatlariga podsho bo‘lishi — bu yer yuziga birdek bahor
kelishi, olam birdek guliston bo‘lishi haqidagi ijodkorning ezgu badiiy
niyatining tasviri hisoblanadi.

Tadqgiqotning ikkinchi bobi “Xamsadagi mugaddimaviy boblarda
Alisher Navoiyning obraz yaratish mahorati” deb nomlanadi va uning
birinchi fasli “Me’rojnomalarda sayyoralar obrazlari va majoziylik”ka
bag‘ishlanadi. Alisher Navoiy “Xamsa”si dostonlarining har birida an’anaviy
tarzda me’rojnomalar berilgan. Ya’ni ularning barchasida me’roj vogeasi yetti
sayyora fonida tasvirlanadi.

Nega aynan yetti sayyora? Chunki bu ragam sehrli ragamlarning eng
mashhuri bo‘lib, aynigsa, Sharqda juda e’zozlangan. Bu raqamning kelib
chigishi va sayyoralar bilan bog‘lanishi hagida ma’lumot berar ekan,
adabiyotshunos olim, professor S.Hasanov Bobilning janubida yashagan
shumerlarning diniy e’tiqodlari bilan bog‘liq holda tushuntiradi®’.

Shumerlarning madaniyatini o‘zlashtirib, rivojlantirgan Bobil tamaddunida
astronomiya ham asosiy o‘rin egallab, yer atrofidagi yetti sayyora (o‘sha
davrdagi tasavvur bo‘yicha) olam va inson hayotiga ta’sir o‘tkazuvchi yetti iloh
deb gabul gilingan. Yettilikka asoslangan hafta kunlari shakllangan. Yetti iloh
har bir kunning homiysi deb belgilangan.

Bu tasavvur asrlar, ming vyilliklar oralab turli tamaddunlar va
madaniyatlarga o‘z ta’sirini o‘tkazdi. Natijada, G‘arb-u Sharg, Yevropa va
Osiyo, hatto Amerika va Avstraliya qit’alarining xalqlari tafakkurida yettilik
mugaddas ragam sifatida shakllandi.Sayyoralarning bu “xususiyatlar”i Sharq-u
G‘arb adabiyotida ham deyarli bir xil bo‘lib, tamaddunlar aro ko‘chib o‘tishi
natijasida muayyan majoziylik kasb etib ulgurgandi. Folklorshunos olim
M.Jo‘rayevning “Astral miflar va ularning Ipak yo‘li xalglari moddiy
madaniyatidagi talqini” nomli maqolasida “Sug‘diylar tagvimida ham har bir
kun muayyan sayyora nomi bilan ataluvchi ma’bud hamda ilohalar ismi bilan
belgilangan™®, deyilgan.

" Bu hagda garang: Hasanov S. Ragamlarning ramziy jilvalari / Navoiyning yetti tuhfasi. — Toshkent:
Adabiyot va san’at, 1991. — B. 152-161.

18 JK¥ypaes M. Acpran muduap Ba yJapHHHT HIIaK HYId XajaKjaapyd MOIIUN MaJaHUSATHIATH TaIKUHHU /
XXI acp ¢an Ba Tabiaum Macanaiapu. — T., 2020. — Ne 2 // www.shargjurnali.uz
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Islom dinining yakkaxudolik g‘oyasi — tavhid ta’sirida musulmon Sharqi
tasavvurlarida olam muvozanati masalasida yettilik garmoniyasi diniy-ilohiy
ahamiyatini pasaytirdi. Bobil diniy garashlari va madaniyati orgali o‘zlashgan
gahramonlar endi ilohlar emas, shunchaki Yer atrofini o‘rab turgan sayyoralar
sifatida talgin gilina boshlandi. Biroq bu garmoniya xalglar ongiga shunchalik
singib ulgurgan ediki, uni xalq tafakkuri va iste’molidan butunlay chiqarib
tashlashning iloji bo‘lmadi. Natijada, yetti sayyora haftaning yetti kuniga, yetti
iglimga va kishilar ongiga ta’sir o‘tkazishi, homiylik gilishi, xosiyatli yoki
xosiyatsiz ekanligi va hokazolar hagidagi qarashlar musulmon Sharqi
astrologiyasida ham saqlanib qoldi. Garchi endi ular ma’budlar tugul, ilohiy
kuchga mustaqil ega farishtalar darajasida bo‘lmasalar ham, me’rojnomalarda
tasvirlanishicha, islom payg‘ambarining rikobini o‘pib, uning qadami
yetganidan faxrga to‘Isalar ham, yashab qoldilar®.

Yetti sayyora ham Rasululloh me’roji bilan bog‘liq adabiyotlarda samo
egalari deb tasavvur gilingan payg‘ambarlar bilan bir gatorda tasvirlana
boshladi. Nizomiy Ganjaviyning ‘“Mahzan ul-asror’ida Rasulullohning yetti
sayyora, to‘rt unsur va olti jihotni ortda goldirgani tasvirlansa-da, yetti sayyora
obrazi “Layli va Majnun”dan boshlab mukammal tartibda tasvirlangan. Turkiy
me’rojnomalarda esa Navoiygacha sayyoralar tilga olinmagan.

Navoiy “Xamsa”sining har bir dostonidagi “Me’rojnoma”dan o‘rin olgan.
Bu me’rojnomalar aksariyat Sharq me’rojnomalari kabi birinchi osmon “ega’si
Oy bilan boshlanib, yettinchi osmon “sohib”i Zuhal bilan yakunlanadi. Navoiy
bu borada ham Nizomiy boshlab bergan an’anani takomilga yetkazadi. Nafagat
takomilga yetkazadi, balki uni o‘ziga xosliklar, teran tafakkur va ijodiy
yangiliklar bilan boyitadi. Bu borada u Ulug‘bek maktabida olgan bilimlariga
tayanganligi hagida navoiyshunos olim S.Azizov to‘g‘ri ta’kidlagan: “Alisher
Navoiyning astronomik dunyogarashi aynan Samargandda takomillashgan va u
ana shu bilimlar bilan ma’lum darajada o‘z astronomik muhitiga ega bo‘lgan
Hirotga qaytgan”®. “Sab’ai sayyor’dagi me’rojnomada ham bunga amal
gilinadi.

Oy — bu Yerimizning tabiiy yo‘ldoshi, Navoiy asarlarida yakshanba
kunining homiysi, oshiglarning sirdoshi bo‘lgan sayyora sifatida talgin etiladi.
Shoirlar, jumladan, Navoiy ijodida ham eng ko‘p murojaat etilgan obrazlar
qatoriga kiradi. She’riyatda kamon, yoy va mehrob obrazlari bilan birga yorning
goshiga mugoyasa gilingan bo‘lsa, shamning yolginlanib turgan piligi bilan
birga to‘lin oy ma’shuqaning go‘zal yuziga o‘xshatilgan:

Ko ‘ngul har tun farog ‘ istab balo toshini yostanmas,
Agar har dam necha qgatla ul oy ko ‘yini aylanmas®'.

Y Kypaes M., Xonmyxamenos K. Errn uxmmmumarn “errn”nap. — Tomkent: ®an, 1989; XKipaes M.
Cexpmu pakammap cupy. — Tourkent: Y36exucton, 1991; XKypaes M. V36ek xank spraxiapuaa “cexpiu”
pakamiap. —Tomkent: ®an, 1991. — B. 90-126; XKymaesa C. VY30ex MyMTO3 IMIEebpHSATHIA paKam
pam3iapu Ba yinapuauHr Taakuuu (XII-XV acpaap): ®@uinon. dad. Homs. ... aucc. — Tomkent, 2006.

0 Asusos C. Anumep Hasowuit acapiapuna danakuér cupmapu. — Tomxkent: O‘zbekiston, 2018. — B. 13.
2! Amuurep Hasowii. HaBogmp ym-ma6o6. MAT. 20 Tommuk. — Toukent: dan, 1989. T. 4. — b. 13.
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Xuddi shu tarzda Atorud, Zuhra, Quyosh, Mirrix (Bahrom), Mushtariy va
Zuhal sayyoralarining obraz sifatidagi aks etishi dissertatsiyada o‘rganilgan.

“Hayrat ul-abror” mugaddimasida Xoja — ke‘ngul obrazi sifatida” deb
nomlangan ikkinchi faslda dostondagi bir garashda mugaddimaga ham, asosiy
gismga ham aloqasi bo‘Imagan ko‘ngil hagidagi bob, undan keyingi uch hayrat
tahlil gilinadi.

Navoiy lirikasida ko‘ngil obrazining qo‘llanishi hagida fikr bildirgan
tadgiqotchi N.Bozorova uni ta’riflab: “Navoiy lirik qahramoni borligda
ko‘ngulni, ko‘ngulda esa borligni izlaydi. Shuning uchun ham uning ko‘ngli
uyg‘oq, mudom harakatda. U goh nafs shumliklaridan ozor cheksa, goh nafs
shiddatidan quvvat oladi. Ba’zan aql hukmidan bosh tortsa, ba’zan alamiga
toqgat gilolmay ko‘z yoshi to‘kadi. Goh uni “qon yutgan g‘uncha”dek, goh ishq
dashtida “parkand-parkand” ko‘rasiz. Aslida shoirning ko‘ngul afsonalarini
oshkor aylab, uni olamga doston gilmoq niyati yo‘q. Biroq uni yashirishning
ham imkoni yo‘q” deydi®’. Navoiy lirikasidagi ko‘ngil obrazi — uning asosiy
she’riyati bo‘lgan lirik g‘azaliyoti gahramoni singari oshiqgdir. U ilohiy va
insoniy go‘zallikka oshuftayi zor. Bu zorlikda beqgaror va bemador. Shu o‘rinda
aytib o‘tish joizki, ulug® shoirning epik merosidagi ko‘ngil obrazi N.Bozorova
yugorida tadqiq etgan oshiq ko‘ngildan farg qiladi. Ya’ni u Yaratganning
mazhari sifatida aks etadi. Jumladan, “Hayrat ul-abror”da 96 o‘rinda ko ‘ngul
so‘zi galamga olingan bo‘lib, uning fagat 18 tasi ko ‘ngul hagidagi bobda
go‘llanganini ko‘rsak, dostonning boshga o‘rinlarida ham bu obrazning faol
ishtirok etganiga shohid bo‘lamiz.

Dostonda Navoiy salaflari ijodidagi an’anaviylikni umumlashtirib, ularga
0‘z munosabatini bildiradi. Uning an’anaviylik ichida novatorlik yaratish
mahorati Xoja obraziga munosabatda ham yaggol namoyon bo‘ladi. Jumladan,
Nizomiy dostonidayoq Dil — Xoja sifatida gabul qilindi va vujud
mamlakatining podshohi, muallifning hamsuhbati, rahnamosi sifatida talgin
etildi. Amir Xusrav dostonida muallif Dil bilan suhbatlashdi, sirlashdi. Birog u
Dilning yordami bilan emas, ustoz, pir giyofasidagi Xojaning tarbiyati bilan
kamolga erishdi. Demak, Xusrav Dehlaviyning Xojasi Dil bilan boshga-boshqga
gahramonlar sanalib, dostonda har ikkisining o‘ziga xos vazifasi mavjud.
Abdurahmon Jomiy asarida dil Xoja emas, tolib bo‘lib, ustozlar suhbati orgali
kamolotga yetadi.

Navoiygacha yozilgan barcha dostonlarda ham gahramon go‘zallikdan
hayratlanadi. Biroq Navoiyning Xojasi nafagat go‘zallikdan, balki ularning
ma’naviy tomonidan, ya’ni hamma mavjudot va ne’matlarning Yaratgan zikriga
mashg‘ul ekanligidan ham hayratlanadi. Bu avvalgi xiradnomalarda e’tibor
berilmagan jihat bo‘lib, Navoiyning o°ziga xos topilmasi sanaladi. Bu safarlarda
Xoja nafagat mulk, malakut va vujud olamlarini ko‘radi, balki ulardagi
go‘zallikdan, tartib-intizomdan, uning ma’naviy tomoni bo‘lgan Yaratganga
bo‘lgan, sidgidildan qilingan bandalik magomidan behad hayratlanadi.

%2 Bosoposa H. Anmurep HaBowuit Fasamiapua kyerimn Tabprudu. Ommon. GaH. HOM3. ... gucc. — TOMKeHT,
2002. - b. 9-10.
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Ahamiyatli yangiliklardan yana biri Xojaning hayratlar natijasida fano va bago
darajalarini bosib o‘tib, Qodiri mutlaqqa xalifalik darajasiga erishishi, ya’ni
kamolotga yetishidir. Bu ham ulug® shoir ijodining o‘ziga xosligi ifodasi bo‘lib,
boshga xiradnomalarda hayratlar natijasiga bu darajada e’tibor garatilmagan.
Natija Navoiyning “Qanday asosga ko‘ra Odam Ato yaratilgandanoq
Yaratganning xalfasi darajasiga yetdi?”, degan shaxsiy mulohazasiga javob
tazida vujudga kelgan. Bu, ayni paytda, insonni ulug‘lash va e’zozlash bo‘lib,
ulug® gumanist mutafakkir falsafiy dunyoqarashining bir ifodasidir.

Dissertatsiyaning uchinchi bobi “Dostonlarning asosiy gqismlarida
ramziy va majoziy obrazlar tizimi” tarzida nomlanib, uch fasldan tashkil
topgan. Uning birinchi fasli “Oshiq obrazlarining talgin va tahlillari”ga
bag‘ishlangan.

Ulug® mutafakkir shoir Alisher Navoiy ijodida eng faol qo‘llangan obrazlar
oshiq va ma’shuqa obrazlari hisoblanadi. Ulug® shoir lirikasining yarmidan
ko‘prog‘ini tashkil etgan oshigona g‘azallarida Navoiy ma’shuqa obrazining
turli qgirralarini namoyon etadi hamda oshigning unga bo‘lgan munosabatini
turfa rakurslarda tasvirlaydi. Xuddi shu kabi “Xamsa” dostonlarida ham eng
asosiy obrazlar — bosh gqahramonlar oshiq va ma’shuqa obrazlari sanaladi. Bu
dostonlarda Navoiy lirikasidan fargli ravishda oshiq va ma’shuqa obrazlari biroz
turg‘un. Ya’ni ularning oz nomlari bor. Ular yashagan muayyan hudud anigq.
Hatto ularga Navoiydan oldin bir gancha ijodkorlar murojaat etganlar va badiiy
adabiyotda ushbu obrazlar hagida aniq tasavvur goldirganlar. Demak, bu o‘rinda
Navoiyning imkoniyatlari uning lirikasiga garaganda anchagina cheklangandir.
Birog ulug* shoir:

Ani nazm etki, tarhing toza bo ‘lg ‘ay,
Ulusga mayli beandoza bo ‘lg ‘ay
kabi fikrlarni o‘ziga badiiy ideal gilib olar ekan, ustozlar tajribasi va o‘zining
dohiyona iste’dodidan foydalangan holda “Xamsa”dagi oshiq hamda
ma’shuqalarni “tarhi toza”, ya’ni asliyati yangi va faqat Navoiyga xos bo‘lishiga
¢’tibor beradi. Bu borada esa unga qadim usul — ramziylik qo‘l keladi. Tog‘ri,
“Xamsa” dostonlari “Lison ut-tayr” dostoni singari sof majoziy dostonlar emas,
ya’ni ularda ramziy va majoziy ma’no birlamchi bo‘lolmaydi. Dostonlardagi
ma’no va vogqealar rivoji ishqiy-sarguzasht mavzudagi asarlarga xos. Biz bu
bilan dostonlardagi Farhod, Majnun, Bahrom kabi oshiglarning, Shirin, Layli va
Dilorom kabi ma’shuqalar obrazlarining 0‘z ma’nosini aslo kamsitmagan holda
ularda ramziylik ham mavjudligi hamda o‘z o‘rnida e’tiborli ekanligiga urg‘u
garatmoqchimiz. Zero, Farhod ishgni ma’rifatdan ayro ko‘rmaydi. Aslida
Qoran, Boniy va Moniydan hunar o‘rganishi uning ma’rifat yo‘lidagi ilk
gadamlari edi. Lekin Farhod bu bilan chegaralanib gqolmaydi. Yangidan yangi
marralarga intiladi, komil pirlar etagidan tutadi. Subaylo (yo‘l ko‘rsatuvchi
yorug® yulduz ma’nosida), Xizr (rahnamo pir ma’nosida) hamda Suqrot hakim
(komil inson ma’nosida) kabi yo‘lboshlovchilar ko‘magida nafs ramzi bo‘lgan
ajdaho, jaholat ramzi bo‘lgan Ahraman dev, dunyoviy orzu-havaslar ramzi
bo‘lgan temir paykar va g‘azab ramzi bo‘lgan sher kabi xatarlarni yengadi
hamda jomi Jam, oyinai Iskandar ramzidagi ma’rifatga erishadi. Farhodning
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Suqgrot suhbatiga erishishi va undan saboq olishi ham pirdan irfon hosil
qgilishidir, asli. Demak, Farhod sarguzashtlarining bir gismi, ya’ni Shirinni
ko‘rguncha bo‘lgan bo‘lagi orif solikning ma’rifat istagidagi riyozatlari
hisoblanadi. Farhod ishg hagida birinchi marta Sugrot hakim bilan bo‘lgan
suhbatda eshitadi. Ya’ni o‘sha onda uning qgalbi ishgga tayyor bo‘lgan edi.
Oyinayi Iskandar va jomi Jamshid kabi uning ko‘ngil ko‘zgusi ham soflanib,
Farhod galbida Shirinning jamoli namoyon bo‘lishi esa uning ishgga vosil
bo‘lishidir. Demak, ma’rifatga erishgan va ishqqa munosib bo‘lgan orif solik
yoki orif oshig galbiga keyin majoziy ishqg mehmon bo‘lib keladi. Riyozatlar
chekib, tog® gazib, tog® qo‘porib, suv chigarishi natijasida orif solik galbidagi
majoziy ishq esa haqiqgiy ishgga aylanadi. Shirin hijroni, Xusrav jafosi kabi
ko‘rinishidan salbiy ahamiyatga ega bo‘lgan sinovlar uning ishqini
mustahkamlab, go‘yoki temirga otash va suv bilan berilgan ishlov kabi uni
kamolga yetkazadilar.

Navoiy ijodida Majnun obrazi ham eng ahamiyatli obrazlardan bo‘lib, shoir
estetik idealini ifodalab keladi. Shuning uchun Navoiy “Layli va Majnun”dan
tashgari hollarda ham bu obrazga ko‘p marta murojaat etgan. Jumladan, ulug’
shoirning o‘z lirik asarlarida Majnun obraziga faol murojaat etishidan tashqari
“Xamsa”ning “Saddi Iskandariy” dostoni XXXIII va LXVI boblarida Laylining
xonasiga kirgan Majnun haqgidagi hamda Laylining maktubi o‘lim yoqasidagi
Majnunga nafaqgat tiriklik, balki salomatlik olib kelgani haqgidagi ikki
rivoyatdan foydalanadi.

Alisher Navoiy Bahrom timsolida adolatli shoh, kamolot pillapoyalarida
odimlayotgan solik va doston hikoyatlarini eshitish jarayonida avom ishgiga
mansub kishidan ilohiy ishq sohibiga aylana borgan oshiqg, bir so‘z bilan
aytganda oshiq javonmard obrazida tasvirlashni o‘z oldiga magsad qilib
go‘yadi. Bu borada u dostondagi goliplovchi hikoyat bilan yettinchi hikoyatni
bir-biriga bog‘laydi. Natijada ma’shuqasi Diloromni yo‘qotib, uning hajrida
betogat bo‘lgan oshiq Bahrom yetti kun davomida yetti sayyohdan yetti hikoyat
eshitib, so‘nggi kun uning daragini topadi. Navoiydan oldin yozilgan birorta
dostonda Bahromning ramziylik ildiziga bu qadar e’tibor garatilmagan. Navoiy
0‘z dostoni bilan nafagat Bahrom, balki Dilorom obrazining ham mifologik
ildiziga murojaat giladi. Chunki dostonidan asosiy magsadi olam muvozanati
hagida kuylash bo‘lgan Navoiy uchun Bahrom (Mirrix-Mars-Aris) sayyora
sifatida, ya’ni ramziy ma’noda ham ahamiyatli edi.

“Farhod va Shirin”da bosh gahramon Farhod siymosida majzubi solik,
“Layli va Majnun”dagi Majnun siymosida soliki majzub obrazlarini
gavdalantirgan Alisher Navoiy “Sab’ayi sayyor”’da ham o‘z prinsipidan
chekinmagan holda ramziy mushohada yuritib, Bahromga yana bir ramziylik
yukladi. U Bahromni hech kim ta’riflamagan obraz — oshiq javonmard timsolida
tasvirladi.

Navoiy “Farhod va Shirin” dostonida Shirin obrazini tubdan qayta ishlaydi.
Professor N.Komilovning “Tasavvuf” kitobining “Suqrot — komil inson...”
maqolasida Shirin obrazini Yaratganning mazhari ma’nosidagi yangi talqinini
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ko‘rishimiz mumkin. Uning pok surati va siyrati Haq zotida fano bo‘lgan pokiza
Farhodni o°ziga shaydo etgan va uni pokbozlar ishqgiga giriftor gilgan edi.

Navoiyning Laylisi yugoridagi ijodkorlardan birdaniga ikki Xxususiyatga
ega ekanligi — ham ilohiyot mazhari, ham ayni paytda real mahbuba ekanligi
bilan ajralib turadi. Uning bir ko‘rinish bilan Qaysni Majnunga aylantirishi,
gulshanda noz bilan yoridan hol so‘rashi, uni ko‘rgach Majnunning behushlik
holati — obrazning ilohiyat mazhari ekanligini isbotlasa, Laylining Majnunga
yozgan xatida “sen erkak kishisan, sahroda bo‘lsa ham, erkinsan, men esa uyga
gamalganman, sendan ko‘ra menga qiyin”, deyishi, ayni paytda, oshig‘ini
Navfalning gizidan rashk qilib, kinoyali tabrik xati yozishi kabi xususiyatlari
Laylining real insoniy xususiyatlarga ega ekanligini isbotlaydi.

Alisher Navoiy Diloromni ham dostonining bosh gahramoni darajasiga olib
chiqdi. “Sab’ai sayyor”’ni Bahrom va Dilorom sarguzashtiga bag‘ishlangan asar
tarigasida yaratdi. Dilorom obrazini ham gayta ishlab, uni nafagat go‘zal va
san’atkor qiz, hozirjavob va tadbirkor kanizak, balki vafodor mahbuba,
sadogatli oshiq va komil inson siymosida talqin etdi. U nafaqgat go‘zal qiz, balki
mahoratli sozanda va ogila inson. U o‘z go‘zalligi va nazokati, san’atdagi
mahorati bilan Bahromday shohning ko‘nglini o‘ziga rom eta oladi. Bahrom uni
sahroga tashlab ketganda ham unga bo‘lgan muhabbati so‘nmaydi va tasodifan
uchrashib golgan xojasiga — Bahrom huzuriga gaytmogqchiligini aytadi. Xoja uni
bu yo‘ldan gaytaradi, Xorazmga olib boradi. Biroq Diloromning Bahromga
bo‘lgan muhabbati o‘zgarmaydi. O‘z davrida Oybek “bir yillik Xitoy xirojiga
sotib olingan Diloromga Bahromning nimasi yogib goldi? Poemada bunga javob
yo‘q”® degan fikrni o‘rtaga tashlaydi. Navoiyshunos olima S.G‘aniyeva
dostonda Diloromning o‘rni ancha passivligini ta’kidlaydi. Biroq doston
vogealari rivojida Bahromning axlogi poklanib, oshiq darajasiga yetishi,
bizningcha, Diloromning muhabbati va sadogatiga munosib javob bo‘la oladi.
Dostonda Diloromning faolligi ko‘rinmasa-da so‘nggi — yettinchi hikoyatdagi
roviy Kofurning so‘zlarida uning sadoqati, irodasi — umuman faoliyati yorqgin
namoyon bo‘ladi.

Alisher Navoiy oz dostonida Dilorom obrazining har ikki xil yo‘l bilan
rivojlanishini e’tiborga olgani holda ko‘proq sayyora sifatidagi evolyutsiyasiga
e’tiborini qaratdi. Ya’ni sa’di asg‘ar o‘zi xosiyatli sayyora bo‘lganligi sababli,
Bahromni ham o‘ziga ergashtirdi. Hijronda poklangan Bahromga uning xosiyati
ta’sir qildi. Biroq asar so‘ngida uning baribir Bahromga ergashgani — sayd
bo‘lganligi sababli halokatga yuz tutdi. Bu halokat Bahrom kabi Diloromning
ham fano holatiga kirganligi bilan izohlanadi.

Bobning ikkinchi fasli “Iskandar va unga yondosh obrazlar talgini”ga
bag‘ishlanadi. Biz Navoiyning Iskandari misolida avval toj-u taxtdan
nafratlanadigan himmati baland mard shahzodani, keyin esa turli yurtlar va
kishilar galbini mardlik-shijoat hamda hiyla-tadbir bilan egallagan tadbirkor
shoh va ma’rifatparvar orifni, so‘ngra ilmi g‘aybni egallashga intilgan komil

2 Oit6ex. Mykamman acapimap tTymiami. 19 tommuk. Taxpup xaitpati: M. HypMyxamenos Ba Gomk. T.
13. — Tomkent: ®an, 1979. — b. 192.
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insonni va nihoyat, asar so‘ngida bularning barchasidan maqsadi hosil
bo‘lmagan, dunyodan quruq qo‘l bilan ketgan ojiz banda siymosini ko‘ramiz.
Bu haqda adabiyotshunos I.Ismoilov o‘zining “Alisher Navoiyning “Saddi
Iskandariy” dostoni genezisi va poetikasi” nomli dissertatsiyasida shunday fikr
bildiradi: “Iskandarni toj-u taxtga havasmand bo‘lmagan, balki tagdir tagozosi
bilangina hukmdor bo‘lgan shoh sifatida tasvirlashdan, birinchi navbatda,
muallifning o‘zi manfaatdor edi. Iskandarning faqir qiyofasida tasvirlanishi
Navoiy fenomeniga xos ma’rifiy g‘oyalarga ganchalik muvofiq kelsa, XV asr
Xuroson siyosiy muhitiga ham shu gadar zarur edi”®. Birog, eng avvalo,
Navoiyning Iskandari kishilar galbini mardlik va mehr-shafgat bilan, jahon
iIlmini esa aql va tadbir bilan egallagan orif javonmard inson obrazidir. Bundan
tashgari, Navoiy Iskandar obrazidan fano va baqo, garilik va yigitlik, yaxshi va
yomonga ajr-u mukofot (Iskandar oynasi), Hagigat va Xudo, Borliq va bilish
haqidagi mulohazalarini bayon etishda asosiy vosita sifatida foydalanadi, ya’ni
uni orif inson tarigida tasvirlaydi.

Botiniy, ya’ni ilohiy ilm tasavvufda ilmi ladun, ilmi hol, haqqul yagiyn
kabi istilohlari bilan ifodalanadi. Navoiy bu dostonda ilohiy ilmlarni yetti bahri
muhit ramzi bilan ifodalaganini ko‘ramiz. Ya’ni yetti iqlimni egallagan Iskandar
endi dengiz safariga chigadi. Bu yo‘lda endi unga irratsional ilmlar otasi Sugrot
rahnamolik giladi (U “Farhod va Shirin” dostonida Farhodning ham maslakdagi
yo‘lboshchisi edi). Buni biz ayni dostondagi suv istab dengiz girdobiga borib
golgan va o‘lim nahangiga yem bo‘lgandan so‘ng suvdan ayrilganini bilib
golgan baliglar hagidagi hikoyatda ochiq ko‘ramiz.

Iskandar yetti bahri muhitni suzib o‘tish bilan cheklanmay, shisha sandiq
yasatib, dengiz ichiga tushib, suv osti dunyosini o‘rganadi. Demak, Sugrotdan
ilohiy ilmlarni egallashni o‘rgangan orif inson endi ilohiy ilmlar ichiga singib
ketadi. Iskandar suv ostida shu darajada ko‘p vaqgt golib, mo‘l ilm o‘rganadiki,
natijada suv osti ajoyibotlari chiqgib, Iskandarga o‘zlari hagida ma’lumot bera
boshlaydilar.

Demak, Iskandarning birinchi safarini ilm ul-yagiyn, ikkinchini ayn ul-
yagiyn, uchinchi — suv osti dunyosiga gilgan safarini esa haqq ul-yagiyn deb
atash mumkin. Bu safar davomida Iskandarning basirat ko‘zlari to‘la ochildi,
deydi Navoiy. Va u oriflik — valiylik, nabiylik darajalariga erishadi.

Iskandarning ma’shuqalari obrazlari misolida ham ramziylik muhim
ahamiyat kasb etmoqda. Masalan, Ravshanak ta’rifida oz so‘zlagan, fagat uning
nasl-u nasabini ta’riflab, Iskandarning unga nisbatan ehtiromiga e’tibor qaratgan
Navoiy Mehrnoz tasviriga ko‘proq ahamiyat bergan. Mehrnozning go‘zalligi,
nozli va dono ekanligini ta’riflagan ulug® shoir Lu’bati Chin timsolida esa
mutlaq go‘zallikni, Yaratganning Jamol va Kamol sifatlarini o‘zida akslantirgan
komil ma’shuga siymosini yaratadi. Yuqoridagi xususiyatlarni, ya’ni
Ravshanak, Mehrnoz, Lu’bati Chin obrazlari xususida muallifning munosabati
nuqtayi nazaridan fikrlaydigan bo‘lsak, dostondagi bu siymolar yagona bir

* Ucmonnop W. Amumep Hapowmitmmar “Cammn VIcKaHmapuii” JOCTOHH T'GHE3MCH Ba MOITHKACH.
— Tomkent, 2022. — b. 148.
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ma’shuqa obrazining talqinlari hisoblanadi. Obraz Iskandarning kamolotiga
monand tadrijiy taraqqiy etib boradi. Ravshanak timsolida dastlab fagat nasl-u
nasabi tufayli ehtiromga loyiq obraz, Mehrnoz timsolida go‘zallik va muhabbat
sohibasiga aylansa, Lu’bati Chin qiyofasida jisman va ruhan go‘zallikning
sohibi, kamolot egasi darajasiga ko‘tariladi.

Dostonda dastlab Ravshanakka mehr qgo‘ygan Iskandarning keyin
Mehrnozga oshig bo‘lishi, so‘ngra esa Lu’bati Chinga maftunligi ham mana
shuning uchun ahamiyatli bo‘lib, Navoiyning shaklan an’ana doirasidan
chigmasa-da, mazmunan ilg‘or fikrlaganining dalili bo‘la oladi.

Dissertatsiyaning to‘rtinchi bobi “Alisher Navoiyning “Xamsa”sidagi
yetakchi obrazlar takomili” deb nomlanib, ikki fasldan iborat. Bobning
birinchi fasli “Yunon faylasuflari — hikmat va donishmandlik timsoli” deb
nomlanadi. Alisher Navoiy asarlarida yunon faylasuflarining o‘ziga xos o‘rni va
talgini mavjud. Navoiy “Saddi Iskandariy” dostonida Iskandarni komil inson va
orif javonmard obrazida tasvirlashni xohlagan hamda shuning uchun Iskandarni
donishmandlar orasida, ulardan nasihat tinglaydigan, savollar berib, javob
oladigan va ularga amal giladigan adolatli shoh etib tasvirlagan. Navoiyning
yetti donishmandi quyidagicha: Aflotun (Filotun), Sugrot, Balinos, Bugrot,
Hurmus, Farfinyus va Arastu. Bu o‘rinda, Navoiy xronotop masalasida e’tibor
bermagan. Ya’ni o‘z Iskandari yoniga o‘z davrida ma’lum va mashhur bo‘lgan
yunon donishmandlarini kiritgan. Ushbu asarda barcha yunon faylasuflari islom
mafkurasi asosida tasvirlanadi. Bu ham obrazning ramziyligi bilan izohlanadi.

Ma’lumki, Sharq va G*arbda Arastuni “sohibi mantiq”, “mantiq otasi” deb
ulug‘lashgan. Shuning uchun ham Navoiy Arastuni Iskandarga u yer yuzidagi
yetti iglimni zabt etishida bosh murabbiy etib tayinlaydi. “Saddi
Iskandariy”dagi asosiy donishmand va Iskandarning ustozi bo‘lgan bu
faylasufning nasihat hamda maslahatlariga Iskandar taxtga chigganidan to
umrining oxirigacha amal giladi. Uning nasihatlari jahongir fotihning ulug®
donishmand bo‘lib yetishuvida katta ahamiyatga ega bo‘ladi. Unga jahonni
ko‘rsatuvchi oynani yasab berishda Bugrot bilan yuz nafar olimga rahbarlik
giladi.

Doston davomida Iskandar Arastuga axlogiy muammolar xususida turli xil
savollar beradi. Bu savol-javoblar dostonda “Hikmat” nomi bilan ataladi.
Hikmatlar doston vogealari bilan bog‘lig bo‘lgani holda irfoniy, axloqiy-
ta’limiy va kundalik-maishiy mavzulardadir.

“Saddi Iskandariy”da Aflotun Iskandarga musohib donishmanlardan biri
sifatida gavdalantiriladi. Dostonda u Kashmir podshosi Malluning sehrgarlari
labirinti sirini ochish yo‘lini Iskandarga o‘rgatadi va shohning topshirig‘i bilan
osmonni tekshirish uchun afsonaviy usturlob (teleskop) yasashda Suqrot bilan
birga yuz nafar olimga rahbarlik giladi. Demak, Aflotun obrazida Navoiy eng
bilimdon, dono inson giyofasini yaratgan.

Alisher Navoiy Sugrot obraziga ilk bor “Farhod va Shirin” dostonida
murojaat etadi. Dostonda Farhod otasi — Xoqgonning xazinasini ko‘rayotganda
Iskandar yasatgan tilsim ko‘zguga ko‘zi tushadi. Harchand urinmasin shahzoda
ham, saroy hakimlari ham uning tilsimini yecha olmaydilar. Shunda shahzoda,
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xoqon va vazir Mulkoro yunon zaminiga yurish qiladilar. Yo‘ldagi xatarlarni
yengib, Sugrot hakim suhbatiga muyassar bo‘lgan Farhod undan majoziy va
haqiqiy ishq haqida ta’lim oladi, uning ma’naviy vorisi darajasiga erishadi.
“Saddi Iskandariy’da ham u Iskandar atrofidagi musohib faylasuflardan
hisoblanadi. Uning yordami bilan Iskandar yetti bahri muhit va undagi yetti
jazira (orol) misolidagi ilohiy ilmlar sohibi bo‘ladi.

Farfinyus (Faysog‘urs) deb nomlangan faylasuf ham Alisher Navoiy
ijodida faol go‘llangan va ezgulik ramzi bo‘lib kelgan obrazlardan sanaladi.
“Lison ut-tayr’da Fisog‘urs shaklida kelgan bu nom Pifagorning shargona
nomidir. Alisher Navoiyning “Lison ut-tayr” dostonida Qaqnus haqidagi rivoyat
bor. Unda Navoiy yugoridagi rivoyatdan foydalanadi va shu o‘rinda Pifagorni
ya’ni Fisog‘ursni Qaqnusning nolasidan ta’sirlanib arg‘anun (organ) asbobini
kashf etgan donishmand sifatida talgin etadi.

Qildi Fisog ‘urs ul yerdin guzar,
Unlari keldi qulog ‘ig ‘a magar®.

Pifagorga Navoiyning munosabati bu bilangina tugamaydi. Ulug® shoir
“Xamsa”ning ikki dostoni — “Sab’ai sayyor” va “Saddi Iskandariy”’da ham uni
komil insonlar gatorida esga oladi. Jumladan, “Saddi Iskandariy”da Fisog‘urs
Iskandar yonidagi musohib donishmandlar gatoriga kiradi.

Balinos, Bugrot, Hurmus kabi faylusuflar obrazlari ham garchi nofaol
bo‘lsa-da Navoiy ijodida ishtirok etadi. Xulosa qgilib aytganda, barcha yunon
faylasuf-donishmandlari ustoz va komil inson sifatidagi talginlarian tashgari
Navoiy ijodida bosh qahramonga homiy sifatida ham e’tiborga molik qilib
tasvirlangan.

Keyingi fasl “Do‘st va raqib obrazlari dinamikasi” deb nomlangan.
Do‘st obrazi Turon va Eron xalglari adabiyotida ahamiyatli obrazlardan
hisoblanib, bosh gahramon yonida turuvchi, giyinchiliklar va og‘irliklarda
yordam beruvchi asosiy personaj sanaladi. Bu obrazning genezisi folklordagi
homiy ruhlarga borib tagaladi. Do‘st obrazi Alisher Navoiyning ‘“Xamsa”si
tarkibiga kirgan dostonlarida o‘ziga xos o‘rin tutgan obrazlar sirasiga kiradi.
Jumladan, “Hayrat ul-abror’ning vafo haqidagi hikoyatida ikki vafoli yor —
do‘st sadogati madh etilib, ularning jo‘mardligi nafagat o‘z jonlarini asrab
golishga, balki butun elga afvi umumiy berilishiga sababchi bo‘lganligi aytiladi.

“Farhod va Shirin” dostonidagi Shopur obrazi mana shunday sadoqatli
do‘stlar sirasiga kiradi. Navoiy bu obraz orgali mumtoz adabiyotda an’anaviy
Do‘st obrazining yangi talginini yaratadi. Unga ko‘ra, Do‘st oshigning
ma’shuqga bilan bo‘ladigan visoliga zamin tayyorlashi, bu yo‘lda hatto jonini
ham ayamasligi, u bilan umrining oxirigacha birga bo‘lishi kerak. Ana shunday
fazilatlar sohibi bo‘lgan Shopur Farhod bilan Shirinni uchrashtirishga harakat
giladi, u bilan birga tosh go‘porib, zahmat chekadi. Xusrav Farhodni bandi qil-
ganida, u bilan Shirin o‘rtasida maktub tashiydi. Hatto Farhod vafotidan keyin
ham uning qgabrida mujovir bo‘lib qoladi. Dissertatsiyada yana Zayd, Navfal,
Axiy kabilarining do‘st obrazi talginlarining dinamikasi kuzatilgan.

% Amuurep Hasowii. JIucon yr-taiip. MAT. 20 Tommuk. — Tomkent: ®an, 1996. T. 12. — B. 267.
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Raqgib obrazi ham adabiyotda uzoq Yyillik takomil yo‘liga ega. Ildizi
miflardagi yovuz ruhlarga, olam muvozanatini izdan chigarishga va odamzotni
tanazzulga boshlashga xizmat giladigan turli iblis hamda devlarga borib
taqaladi. “Avesto” mifologiyasida insonga dushmanlik qilgan, olam
muvozanatini buzishga va yovuzlik g‘alabasiga xizmat giladigan devlar nafaqat
bir kishiga, balki umuminsoniyatga raqib hisoblanishgan.

Xalg og‘zaki ijodidan ma’lumki, har bir romantik ruhdagi epik ijod
mahsulida, gahramon, uning yori, do‘sti va ragibi ishtirok etadi. Bu muhim
to‘rtlik ishtirokida asar kompozitsiyasi tuziladi, syujeti yaratiladi va konflikti
rivojlanadi. Albatta, boshqga personajlar singari ragibning ham asarda, muayyan
magsadi bo‘ladi. Bu magsad, aksariyat hollarda, boylik, davlat, ma’shuqa, taxt
va hokazolar hisoblanadi. Xalq dostonlarida raqib obrazi, xuddi do‘st obrazi
singari ancha reallashdi. “Alpomish” dostonida gqalmogning qirq alpi, Maston
kampir, asosan, Ultontoz kabi personajlar bu vazifani bajardilar.

“Farhod va Shirin”da Eron shohi Xusrav obrazi raqiblikning hamma
vazifalarini a’lo darajada bajaradi. Bu hagda adabiyotshunos olim N.Mallayev
“Xusrav — yomonlikning mujassami. Xusrav bilan Farhod o‘rtasidagi konflikt
dostonning bosh konflikti”?®, degan fikri bilan obrazning dostondagi vazifasiga
juda to‘g‘ri baho bergan, ya’ni Xusrav Farhodni hiyla bilan asir oladi, unga so‘z
bilan kuchi yetmay, ma’naviy jihatdan mag‘lub gilolmagach, jisman yo‘q
gilishga kirishadi. Salosil qo‘rg‘onida bandi qiladi. Shiringa ta’sir qilib, uning
ko‘nglidan Farhodga bo‘lgan ishgni yo‘qotishga intiladi. Buni ham amalga
oshira olmagach, uni jisman mahv etmoqchi bo‘ladi. Makkora kampir vositasida
buni amalga oshiradi, birog bu uning katta xatosi edi. Bu harakati bilan u
Shirinni butunlay yo‘qotib qolmay, tagdirdan gasos kelib, o‘zi ham ko‘p o‘tmay
halok bo‘ladi. Obraz haqgida fikr bildirgan shargshunos Y.Bertels “Bunday
sharoitda Xusrav, albatta, fors an’anasi nisbat bergan barcha ijobiy xislatlardan
mahrum bo‘lishi kerak. U Navoiyda makkor va zolim, qo‘rqgoq, shafqatsiz va
gonxo‘r shoh. Agar Xusravning o‘limi Nizomiyda hamdardlik uyg‘otsa, bu
yerda u o‘quvchida chuqur gonigish hosil giladi. Chunki shoh hagli ravishda
jazolandi”®’, deydi. Istigloldan keyin Navoiy asarlarining botiniy ma’nosini
sharhlash an’ana tusiga kirgach, ushbu obrazning ramziy tomonlari ham topila
boshlandi. Tadgiqotchi M.Ibrohimova “Bu dunyo inson ruhi va ruhi mutlaq
orasida to‘sigq bo‘lgani kabi, Xusrav ham oshiq va ishq mazhari o‘rtasidagi eng
katta g‘ovdir. Navoiy Xusrav timsolida dunyoning barcha razilliklari, chirkin
tomonlari, dog‘uliklarini ko‘rsatadi”, degan fikrni bildiradi. Darhagiqgat, Navoiy
tasviridagi ragiblarning birortasi gahramonning joniga qasd qilishgacha
bormaydi. Inson hayotini kamolotga yetish uchun imkoniyat va oliy gadriyat
deb bilgan hazrat Navoiy Xusravning bu qilmishini “Tarixi muluki Ajam”
asarida ham goralaydi hamda halokatining sababini ham “falakning intiqgomi”
deb baholaydi.

% Masnaes H. Anumep HaBowit Ba xank mxoauérn. — Tomkent: Ana6uét Ba canbar, 2018. — B. 165.
# Qarang: Beprenc E.D. Hasowuii. Tapskumon: Mupsaes U. — Tomkent: Tafakkur ganoti, 2015. — B. 238.
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Dissertatsiyada raqib  obrazining Ibn Salom, “Sab’ai sayyor”
hikoyatlaridagi ragiblar kabi bir gancha variantlari tahlil gilingan. Ular orasida
Xusrav obrazining faolligi gayd etilgan.

Dissertatsiyaning beshinchi bobi “Dostonlardagi detal va sayyor
obrazlar polifoniyasi” deb nomlanib, ikki fasldan tashkil topgan. Bobning
birinchi faslida “Detal obrazlarning ramz sifatidagi mohiyati” tadqiq etilgan.

Detal obraz asar ta’sirchanligi, mazmundorligini oshirish, uning badiiy-
estetik mohiyatini kuchaytirish uchun xizmat gilgan asosiy vositalardan
hisoblanadi. “Adabiyotshunoslik lug‘ati”da badiiy obraz turlari sifatida detal
obrazlar ham sanab o‘tiladi: “detal obrazlar (tafsilotlar, narsa-buyumlar, portret,
peyzaj)dan badiiy reallikning ikkinchi gatlami — ichki yoki tashqi harakatdan
tarkib topuvchi vogea-hodislar o‘sib chiqadi”?.

Ko zgu oyina, mir’ot so‘zlari bilan ham ifodalanib, aks qaytaradigan
predmet nomini anglatadi. U obraz sifatida dastlab xalq ogzaki ijodida,
udumlarida rivojlangan. Yorug® yuz, porlog igbol ramzi sifatida talgin etilgan.
Navoiy ijodida ko‘zgu obrazi eng faol obrazlardan hisoblanib, bir gancha
ma’nolarda qo‘llanadi. Obrazning ko‘pma’noliligi shoir, aynigsa, she’riyatida
yorgin namoyon bo‘ladi. Navoiy lirikasida ko‘zgu suv, sharob, oy va quyosh,
yuz (ruxsor) obrazlari bilan parallel kul, zang obrazlari bilan esa garama-garshi
go‘llangan hamda o‘z ma’nosi bilan birgalikda ilohiy jamol, mazhar, olam,
ko‘ngil, gadah, go‘zal chehra; mahbub diydori, sharob, majozan ilohiy ma’rifat
kabi ma’nolarni ifodalab kelgan.

“Xamsa”da bu murakkab obrazning o‘ziga xos taraqqiyot yo‘lini ko‘rish
mumkin. Jumladan, “Hayrat ul-abror”da obrazning yuqorida keltirganimiz
barcha ma’nolari mujassam bo‘ladi. Chunonchi ushbu obraz olam, undan
muddao bo‘Imish odamzotning galbi Yaratganning ko‘zgusi degan ma’noda aks
etgan:

Jilvayi husnungg ‘a chu yo ‘q erdi had,
Ko ‘zgu kerak bo ‘ldi anga beadad.

Ochti bu gulshanniki rangin erur,
Har gul anga oyinai Chin erur.

Jilvayi husn o ‘Ig ‘ali zohir anga,
Bo ‘Idi bu mir ot mazohir anga®.

Shu o‘rinda bu obrazning paydo bo‘lish tarixiga ham Navoiy ijodida javob
borligi qiziq. Ya’ni “Saddi Iskandariy” dostonida tasvirlanishicha, Iskandarga
Chin xoqoni ikki ajoyibot sovg‘a giladi. Ularning biri kishi garasa, gapining rost
yoki yolg‘onigini aniglovchi ko‘zgu edi. Bu ajoyibotlarning ta’sirida
Iskandarning o‘zi ham musohib donishmandlarga bir ko‘zgu va bir usturlob
yasashni buyuradi. Jahongir podsho usturlob bilan osmon jismlarini kuzatishni

2% Kyponos JI., MamaxxonoB 3. Ba lllepanmeBa M. AnaOuETIIIYHOCIUK TEPMHUHIIAPH JTyFaTH. — TOIIKEHT:
Akademnashr, 2010. — b. 48.
2 Amuurep Hasowii. Xaiipar yn-a6pop. MAT. 20 tommuk. — Tomkent: ®an, 1988. T. 7. — b. 20.
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mo‘ljallagan bo‘lsa, ko‘zguga garab, olamdagi barcha vogealardan xabardor
bo‘lishni o‘ylaydi. Natijada Arastu boshchiligida ikki yuz hakim temirga sayqal
berib Iskandar ko‘zgusi (oyinayi Iskandariy)ni yasashadi. Taqdir tagozosi bilan
shu ko‘zgu Farhodning otasi bo‘Imish Chin xogoni xazinasida paydo bo‘ladi va
uni tilsimini ochish uchun Farhod yunon mulkiga safar gilishi, ajdaho, dev va
temir paykar odam kabi tilsimlarni yengib o‘tib, Sugrot bilan suhbatlashmog‘i
kerak edi.

Bu o‘rinda tilsim sandiqg — vujud, Iskandar ko‘zgusi esa inson ko‘ngli
bo‘lib, uni soflash uchun kishi riyozat tortmog‘i kerak, degan fikr dostonda
obrazli tarzda ifodalangan. Farhod yunon mulkida temir paykar odam
ko‘ksidagi ko‘zguga o‘q otgan paytda, tilsim sandiq ochiladi va Farhod
ko‘zguda oz taqdirini, muhimi Shirinning aksini ko‘radi. Suqrotni tasvirlar
ekan, Navoiy uning galbini mana shu Iskandar ko‘zgusiga o‘xshatadi. “Layli va
Majnun” dostonida Navoiy Iskandar ko‘zgusini ikkinchi nomi bilan Oyinayi
jahonnamo (olamni ko‘rsatuvchi oyna) deb ataydi hamda uni ishqga giyos
giladi.

“Sab’ai sayyor” dostonidagi seshanba kuni gulgun gasrda aytilgan
hikoyatda ham ko‘zgu obrazi ishtirok etadi. Unda tasvirlanishicha, bir musofir
shohga antiga ko‘zgu sovg‘a giladi. Uning ro‘parasidagi kishi rost so‘zlasa, yuzi
nurli bo‘lib ko‘rinar, yolg‘on so‘zlayotgan bo‘lsa, qora tusga kirardi. Shoh u
bilan suhbat qila turib: “Sen ko‘p yurtlarni ko‘rgansan, menga o‘xshagan saxiy
Kishini hech uchratganmisan?” — des so‘raydi. Mehmon bu savoldan gangib:
“Yo‘q”, — deb javob beradi. Shunda mehmon yuziga o‘zi keltirgan ko‘zguni
tutishsa, u qorayib ketadi. Musofir bu holdan xijolatga tushib, “Ko‘rdim” deydi.
Ushbu ko‘zguning yaratilish tarixi haqida ham “Saddi Iskandariy” dostonida
mukammal ma’lumot beriladi. Ya’ni Iskandar Chinga kirib kelgach, xoqon unga
sovg‘a tarigasida bergan ikki ajoyibotning birinchisi mana shu Chin ko‘zgusi,
ya’ni oyinayi Chin edi. Bu o‘rinda “chin” so‘zi ikki ma’noda qo‘llanib, iyhom
san’ati hosil gilinmoqda. Ya’ni bu oyna rostni yolg‘ondan ajratuvchi chin
oynasi hamda Xitoyda yasalgan chiniy oyinadir.

Demak, “Xamsa”ning keyingi to‘rt dostonida ko‘zgu obrazi, asosan, ikKi
vazifani bajaradi. Bular:

— rost va yolg‘onni, haq va nohaqgni ajratish uchun vosita (Chin ko ‘zgusi);

— butun dunyoni ko‘rsatish vositasi (Iskandar ko ‘zgusi)

“Xamsa”da ushbu obrazning har ikkala varianti ramziy ma’noda
go‘llangan bo‘lib, uning har ikkala talgini inson galbi hisoblanadi.

Navbatdagi detal obraz soqiy bo‘lib, “Xamsa”dagi barcha dostonlarda
ishtirok etadi. Soqiy obrazi Navoiyning epik ijodida, xususan, “Xamsa”
dostonlarida ham eng faol obrazlardan sanaladi. Bu obrazga muallif, asosan,
lirik chekinishlarida, xuddi lirikasida bo‘lgani kabi may quyib, uzatishni iltimos
qilib, murojaat giladi.

“Hayrat ul-abror”da soqiyga murojaat dostonning birinchi munojotidan
boshlanadi. Shundan keyin uch hayratda bu murojaat davom etadi. Birinchi
hayratning boshida bir baytlik, oxirida ikki baytlik sogiynoma keltirilgan.
“Xamsa’ning boshga dostonlarida ham tegishli baytlarda aks etgan

26



sogiynomalarda shoir sogiyga yaqin do‘sti, maslakdoshiday yoki ilohiy ilhom
beruvchi madadkor, homiy kuchdan madad so‘ragan kabi murojaat giladi.

Alisher Navoiyning “Sab’ai sayyor” dostonida detal obrazlardan eng
asosiysi — yetti go ‘zal obrazidir. Yetti go‘zal dostonda yagona ramziy obraz
hisoblanadi. Bu obrazning, Bahrom bilan yetti gasr aro birga bo‘lgani, kunduz
unga hamroh bo‘lib, tunda undan uzoglashishi, undan uzoglashgan Bahromning
betogat bo‘lib, uxlay olmasligi, bedorligiga chora izlab, sayyohlardan hikoyat
eshitishni istab qolishi, bularning hammasi bu obraz — Diloromning xayoli
deyishimizga asos bo‘ladi.

Diloromning xayoli Bahromga atab qurilgan yetti gasrda unga hamroh
bo‘ldi. Go‘yo uning libosi, o‘sha gasrga, unda aytilgan hikoyatning rangiga,
umuman u gasrdan kelib chigadigan xulosalarga uyg‘un bo‘ldi. O‘zi olisda
bo‘lsa ham sadogatli Dilorom xayolan Bahromga may quyib beradi, uning
sog‘ayishini istaydi. Lekin tun Kirishi bilan, Bahromning ruhiy holati og‘irlasha
boshlaydi va bu xayol uni tark etadi. Shuning uchun Bahrom sayyohlardan
hikoyat eshitishni istab qoladi. Bahromning ruhiy muvozanatini tiklash uchun
yetti qasrdagi sayyohlar aytgan hikoyatlar qanchalik ta’sir o‘tkazgan bo‘lsa,
yetti go‘zal timsolidagi Dilorom xayoli ham unga shuncha ijobiy ta’sir
o‘tkazadi.

Beshinchi bobning ikkinchi fasli “Sayyor obrazlardagi ramziy tasvir va
mohiyat mutanosibligi” deb nomlangan. Alisher Navoiy ijodida, xususan,
uning “Xamsa” dostonlarida bir qator ko‘chib yuruvchi obrazlar uchraydiki, biz
ularni sayyor obrazlar istilohi bilan o‘rganishga garor qgildik. Sayyor obrazlarni,
xuddi sayyor syujetlar kabi qo‘llanish uslubiga ko‘ra ikki turga bo‘lib o‘rganish
maqgsadga muvofiq bo‘ladi:

1. Bir necha ijodkorlar ijodida go‘llanadigan obrazlar. Bularga “Xamsa”
gahramonlari — Layli, Majnun, Farhod, Shirin, Bahrom, Dilorom, Iskandar,
Hotami toyi kabi obrazlar kiradi.

2. Bir ijodkorning bir gancha janrdagi asarlari orasida ko‘chib yuruvchi
obrazlar. Bularga Moniy, Mugbil va Mudbir obrazlari kiradi.

Alisher Navoiy ijodida, xususan, “Xamsa”da sayyor obrazlarning har ikki
turini uchratish mumekin.

Rivoyatlarga ko‘ra, Moniyning o‘z davrida iste’dodli naqqosh, rassom
sifatida tanilgani hikoya qilinadi. Deydilarki, Moniy mugaddas kitobi -
“Arjang”ni bir g‘orda saglagan ekan. Devorlariga turli-tuman go‘zallarning
rasmlari va manzaralari chizilgan bu g‘orni “Nigoristoni Moniy” deb atashar
ekan®. Navoiy Moniyni “Xamsa”siga ahamiyatli obraz sifatida olib kirdi.
Jumladan, dastlab “Farhod va Shirin”’da u Xoqon tomonidan Farhodga atab
qurdirilgan to‘rt gasrning bosh musavviri sifatida talgin etildi. Moniy, ayni
paytda, Farhodga ta’lim bergan naqqosh hamdir. Uning hunarini o‘rgangan
Farhod Armaniyaga borganda Shiringa atab qasr quradi. Ma’shuqasini ko‘rishga
va uning e’tiboriga tushishga muyassar bo‘ladi.

30 https://qomus.info/encyclopedia/cat-m/moniy-uz
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“Sab’ai sayyor’da Moniy obraziga yana e’tibor qaratiladi. Bahromga
Diloromni ta’riflab, uning suratini ko‘rsatgan musavvir ham aynan shu Moniy
obrazida gavdalantiriladi. Doston davomida u Dilorom hajrida kuygan Bahrom
uchun yetti rangdagi yetti gasr qurilishiga boshchilik giladi. Qasrlarni o‘zi
bezaydi.

“Lison ut-tayr’da Simurg‘ning Chinga tushgan paridan monaviy
san’atkorligini yaratgan musavvir ham Moniy obrazida tasvirlanadi. Dostonning
XIX bobida Simurgning bir pari Chin zaminiga tushdi va uni ko‘rib, Moniy
ismli musavvir monaviylik san’atiga asos soldi, deyiladi. Vogea tajalliy
falsafasi hagida ketayotganligini hisobga olsak, Navoiy Moniyni ilohiy suratgar,
musavvir tarigasida tasvirlaydi.

Moniy obrazi “Farhod va Shirin”da hunarmand ustoz qiyofasida
gavdalangan bo‘lsa, “Sab’ai sayyor”ga borib u ulug‘vor ustoz va shifo baxsh
etuvchi donishmandga, “Lison ut-tayr’da esa komil musavvir obraziga aylandi.
Bu holat nafagat Navoiyning ramziy obraz yaratish mahoratini, balki obrazning
ulug® shoir ijodidagi takomilini ham namoyon etadi.

Mugbil va Mudbir obrazlari ham Navoiy ijodida anchayin ahamiyatga ega
bo‘lgan, tadrijiy tarzda takomillashgan sayyor obrazlar gatoriga kiradi.

Ushbu obrazlarning tarixi va kelib chigishi haqgida so‘z yuritgan professor
S.Hasanov “Sab’ai sayyor”ga bag‘ishlangan “Navoiyning yetti tuhfasi”
risolasida quyidagicha fikr bildirgan: “Bu obrazning tipologik ildizlari haqida
gapiradigan bo‘lsak, ular hozirgi kunda ham O°‘rta Osiyo xalglari orasida keng
tarqalgan xalq ertaklaridan o‘rin olganligini yagqqol ko‘ramiz”*!. Darhagiqat,
yaxshi va yomonning yonma-yon yo‘ldosh bo‘lishi, lekin bu yo‘ldoshlarning
galbidagi niyati tufayli birining murodga yetishi va birining zavolga yuz tutishi
ko‘plab xalq ertaklarida asosiy syujet liniyasini tashkil etadi. Hatto xalg
ertaklaridan ham oldinrogga — mifologiyaga borib taqgaladi bu obrazlarning
ildizi. Ya’ni zardushtiylik mifologiyasida ezgulik yaratuvchisi Hurmuz yovuzlik
ramzi Ahriman bilan egizak holda tasavvur gilingan.

“Sab’ai sayyor” dostonidagi sandaliy gasrda oltinchi iglimdan kelgan
sayyoh tomonidan Bahromga so‘zlab berilgan hikoyada Mugbil va Mudbir
hagida so‘z ketadi. Hikoyatda Mudbirning giyinchiliklarga sabrsiz, do‘stga
sadogatsiz, imonsiz va yolg‘onchi ekanligi, oxir-ogibat bu xususiyatlari oz
boshiga balo bo‘lishi — yolg‘on gasami tufayli gorni yorilib, o‘lishi tasvirlanadi.
Mugbil esa, aksincha, u taqvodor, sabrli va to‘g‘riso‘z bo‘lganligi uchun
podshoning e’tiboriga sazovor bo‘lib, unga kuyov va merosxo‘r bo‘ladi.
Muhimi, chashma ichida ko‘rgani va ishgida yongani go‘zal malikaning
visoliga, ya’ni o°zining niyatiga erishadi.

“Lison ut-tayr” dostonining 35-bobidagi hikoyatda Navoiy yana ushbu
gahramonlariga murojaat giladi. Mugbil faqr uyiga, ya’ni darveshlar dargohiga
boradi. Uning ziyoratiga podsho keladi va unga izzat-hurmat ko ‘rsatadi.

3 Xacanos C. HaBowitaunr ert TyX(dacu. — TomkeHT: Anaduér Ba canbar, 1991. — b. 140.
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Mudbir yana o‘z ismiga monand “bayt ul-lataf” (fahsh uyi)ga boradi. U
yerda may ichib, bir kishini o‘ldirib qo‘yadi. Natijada o‘zi ham jazo tarigasida
gatl etiladi.

“Mahbub ul-qulub” asarining “Tavozu’ va adab zikrida” deb nomlangan
oltinchi bobida Navoiy yana bu ikki gahramoniga murojaat giladi. Mugbil va
Mubdir detal obrazlari ham Navoiy ijodiga g‘aroyib taragqiyot yo‘lini bosib
o‘tdi. Ya’ni Navoiy “Sab’ayi sayyor’da ularni mustaqil hikoyat gahramoni
darajasiga yetkazadi. Ularning kamoloti va zavoli hamda buning sabablaridan
mukammal ma’lumot beradi. Bunga Mugbilning sabrli, taqvodor va
rostgo‘yligi, Mudbirning esa aksincha, sabrsiz, imonsiz va yolg‘onchligini
sabab qgilib ko‘rsatadi. “Lison ut-tayr”dagi nisbatan kichikroq hikoyada ularning
maishiy axloglari sabab kamolot va halokatga yo‘ligganlarini aytadi. “Mahbub
ul-qulub”dagi kichik hikoyatda esa ularning ajriga kamtarlik va takabburlikni
sabab qilib ko‘rsatadi. Demak, har uch hikoyatda obrazning turli girralari
namoyon bo‘lgan.

XULOSA

Tadgiqot bo‘yicha quyidagi xulosalarga kelindi:

1. Ramz va majoz vogea hamda narsalarni muayyan belgi, vositalar
yordamida tasvirlash imkoni bo‘lib, nafaqat adabiyot, balki san’at va ayrim
fanlarda ham qo‘llanilgan va o‘rganilgan. Madaniyat va xalgning turmush
tarzida keng istifoda etilgan. So‘zlarning majoz va ramz sifatida ko‘chma
ma’noda qo‘llanishi badity adabiyot imkoniyatlarini behad kengaytirib
yuborgan adabiy-estetik hodisadir. Bu jarayon juda gadim zamonlardan
boshlangan va dunyo xalglarining barchasi undan o‘z dunyoqarashi, e’tiqod va
an’analari doirasida foydalanib kelishadi.

2. Ramzlarning adabiyotdagi talgini hisoblangan ramziy obrazlar tarixi
ham gadimgi davrga borib tagaladi. Avesto, O‘rxun-Yenisey obidalari, turkiy
xalglarning boy og‘zaki 1jod namunalarida mazkur an’analarning shakllanishi
va tadriji o‘ziga xos tarzda mujassamlashgan. Qadimgi turklar mifologiyasida
burgut, oqqush, daraxt, bo‘ri, ot kabi bir qator kultlar yaratilgan va ularning
ko‘pchiligi ramziy obraz sifatida haligacha xalq folklorida, etnografiyasi va
turmush tarzida o‘z ahamiyatini saqlab qolgan.

3. O‘rxun-Enasoy obidalari, turkiy xalqlar folklori (“O‘g‘uznoma”,
“Dada Qo‘rqut kitobi”, xalq ertaklarida, Qissasi Rabg‘uziy, “Gul va Navro‘z”
dostonlarida ramziy obrazlarning o‘ziga xos galareyasi yuzaga kelgan. Ular
keyingi davr adabiyotida o‘ziga xos toponomik jarayonni boshidan kechirgan.
Umuman, Alisher Navoiy ijodigacha o‘zbek mumtoz adabiyotida ramziy va
majoziy obrazlarning muayyan tizimlari shakllangan bo‘lib, ularning ildizlari
xalg og‘zaki ijodi, tasavvuf adabiyoti, turkiy va sug‘diy mifologiya
hisoblanadi.

4. Shargda shakllangan ramz va majoz haqidagi ilmiy umumlashmalar
Qur’oni karim hamda hadisi sharif manbalari va materiallari asosida rivojlanib,
avval arab olimlari tolmonidan umumlashtirlgan. Fors-tojik va turkiy poetika

29



mutaxassislari ham bu borada salmoqli kashfiyot hamda umumlashmalar
gilishgan.

5.  Yetti ragami o‘zbek va turkiy folklorda, balki butun jahonda ham
“sehrli ragam”lardan biri sifatida keng tarqalgan. Alisher Navoiy bu ragamni
o‘zining irfoniy garashlarini aks ettirish jarayonlariga tatbiq etdi. Yetti sayyora
obrazining islom dini va tasavvuf adabiyotiga o‘zlashishi va gayta ishlanishi
natijasida Navoiy me’rojnomalarida ham qo‘llanila boshlandi. Sayyoralarning
har biri o‘zining muayyan badiiy-estetik vazifasiga ega bo‘lib, majoziy obraz
darajasiga ko‘tarilgan. Me’rojnomalarda Navoiy har bir obrazning o‘ziga xos
xususiyatlarini atroflicha ko‘rib chiqqan, tahlil qilgan, yangiliklar bilan
boyitgan.

6. “Hayrat ul-abror” dostonida Navoiy salaflari ijodiga tanqidiy-ijodiy
munosabatini bildiradi. Bu Xoja obraziga munosabatda ham yagqgol namoyon
bo‘ladi. Jumladan, Nizomiy dostonidayoq Dil — Xoja sifatida gabul gilindi va
vujud mamlakatining podshohi, muallifning hamsuhbati, rahnamosi sifatida
talgin etildi. Xusrav Dehlaviyning Xojasi bilan Dil boshga-boshga
qahramonlar sanalib, dostonda har ikkisining o‘ziga xos vazifasi mavjuddir.
Abdurahmon Jomiy dostonida esa Dil shogird o‘rnida bo‘lib, u uch komil
inson — ustozlarning suhbati asosida kamolotga erishdi. Navoiy bu borada
Nizomiy yo‘lidan bordi va ko‘ngulni Xoja deb ulug‘laydi. Uni vujud
mamlakatining podshohi deb atabgina golmasdan, ilohiy sirlar bilimdoni,
ilohiy yaqinlik sirdoshi dedi. Bu so‘zlardan Navoiy Imom G‘azzoliydan
ta’sirlangani ko‘rinadi. Navoiyning aynan G‘azzoliydan ta’sirlangani uning
Xojasi mulk va malakut olamiga safarni amalga oshirganligi misolida ham
kuzatish mumkin.

7. Navoily o‘z dostonida salaflari aytib o‘tgan, lekin katta e’tibor
qaratmagan “hayrat” jumlasiga digqgat garatdi. Navoiygacha yozilgan barcha
dostonlarda ham gahramon go‘zallikdan hayratlanadi. Biroq Navoiyning
Xojasi nafaqat go‘zallikdan, balki ularning ma’naviy tomonidan, ya’ni hamma
mavjudot va ne’matlarning Yaratgan zikriga mashg‘ul ekanligidan ham
hayratlanadi. Bu avvalgi dostonlarda e’tibor berilmagan jihat bo‘lib,
Navoiyning o‘ziga xos topilmasi sanaladi. Uchinchi hayratdagi sayohat ham
Navoiyning o‘z topilmasi sanalib, unda Navoiy ko‘ngilni badan mamlakatining
podshosiga, aglni uning vaziriga qiyoslaydi va bu qiyosi bilan G‘azzoliyning
“Kimiyoi saodati”ini eslatadi.

8. “Xamsa”da oshiq va ma’shuqa obrazining turfa magqgsadlarda
go‘llanilgan turli talginlarni ko‘rish mumkin. Jumladan:

— Farhod obrazining takomilida Alisher Navoiy alohida mahorat
ko‘rsatgan. Mazkur obraz ulug‘ shoir ijodida komil inson, Shirin giyofasidagi
Yaratganning mazhari vositasida ishqi ilohiyga oshiq bo‘lgan soliki majzub
hamda orif solik ramzlarini ifodalab keladi.

— Majnun obrazi majzubi solik, komil inson va ayni paytda dunyoviy
muhabbat sohibi sifatida talgin gilingan. Ushbu yondashuv ayni obrazning turli
girralarini tasvirlash va talgin qilish imkonini bergan. Bularning barchasi
Alisher Navoiy galami ostidagi Layli va Majnun obrazlarining sevgi hamda
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muhabbat bobidagi oliy ideal — adabiy ramz darajasiga ko‘tarilishiga keng
imkon yaratgan.

Bahrom obrazi Mirrix sayyorasi va sosoniy podsho Varaxran V bilan
aloqador bo‘lib, Alisher Navoiy ijodida bir gancha ma’nolarni o‘zida
birlashtirgan holda oshiqg javonmard ramzini ifodalab kelgan obraz sanaladi.

— Shirin va Layli obrazlari Alisher Navoiy ijodida Yaratganning jamol
hamda kamol sifatlarini aks ettiruvchi mazhari, komil inson va sadoqatli
mahbuba ma’nolarini umumlashtirgan obraz sifatida talqin etilgan.

— Dilorom go‘zallik va musiga homiysi Ishtar ilohasi kultidan kelib
chigqan bo‘lib, Navoiy dostonida go‘zallik va poklik, musiqga hamda muhabbat
ramzi sifatida gavdalangan.

9. Iskandar obrazi Qur’oni karim va undan oldin shakllangan rivoyatlar
orgali o‘zbek folklori hamda adabiyotiga ta’sir ko‘rsatdi. Buning natijasida
Iskandar haqidagi xalqg hikoyatlari, rivoyatlari shakllandi. Firdavsiyning
“Shohnoma”sida badilty obraz sifatida shakllana boshlagan Iskandar
xamsanavislar: Nizomiy Ganjaviy, Amir Xusrav Dehlaviy, Abdurahmon
Jomiylar galamida mukammal badiiy idealga aylandi. Alisher Navoiyning
“Saddi Iskandariy” dostonida Iskandar obrazining uch talgini bir-biridan
mustaqgil holda rivojlantirildi. Bular: toj-u taxtdan nafratlanadigan himmati
baland mard shahzoda, insonlar galbini mardlik-shijoat bilan egallagan
tadbirkor shoh hamda ma’rifatparvar orif javonmard, ilmi g‘aybni egallashga
intilgan komil inson talginlaridir. Dostondagi Iskandarning vafoti ham
ramziylik bilan bevosita aloqador. Bunda inson o‘limining haqligi ham,
ezgulik va insoniyat baxt-saodati uchun kurashning abadiyligi ham mujassam.
Mana shu holatlar Iskandarni fano yo‘lida, tasavvuf tariqida kamolot tomon
borayotgan solik deyishga asos bo‘la oladi.

10. Ravshanak obrazi dostonga aqgl-u donish, hurmat-ehtirom ramzi
sifatida qo‘llangan. Ayni paytda, Mehrnoz sehr-jodu, Lu’bati Chin esa mutlaq
go‘zallik, jamol va kamol ramzi sifatida namoyon bo‘ladi. Xulosa qilib
aytiladigan bo‘lsa, “Saddi Iskandariy” dostonidagi Ravshanak, Mehrnoz va
Lu’bati Chin obrazlari ma’shuga obrazining turli ko‘rinishlari sifatida
qo‘llanilgan.

11. Yetti donishmand obrazi gadimgi Yunonistondagi yetti donishmand
tushunchasiga borib taqaladi. Alisher Navoiy “Saddi Iskandariy”’da bu
tushunchani saglab goldi. Shunga garamay, ular fagat yettilik, ya’ni muqaddas
ragam sifatida ahamiyatli bo‘lib, aslida ularning orasidagi uch donishmand —
Arastu, Sugrot va Aflotun muhim ramziy obrazlar gatoriga kirdi.

— Arastu — Iskandar siymosidagi komil inson, orif javonmardning
ratsional bilimlarni egallashi, ya’ni yetti iqlimni zabt etishdagi ustozi sifatida
tanlandi. Shunga qaramay, bu obraz sof tarixiy emas, balki sof badiiyat
gonunlarigagina tayanadigan timsol sifatida baholanishi magsadga muvofiq
bo‘ladi.

— Dostonlarda Sugrot obrazidan ham unumli foydalangan. U dastlab,
“Farhod va Shirin” dostonida ilohiyot ustozi sifatida e’tirof etilgan bo‘lsa,
“Saddi Iskandariy” dostonida Iskandarga yetti bahri muhit — dengizlar va
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orollarni, ya’ni ma’naviy olamni zabt etishida yordam beruvchi irratsional
bilimlar ustozi vazifasini bajargan.

— Aflotun obrazi “Saddi Iskandariy”da ulug® ustoz, komil inson
ma’nolarini ramziy talqinda ifoda etgan.

12. Ildizi xalq og‘zaki ijodiga borib tagaladigan va mumtoz asarlarda
ham rivojlanib kelgan do‘st obrazi Navoiy ijodida o‘ziga xos tarzda talqin
gilindi, rivojlandi, taraqqiy etdi. Navoiy ijodida do‘st obrazining folklor va
yozma adabiyotda shakllangan tamoyillariga eng munosib keladigan siymo
Shopurdir. Zayd va Navfal obrazlari do‘st obrazining ikki talgini hisoblanadi.
Moniy va Axiy esa mazkur obrazning yangi girralarini namoyon gilgan.

13. Xalq og‘zaki ijodi va mumtoz adabiyotda raqib obrazining ham
vazifalari shakllandi. Asar syujeti gahramonning yashab qolish va niyatiga
intilishi, ragibning esa unga qgasd qilishi, uni yashashga va niyatiga erishishiga
yo‘l qo‘ymasligi jarayonida rivojlanadi. Raqib obrazi real va noreal (taqdir)
timsolida ham shaxslashadi. Dissertatsiyada Navoiy “Xamsa”sida gavdalangan
raqib obrazining Xusrav, Ibn Salom kabi bir gancha talginlari tahlil gilindi.

14. Adabiyotda “detal obraz” tarzida nomlanadigan bir turkum obrazlar
mavjud bo‘lib, Alisher Navoiy ijodida ham shunday obrazlar tizimi amal
qiladi. Dissertatsiyada shunday obrazlardan soqiy, ko‘zgu, yetti go‘zal
kabilarning kelib chigishi, rivojlanishi, Navoiy ijodidagi talqgini va ramziylik
kabi xususiyatlari atroflicha sharhlandi.

15. Alisher Navoiy ijodida, xususan, “Xamsa” dostonlarida bir qator
sayyor obrazlar ham ishtirok etadi. Bular Hotami Toyi, Moniy, Mugbil va
Mudbir obrazlaridir. Dissertatsiyada mazkur obrazlarning taraqgiyot tadriji va
ramziylik xususiyati tadqiq etildi. Umuman olganda, detal va sayyor obrazlar
ham Navoiy ijodida o‘ziga xos o‘ringa ega bo‘lib, Navoiyning shoirona
mahorati hamda ulug‘vor tafakkuridan darak beradigan go‘zal ijod
namunalaridir,
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BBEJIEHUE (Aunotauus (DSC)) noKkTOpCcKoii 1uccepTanumn)

AKTYaJIbHOCTh M He00XOAUMOCTh TeMbl Juccepranuu. l3yueHue
TBOPYECTBA BEIUKHUX TBOPYECKHUX JIUYHOCTEN C MUPOBBIM MMEHEM, UCCIEAOBAHUE
CIO’KETa, KOMIIO3MIIMM, HJAeU ¢ OOpa3HOM CHUCTEMBbI XYJ0KECTBEHHOTO
POU3BEACHUS, SIBISIOMIETOCS IMPOAYKTOM IMO3TUYECKOTO MBIIUICHHUS, SBISETCA
OJIHUM H3 BOIIPOCOB, CTOSIIMX HAa IOBECTKE IHS B MHUPOBOW smTeparype. Beap
KOKIBIA XYyJIOXKECTBEHHBI o00pa3 Hec€T B ce0e¢ HEKUH «Ipy3» IKU3HH,
Onpenen€HHbId JKU3HEHHBIM M ajuieropuyeckuii cmeici. OOpa3bl ocCTaroTcs B
XYJ0’)KECTBEHHOM JIUTEpaType, BOILIONMIAsl B CEOE TOCTMXKEHHS M MOPOKHU DIOXH,
KOTOPYIO IIEPEKUBAET YEIOBEYECTBO. B 3TOM CMBICIIE N3yYeHNE CUMBOJIMYECKUX U
AJUIETOPUYECKUX O00pa3oB B BOCTOYHOM KIIACCHUYECKOW JMUTEPATYpPE OTKPBHIBAET
IIUPOKUI MyTh K TO3HAHUIO JPEBHEBOCTOYHOM MBICIM M JIUTEPATypHOrO
HaCIIequs.

BcecTopoHHee uCCIeI0BaHHE UCTOPUM MHUPOBOM JIMTEPATYphl U CHCTEMBI
XYZ0’KECTBEHHBIX 00pa30B, aHAIM3 HBOJIIOLIMUA MX BO3HUKHOBEHMSI U pa3BUTHS, a
TaK)K€ OCOOCHHOCTEM CHMBOJIM3Ma M aJJIETOPUU IO OTHOILIEHUIO KO BPEMEHH U
IPOCTPAHCTBY, a TAK)KE N3YUEHHE 00pa3a MbIILICHUS OOIIECTBA YXOIUT B IAJIEKOE
OPOLUIOE M CUYUTAECTCS OAHUM W3 HOBBIX HAIPaBJICHUI B HAyKe O JIMTEpaType.
Otanbl pa3BUTHS TO33UMM  MYCEJIBMAaHCKOro BocTroka, B 4YacTHOCTM Mup
HO3TUYECKUX O0pa3oB, HX CHMBOJIMYECKHE M 00pa3Hble OCOOEHHOCTH,
HEJIOCTaTOYHO M3Y4YE€HBl B MHUPOBOM JHMTEpaTypoBelcHUU. B coBpeMeHHOM
JUTEPATYpPOBEACHUH paciuupserca cdepa HaydHbIX MCCIECIOBAHUN TOATUKU
o0pa3oB MpOM3BENECHUI BEIMKOro mnoldta Anwmmiepa HaBou, ux nurepaTypHO-
ACTETUYECKUX OCOOEHHOCTEH, HCIaMCKOrO MPOCBETUTENLCTBA, (uiiocopuu u
KPUTEPHUEB BOCTOYHOM XY 0KECTBEHHOCTH.

B mnocnenHue roapl CTAaHOBUTCS NPUOPUTETHBIM H3YYEHUE TBOPUYECTBA
HAIller0 BEJIMKOrO TMHCaTeNsl B TEKCTOJIOTMYECKOM, HayyHO-(PHIOCO(CKOM,
CPaBHUTEIBHO-UCTOPUUYECKOM HAIPABIEHUAX. B TO Ke BpeMs XKIET HOBOTO
NOJX0Ja KOMIUIEKCHOE M3yYyeHHE OOpa3HON CHUCTEMbl IMMUYECKUX MPOU3BEICHUIM
[03Ta, UX CBOEOOpasue, MaHepa BBIPAXKEHUS PETUTHO3HOTO, MPOCBETUTENBCKOTO,
dunocodckoro comepkanus. B 3TOM OTHOIIEHUM 3aciTy>KUBAlOT BHHUMAaHHE
HWKecnenytomue cioa Ilpesunenra Hamed cTpansl: "Y Hac J0OCTOiHas
BOCXMILIEHHSI BEJIMKAas HWCTOPHs, JOCTOMHBIE BOCXMILECHHS BEJIMKUE MPEAKH,
JIOCTOMHBIE BOCXHUILEHUS HecMeTHble OoratcTBa. WM s yOexneH - y Hac Oyner
JIOCTOIHOE BOCXHIIEHNUS BEIMKOE OYIyIee, BETHKUE INTEPATYPa U HCKYCCTBO» .

[IpumeHeHne  TUTEPaTypPHO-XYAOKECTBEHHOIO,  HAYYHO-TEOPETUYECKOIO
Hacienus Anumepa HaBou B cBeTe CEroAHSIIHMX NMPeoOpa3oBaHUN KaK OCHOBY
KJIACCUYECKUX  JUTEPATYPHBIX  TPAAMIMM, SBISETCA TaKXKe  aKTyaJbHOM
IIPOCBETUTEIILCKON U BOCIIUTATEIILHOM 3a1a4€i.

Hacrosiiuee nuccepraliMOHHOE WCCIECAOBAHUE B OINPEACIEHHOM CTEIEHU
CIYXUT peaju3alii 3ajJiad, BbhITEKAroNmMX u3 Yka3oB [Ipesunmentra PecryOnuku

% AnaGuéT Ba caHbaT, MaJAHUATHH PUBOXKIAHTHPHII— XATKUMH3 MAbHABUIT OJTAMHHH FOKCATTHPHIIHUHT
MycTaxkaM TmoiaeBopuaup. Y30ekuctoHn PecrmyOmukacu Ilpesupentn I1.Mup3uéeBHUHT Y30€KHUCTOH
WKOAKOP 3UENMIapH BaKWIapy OMIIaH yupalryBaaru Mabpysacu / Xank cysu. 2017, 4 aBrycr.
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V36ekucran YII-4797 ot 13 mas 2016 roma «O6 opranuzanmu TamrkeHTCKOTO
rocyJapCTBEHHOTO YHHBEpPCHUTETa Y30€KCKOTO s3blKa M JIUTEpaTypbl HMEHU
Amumepa HaBou» n YII-60 ot 28 sHBaps 2022 roma «O crtparerun pa3BUTHS
HoBoro VY306ekncrana Ha 2022-2026 roxawl», mocrtaHoBienuii III1-2829 ot 18
arpenst 2017 roma «O co3ganum Asuien nutepaTtopoB B HammonanbHOM mapke
V30ekucrana umenu Anuimepa Hasow» u I11-4865 ot 19 oktsi6psa 2020 roma “O
IIMPOKOM mpa3zgHoBaHuM S580-7eTust €O OHS POXKACHUSA BEIUKOTO IM03Ta U
Mmeiciutenss Anumepa Hasou”, a Ttaxke wu3 Ilocmanus Ilpesupenta Omuit
Maxnucy u Hapoxy VY30ekuctana oT 21 ngexabps 2022 roma u Jpyrux
HOPMAaTHBHO-TIPABOBBIX TOKYMEHTOB.

B3auMoCBA3aHHOCTD HCCJIEIOBAHMS C PUOPUTETHBIMU HANIPABJICHUSIMH
Pa3BUTHSI HAYKH W TeXHOJIOrMi pecmyOamku. [luccepranus BbIIOJIHEHA B
COOTBETCTBUM C IPUOPUTETHBIM HANPABICHUEM PECIYOIMKAHCKOTO Pa3BUTHS
Hayku U TexHojorui . «DopmMupoBaHHE CHCTEMbl MHHOBAaLIMOHHBIX HJEH U UX
peanu3alnuy B COLMAIbHOM, MPAaBOBOM, SKOHOMUYECKOM, KYJIbTYPHOM, JTYXOBHOM
U 00pa3oBaTE€IbHOM pPa3BUTUU JIEMOKPATHMUECKOTO HH(POPMATU3UPOBAHHOTO
oOuiecTBay.

00630p 3apyGeKHBIX HAYYHBIX HCCIEIOBAHMIA 10 TeMe THCCePTAIHN .,

N3ydyeHneM BaXKHBIX NPOOJIEM MHPOBOIO JINTEPATYPOBEICHMS, TaKUX Kak
KJlaccuyeckass Jireparypa Bocroka, pa3BUTHE JIMTEpaTypHO-3CTETHYECKHX
BO33pEHMI, OOraroe MbIIUICHUE, JHUTEPATypHbIE BIUSHUSA W TPAAUIUH, MHP
MO3THYECKUX O0pa3oB, poJIb CUMBOJIOB U MeTaop B JUTEPATYpE, 3aHUMAIOTCS
BENlyIlIE MUPOBbIE HAay4HbIC LIEHTPHl M BbICIIME Yy4yeOHbIe 3aBeneHud. K guciy
TaKUX OTHOCATCA yHHMBepcUTeT AHKapbl, CtamOynbckuil yHuBepcutet (Typuus);
Oxcdopackuii, KemOpumxckuii yHuBepcutersl (BenukoOpurtanus); banxckwuii
roCcyJlapCTBeHHBIN yHUBepcuteT (AdraHucta), Agurapx MyCIUM YHUBEPCHUTET,
Henuiickuit  yauBepcuter (MHmus); wuHCTUTYT nuTepatypbl umeHu Hwuzamu
HannonanpHo akameMun Hayk A3epOaifiykaHa; HHCTUTYT BOCTOYHBIX PYKOTUCEH
B Cankrt-IletepOypre (Poccus); mHcTUTYT BOoCcTOKOBeaeHHs uMm. A. KpbIMckoro
AH VYxkpauHbl; MTHCTUTYT A3bIKa, JUTEPATYpPbl, BOCTOKOBEAEHUS U NMHCBMEHHOIO
Hacienus uM. Pynaku (Tamxukucran). OcoOoro nmpusHaHMs 3aCiTy’KUBAIOT TaKKe
MHCTUTYT Y30€KCKOTO f3blKa, JUTEpaTypbl U (oabkiaopa AkKageMuH Hayk
PeciyOmuku  V30ekucran, HamumoHaneHBIE ~ yHUBEpCUTET — Y30€KHCTaHa,
TamkeHTCKHI rOCyIapCTBEHHBI YHUBEPCUTET BOCTOKOBENCHHS, CamMapKaHICKUI
rOCyapCTBEHHBI YHUBEPCUTET, byXapCKull TIOCYJapCTBEHHBIM YHUBEPCUTET,
TamkeHTCKU TOCyAapCTBEHHBI YHUBEPCUTET Y30€KCKOIO sI3bIKa U JINTEPATYpPHI
uMeHn Agmmepa HaBou, UYupuukckuii TOCyJapCTBEHHBIM NEJArOrMYECKUi

4
VHUBEPCHTET .

% 0O0630p 3apyOeKHBIX HAYYHBIX HCCIEAOBAaHWN IO TeMe JUCCEepPTAIlMM IMOATOTOBJICH HAa OCHOBE MaTEpHAaliOB
Univercity of Toronto; Univercity of Indiana; Univercity of Bonn;
https://cheloveknauka.com/issledovanie-zhizni-i-tvorchestva-alishera-navoi-v-zapadnoevropeyskom-
vostokovedenii; http://www.goldenscripts.navoiy-uni.uz; https://cyberleninka.ru; https://new.samdu.uz u
psiia Apyrux UCTOYHHUKOB.

4 www.ankara.edu.tr;  https://www.istanbul.edu.tr;  https://www.ox.ac.uk;  https://mww.cam.ac.uk;
https://ba.edu.af/, https://www.amu.ac.in/; https://www.du.ac.in/; https://science.qov.az/; http://oriental-
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https://cheloveknauka.com/issledovanie-zhizni-i-tvorchestva-alishera-navoi-v-zapadnoevropeyskom-vostokovedenii
http://www.goldenscripts.navoiy-uni.uz/
https://cyberleninka.ru/
https://new.samdu.uz/
http://www.ankara.edu.tr/
https://www.istanbul.edu.tr/
https://www.ox.ac.uk/
https://www.cam.ac.uk/
https://ba.edu.af/
https://www.amu.ac.in/
https://www.du.ac.in/
https://science.gov.az/
http://oriental-studies.org.ua/

UccnenoBanus, mnocediieHHble Hacinenuio Amnumepa HaBouw, oxBaThIBaroT
IIOYTH CTOJIETHIOK HCTOpHIO. Tpyasl Takux y4déHsix, Kak [x.C. Tpumunrem, A.
[lumMmens, X. Purrteep, JI. MaccUrHoH omnmparoTcd NPEUMYIIECTBEHHO Ha
apaOckue M Tmepcuackue HCTOYHUKHU. O JIMYHOCTH, HAYYHOW MESITEIIbHOCTH H
IPOCBETUTENLCKUX B3risiax HaBou mpoBoaunu cBou ucciienoBanus CHIIBBECTP
ne Cacu (xonern 18 Beka, @panius), Xammep (19 Bek, ABctpus), 2. @. ['u66 (19
Bek, Anrmus), II. C. CapenseB, M. Huxwutckuii, MccienoBanus co3mpaBanu
B.B.Bapronx, H.Konpaz, 0.9 Beprensc (Pocenss, XIX-XX B.)*”. @. Joybuxap-
Avieptc u3yyan apabckue uctopuu o0 Anekcanape u uctopuu o l'ore-Marore
(Bpmxe VYuusepcurer, Amcrepmam)’. P. Janko(d (Unkarckmii yHHBEpCHTET,
Amepuka) u X. boacuéren (Yrtpextckuii yHuBepcuteT, Hunepnanmabl)
UCCIIeIoBANIM CBeAeHUsT 00 AJsiekcanape, 3adUKCHPOBAHHBIE B TIOPKCKHX
ncrouHukax. MccnenoBanus 1o uzydeHuto puinocodckoro MupoBos3penusi Hasou
OCYIIECTBISIIOTCS B MHUPOBOW JIMTEpaType npeumyuniectBeHHO B XXI Beke. B
4acTHOCTH, a3epOaifijkaHckass ydeHas Anma3 YibpBuii buHHaTOBa, B CBOMX
UCCJIEIOBAHUSIX Mpou3BeAeHU «Xamcay, «Maxonuc yH-Hadouc» u «Hacoitum
ylI-Myxa00aT» Hay4yHO aHAJIM3UPYET COBEPIICHCTBO IMPOCBEIICHUS U KYJIbTYpPbI
HABOMMCKON 3MOXH, OJIMIIETBOPEHHOE B XYJ0’KECTBEHHBIX CUMBOJAX U B 0o0Opazax
BEJIMKUX MOATOB, «aXJu Tab0», CBATHIX, MBICIIUTENICH U npyaeﬁ37.

Crenenbp u3y4yeHHOCTH TmpodJjeMbl. Vctopusi y30€KCKOW KIacCHYECKON
JATEPATypbl U MPUHUUIIBI €€ pPa3BUTHS BO BCE SIOXW NPUBICKAIW BHUMAaHHUE
uccinenonarene. Peakuust Ha Tpya «Xamca» nolsta-meicaurens Anuiiepa HaBou
Hauana popmupoBatbes B 20-x rogax XX Beka. Ctatbst mpodeccopa Adbaypayda
@utpara «Dapxoa-y Illupun» crama nmepBbIM IIaroM B 3TOM HallpaBlicHWH. B
TpyJax Takux jguTeparypoBenoB kak F0.D. beprenbc, Xamun Anumixan, ['apyp
I'ynam, Aiibexk, B. 3axugo, M. CynrtanoB, H. MammaeB, A. XailuTMeTOB,
A. A6nyradypos, C. DOpkunoB, b. BamuxomxkaeB, A. Katomor, C.['anuena,
®.CymnaiimanoBa, X.KyapartwinaeB BHUMaHue OBUIO YAEJIEHO XYI0KECTBEHHO-
METOJMYECKAM acleKTaM H  CHCTeMe o0pasoB B «Xamca»™. B romsl

studies.org.ua; https://izar.tj/; https://tai.uz/; https://nuu.uz/; https://tsuos.uz/; https://www.samdu.uz/uz;
https://buxdu.uz/; https://tsuull.uz/; https://cspu.uz/

% Hukurckuit M. Omup-Huzam sa-/Ilun Anu-llup B rocy1apcTBEHHOM U JIUTEPATYPHOM €ro 3HaUYEHHUH.
Paccyxnenust Ha cTenieHb MarucTpa BoctouHor cioBecHocTH. — CII6., 1856; beprensc E.O. N36pannsie
tpyabl: Cybusm u cydwmiickas nureparypa. — Mocksa: Hayka, 1965; bapromsn B.B. Tiopku.
—JI., 1929; Konpax H. Anumep HaBowuid. // Taakkyp. — Tomkent, 1997. Ne 10. — b. 38-41.

% Green Peter. Alexander of Macedon, 356-323 B. C.; A Historical Biography. — Berkeley — Los Angeles
— London: University of California Press, 2013; Alexander The Great and the Hellenistic Age. - London:
The Orion Publishing Group, Itd., 2007; The Greco-Persian Wars. — Berkeley — Los Angeles — London:
University of California Press, 1998.

¥ Almaz Ulviy Binnatova. Alisher Navoiyning asri va nasri (ilmiy-filologik va diniy-tasavvufiy asarlari).
— Boku: Ilm va tahsil, 2020.

% Abnypayd @urpar. “Papxony Llupun” mocronu Tyrpucuipa. Tannanran acapmap Il skwng. —
Tomkent: MabnaBust, 2000. — b. 105-134; Xamun Omumxon. HaBowiiaunr “®apxon Ba upun”
nocToHu Tyrpucunaa // wWww.ziyouz.uz; Fapyp Fynom. Xoku Mycamio // Illapk rommys3u. — TorikeHT,
1991. — Ne 5. — b. 146-147; Oiibex. Mykamman acapnap Tymiamu. 19 tomnuk. Taxpup xaibaTu:
M.HypmyxamenoB Ba 6omk. T. 13. — Tomkent: @an, 1979; beprense E.D. HaBan. — Mocka: Hayka,
1948; Haau u JIxamu. — CranunaOan, 1949; Cydusm u cyduiickas aureparypa. — Mocksa: Hayka,
1966; 3oxumoB B. Ynyr moup WKOAWHHHT KamOw. — TOIIKEHT: S"36€KI/ICTOH, 1970; Uzzar CynroHn.
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https://buxdu.uz/
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https://books.google.com/books?id=1bUnHwAACAAJ&dq
https://en.wikipedia.org/w/index.php?title=The_Greco-Persian_Wars&action=edit&redlink=1
http://www.ziyouz.uz/

HE3aBUCUMOCTH BO3HHUKIJIA HEOOXOJAMMOCTH IMO-HOBOMY OCMBICIUTH W JOHECTU
YUTATENSIM  MOJUIMHHYIO CYUIHOCTh, PEIUTHO3HO-(puiiocopckrue u 0Opa3HbIe
CMBICIIBI BOCTOYHOW JUTEepaTypbl. B wyacTHOCTH, OBLIM 3aHOBO UCCIEIOBaHbI
YHUKaJbHbIE TTpou3BeeHusT Anuiepa HaBou, siBisitomuecs: IpoyKTOM BBICOKOTO
XYyJI0)KECTBEHHOTO MacTepcTBa. HOBBIM aHaM3 M WHTEpHpeTanus TBOPYECTBA
HaBou ObutH cesiaHbl B CTaThAX U HAYYHBIX TPYJaX TaKUX JIUTEPATYPOBEIOB, KaK
H.Komunos, A.A6aykanupon, II.Cupamxunnuuos, b.Mypta3zoeB, A.JpKHUHOB,
3.0unnoB, AOxymra Awb3am, C.Xacanos, A.Kypou6ekos, VY. XKypakynos,
H.Ymapo, JI. [OcymoBa, O.J/laBmatoB, A.Kyp6anoB, W.Mcmownos,
H.HlapI/IHOBa39.

Taxxe ObLT TpoBeneH psAd HCCIAEAOBaHMN MHpa 00pa3oB, CHUMBOJOB U
aJUIErOpUil B MPOU3BEJCHUSIX BEJIMKOrO MO3Ta U MBICIUTENS. B 3TOM OTHOIIEHUHU
oco00 BaxHbIMH cuuTaroTcs  pabotel  H.KammiioBa, M.MmamHa3zapoga,
b.TyxnmueBa, X.bonrtabaeBa, W.Camumona, A.lllapumnora, b.Dpamm, X.M.SJXE,
HIabdapoBa 1 Ipyrux ncciaegoBareneii' . JaHHAS JUCCEPTALMS TAKKE HMEET

Hapowuitnuar xan6 nadprapu. — Tomkent: Fapyp Fynom, 2010; Mamnaes H. Anumep HaBowmii Ba xank
mwxomuétn. — TomkeHT: Anabuér Ba cambar, 2018; XakutmeroB A. lllapk agaOMETUHHMHT WKOAUH
Meronu Macamanapu. — TomkeHnt: ®Pan, 1970; A6xyradypoB A. Anumep HaBowii mwxoamma catupa. —
Tomkent, 1972; Opkunos C. HaBouii “®apxoxn Ba lllupun’u Ba yHUHT KUECUI TaxJIWiu. — TOIIKEHT:
Anabuér Ba canbar, 1978; BamuxyxaeB b. Amumep Hasouit “Xamca”cuaunr lapk xamcaunnuruaa
TyTtran ypuu. — Tomkent: ®an, 1991; KatomoB A. Amumep Hapowmit. — Tomkent: Em rBapaus, 1976;
Fannena C. Amumep Hagomit. — Tomkent: Y3danakamnamp, 1968; Kyaparymiaes X. HaBomitHuHr
Oaguuii-dcTeTuk onamu. — TomkeHT: Anabuér Ba canbar, 1991; Cynaiimonosa @. Vckanaap oOpa3uHHHT
spostoniusicy // Anabuit mepoc. — T., 1984. — Ne 2. — B. 60-62.

% Komunos H. TacasBy¢. — Toukent: MosapoyHHaxp — Y36exucton, 2009; AGxykomupos A. Amup
Amumiep Haomii. — Tomkent: Bayoz, 2022; CupoxuanuaoB L. Anumep HaBowmii: manGamapuusr
KHECHUU-THUITOJIOTHUK, TEKCTOJOTUK Taxjuiu. — TomkeHt: Akademnashr, 2001; Mypra3oes b. Asuiiep
HaBowmit “Cabpan caii€p” Ba Xycpas JlexyaBuii “Xamr OeXwInT”’ MOCTOHJIAPUHUHT KHECHUH TaXJIHIIH.
@un. an. HOMS. ... aucc. — TomkenT-Tepmus, 1991; DpkuHoB A. Annmep Hasouit “Xamca’cu TankuHu
MaHOamapu. — Tomkent: TamanayH, 2018; OpkunoB A. HaBowitHum anrnmam capu. — AHKapa, 2021;
OumioB D. JlapBemn — KOMHJI HHCOH THMCOJH // V36ek Tvin Ba anabuéTH. — Tomxent, 2000. — Ne 2.
—b. 3-8; Ap3am AGnymna. HaBouii Ba roHoH nonummManiapu. // Tapakkyp. — Ne 2. — b. 56-57; Anuiep
Hagownit “Xamca’cuma xpoHoron nostukacu. — Tomkent, 2016; KyponoekoB A. Amumiep HaBouiiHUHT
“Xamca” gocTtomiapuna pam3 Ba TuMmcoiuiap. —lomkent: dan Ba TexHomorus, 2015; Xacanuit M.,
Ymapos H. 3ynkapnaiin Tuncumorinapu. — TomkeHnt: Haspys, 2015; FOcynosa JI. Amumep Hasowuii Ba
MWUIMA yiFoHuI naBpu anabuéru. — Tomkent, 2019, [aBmatop O. Anumep Hapouii mebpusTHma
KypboH osarnapu Ba xaauciapHuUHT Oanuuii tankuau: Ounon. dan. danc. nok. ... nucc. — Camapkasn,
2017; KypOanoB A. Amumep HaBouit “®apxon Ba Illupun” nocronu capnaBxanapu Oamuusita: Ouiomn.
¢an. danc. gok. ... mucc. — TomkenTt, 2017; McmomnoB U. Anumep HaBowitnuar “Cannu Uckangapuii”
JIOCTOHM T€HE3WCH Ba modTukacu. — TomkeHT, 2022; HlapunoBa H. Anmumep Hapouitnuar “Xaiipat yi-
abpop” noctonu nostukacu: duion. 6. dan. danc. 1ok. ... aucc. — Camapkana, 2021.

“ Cykpot — xomun urcOH THMcOH / VK otammenHT camanapy. Kommios H. Tacasyd. — TomkeHT:
MogapoyHHaxp — Y36exucron, 2009; Jlynésuii anabuér Ba TacaBByd anaGMETH: Mao3Mil TACBHp Ba
tankvH // bagunit anabuér Ba tacaeByd TMcoiuapu. — Tomkent: TN, 2010. — b. 29-54; Tyxmnues b.
“Kyraary OGumur”’na pasr pamsura goup // V36ex T Ba agabuérn. — T., 2001. — Ne 3. — b. 34-38;
Bonra6oes X, lllaprmunmk TaGuati xakuna / Y36ex T Ba agabuérn. — T., 1981. — Ne 6. — b. 55-58;
CamnmoB WM. Amumep HaowitHuar Oammmii oOpa3 spatum Mmaxopatu: Dwia. dan. HOM3. ... amcC.
— Camapkanz, 1993; Illapunos A. Pam3uii Maxo3HMHT TaGHATH XaKuaa MyJoxasanap // Y36ex THiu Ba
amabuértu. — T., 1974. — Ne 3-6. — b. 54; Opanu b. Maxo3uii myxad6art xakukatiapu / Mctukion naspu
y30ek HaBowimyHocaurd. 30 sxummink. 22-xmia. — Tomkent: Tamaddun, 2021; SIxE A.X. Anwmmiep
HaBowuit nciaomuii TacaBByQ Iiespustd HamoéHaacu / McTukiion aaBpu y30ek HaBowHmryHocnurd. 30
Uik 22-xuna. — TomkenT: Tamaddun, 2021; [apomoB A. Onamnap nupa onamnap. — TOIIKEHT:
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0c000€ 3HAaYeHHE TEM, YTO MOCBAIICHA LIEJIOCTHOMY M3YUYEHHUIO CUCTEMBbI 00pa3oB
B «Xamcey.

CBs3b HCCIEA0BAHHUSA C HAYYHO-HCCIEA0BATEJIbCKUMH IVIAHAMH BY3a, B
KOTOPOM BbINOJHEHA JaHHas Auccepranms. Jlucceprainus BBINOJHEHA B
COOTBETCTBMM C IIJJAHOM Hay4dHbIX padoT JIKM3aKCKOTO ToCyJapCTBEHHOTO
NEJarorniyeckoro yHUBEPCUTETA B PAMKAX HAy4YHOTO HAIPaBIICHHUS IO TEME
«Y30ekckasi JuTEparypa, HUCTOpUS JIUTEPATypHOHM KPUTHUKH U  BOIPOCHI
XYyJI0’KeCTBEHHOTO MacTepcTBa» (2019-2023 romsl).

[lenbro uccrmenoBaHus SBISETCS LEJIOCTHOE M3YYCHUE CUMBOJIMYECKHX U
ajuieropudyeckux o0paszoB B mpousBeneHuu Anuiiepa HaBou «Xamcay, aHanus u
OCBEIICHUE JKM3HEHHOro u  ¢uimocopckoro cmbicia o0pa3oB W HX
XYI0KECTBEHHYIO (DYHKIIHIO.

3axayu uccJie10BaAHNUA:

- ONPENIETTUTh CEMAaHTUYECKUN 00BEM MOHATUN CUMBOJIOB U aJJIETOPUUYECKUX
00pa3oB Ha OCHOBE HOBBIX (PAKTOB M MAaTEpPUAJIOB, B TOM YUCIIE U3 IOHABOUNCKOMN
TIOPKCKOW MHUCbMEHHOU JIUTEPATYPHI;

- 000CHOBAaTh UX COBEPIICHCTBOBAAHHE B JIMTEPATYpPHOM IPOU3BEIACHUU Ha
OCHOBE HW3Y4YEHHUSI MCTOYHUKOB a/NIETOPUYECKUX M CHMBOJUYECKUX OOpa3oB B
«Xamce» Anumepa HaBou, B 4aCTHOCTH BO BCTYHUTEIbHBIX IJ1aBAX;

- OCBETUTh XYJOXKECTBEHHOE MacTepcTBO Aumiiepa HaBou Ha OCHOBe
OTPENICIICHUS] PA3JIMYHBIX CMBICIOBBIX AacClEeKTOB OOpa3oB TIJIaBHBIX TE€POEB U
JIPYTUX TEPCOHAXEH, HUX poau U (PYHKIHUH, XYJA0KECTBEHHO-IPCTETUUYECKHUX
XapaKTEPUCTHUK B «XaMCe»;

-  OCBETUTh OPUTMHAIBHOCTh, CTHJIb, XYIOXECTBEHHOE MAaCTEpPCTBO,
TBOPUYECKHUI 3aMbIceN U UaehHyto 1enb Anumiepa HaBou B co3ganuu oopasa;

- JlokazaTh, 4TO, CUMBOJIMUECKHE M QJJIETOPUUYECKUE 3HAUYCHHS OOpas3oB B
«Xamce» B3aMMOCBSI3aHBI W TPEJCTABISIOT COOOM IIEJIOCTHOE JIMTEPATypPHO-
3CTETUYECKOE SIBIICHUE.

B kauecTBe 00bekTa uccienoBaHus ObUT B3AT «XaMmca» Anumepa HaBou
coctapisitonasi 7-11 Toma «COOpHUKA COBEPIIIEHHBIX MPOU3BEICHU». B KauecTBe
JIOTIOJTHUTEJIBHOTO ~ MCTOYHUKA  WCIOJB30BAIMCh  HAay4YHbIe  HAOJIOJCHUS
JIATEPATYPOBEIOB.

IIpenmeTrom mcciieIOBaHUA SIBJSAETCA OCHOBAHHBIM HAa HAay4YHBIX METOMAAX
aHaJiM3 U MHTEPIpETAIlUs CUCTEMbl CHUMBOJIMYECKUX M aJIJIETOPUUYECKUX 00pa3oB B
TBOopuecTBe Anuniepa HaBou, B 4aCTHOCTH, B €T0 «Xamcey.

Metoasl ucciaegoBanus. B 1mporecce HCCIENOBaHUA HCIOJIb30BAIUCH
COIOCTAaBUTEIILHO-UCTOPUYECKUM, COIOCTABUTEIIbHO-TUIIOJIOTHYECKHM,
T€PMEHEBTUYECKUN, CTPYKTYpaJIbHbIN METO/IbI, CTaTUCTUYECKHUM,
CHUCTEMAaTU3AIIMOHHBIN U MHAYKTUBHBIN MOIXOIBI.

HayuyHast HOBU3HA UCCJIeIOBAHMS 3aKJIIOYAETCS B CIECAYIOLIEM:

AnaGuér Ba canbar, 1978; Illaponosa H. Illespustia MabHOHM smupu® udoaanamr Tamoitmm // Y36ex
T Ba amabuéru. — T, 1995. — Ne 4, — B. 18-20. Fadpdopos H. Amumep Hapouii “Xamca”cuma
cyduitnap Tumconu: duiton. daH. HOM3. ... qucc. — TomkeHT, 1999.
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- Ha ocHOBe H3y4yeHHUS] HMCTOYHUKOB CHMBOJIMYECKHUX U QJUJIETOPUUYECKUX
o0Opa3oB B «Xamce» Aunmiiepa HaBou, B 4aCTHOCTH BO BCTYNUTEIBHBIX TJIaBaX,
00OCHOBBIBAETCSI WX pa3BUTUE, C OJHOM CTOPOHBI, B HAPOAHOW YCTHOM
TBOPYECTBE, C APYrOM CTOPOHBI, B TIOPKCKOW MUCbMEHHON JuTeparype no Hasowu,
C TPETHEN CTOPOHBI, B TUTEPATYPHOM TBOpUeCcTBE caMoro Anmiiepa Hasowu;

- Ha OCHOBe LEJIOCTHOM CHCTEMBI OCYIIECTBJIEH KOMILUICKCHBIM AaHaJu3
CUMBOJIMYECKUX M aJUIETOPUUECKUX OO0pa3oB B AMUYECKOM ModMe «Xamca», B
pe3yibTare KOTOPOTO BBISIBICHBI T€HE3UC U MCTOPUUYECKOE PA3BUTHE TJIABHBIX U
OCHOBHBIX T€pPOEB, BEIYIIMX TMEPCOHAXKEH, a TakKe HEKOTOPhIX JeTaneil u
AMHU30INYECKUX 00pa30B;

- KoMmrmiekcHO mnpoaHanu3upOBaHbl  CHUMBOJIMYECKHE U AJJICTOPUYECKUE
o0Opa3el B mpousBeaeHun Anumiepa HaBou «Xamca», M3y4eHO MO KaTErOpHUsIM
[JIaBHBIE ¥ OCHOBHBIC TIEPCOHAXH, BEAyLIME TEPCOHAXH, UCTOPUKO-
AIU30MYECKUE 00pa3bl, OCBEIICHA UCTOPUS 00pa3oB B y30€KCKOM (POJIBKIOpE U
KJIACCUYECKOM JIUTEPATYPE JO HABOMMUCKOTO NEPUOJIA;

- PacKpbIThl CMBICIIOBbIE OCOOEHHOCTH CHMBOJMYECKUX U AIETOPUUYECKUX
oOpazoB B «Xamce» Anumiepa HaBou, onpenenensl ux ¢uiocodckoe 3HaYCHUE,
XapaKTEPHbIE CTOPOHBI XYJ0KECTBEHHO-ICTETUYECKUX (PYHKIUNA M TMPUHIUIIOB
ATUX 00pa30B, I0Ka3aHO UX PACIIMPEHHBIE BO3MOKHOCTH B IIPOU3BEICHUY;

[TosTnueckoe MactepctBo HaBoum B CO30aHHMM CHMBOJIMKO-AJIETOPUYECKHUX
0o0pa3oB B «Xamce» MPOAHAIM3UPOBAHO B CPAaBHEHUU C €ro JMPUYECKUM
HacJieJlueM, U3y4YeHbl CBAaUMOCBSI3b U (DYHKIIMHA OOpa30B MO OTHOLIEHUIO JIPYT K
npyry. JlokazaHo, 4ro «Xamca» - O3TO KOJOCCAJIbHOE JHUPHUKO-IIAYECKOE
MPOU3BEJCHUE B TIOPKCKOW JMTEpAType, BOIUIOIIAIONIEE B ce0€ COBEPIIEHCTBO
CIO’KeTa, 00pa30B U COJIePKaHUSI.

IIpakTHYeckue pe3ybTaThl HCCJIE0OBAHUSA 3aKIIOYAIOTCS B CIEAYIOLIEM:

BriBogbl, caenmaHHble B pe3yJbTaTe  HCCIENOBaHUS  (OPMHUPOBAHUS
CUMBOJIMYECKUX M aJUIETOPUYECKUX 0OpPa30B, MX HMCTOPUUECKOTO COBEPIICHCTBA,
3Ha4Y€HUs1 U poiiu B mpousBeAeHun Anumepa HaBoum «Xamca», ciykaT HOBOU
HAy4YHOU M TEOPETUYECKON MHbOpMAaIIHEH /11 HABOUBEICHUS;

Yacte auccepTrauMd 1O  HCCIENOBAHUIO BHEIIHUX W BHYTPEHHHUX
OCOOEHHOCTEW CHUCTEMBbl CHMBOJMYECKHX U aJUIETOPUUYECKUX O0O0pas3oB, UX
3HAQYEHUsI U B3aMMOCBA3UM B «Xamce» paclIUpseT BO3MOXKHOCTH H3YYEHUs
XYJI0’)KECTBEHHOTO MTPOU3BEACHUS 10 KXKION ACTaIN U DJIEMEHTA;

OnpeneneHo, 4TO WA, BBIPAKCHHBIC YEpPe3 CHUCTEMY CHUMBOJIMYECKUX U
ajuleropuyeckux oOpa3oB B mnpowusBenenun Amnumiepa HaBou «Xamca», umeror
OTPOMHOE 3HAauC€HHE B OOOTAIllEHUM MHPOBO33PEHUS U XYJI0KECTBEHHOTO
MBIIIUICHUSI COBPEMEHHOTO YHWTATENs, MOJHATHUM HPABCTBEHHO-ICTETUYECKOTO W
JyXOBHOTO YPOBHS 00II€CTBA;

Pe3ynbTaThl uccnenoBaHMs B JajbHEHIIEM MOCIYX AT HCTOYHHKOM JIJIst
CO3/aHus paboyux MporpamMM, HAy4YHBIX TPYAOB, YYEOHHUKOB U IMOCOOUHN II0
UCTOpUM y30EKCKOW JIMTEpaTypbl, METOAUKE M TEOPHUH JIMTEPATypOBEICHUSA, B
YaCTHOCTH, MO U3YUYEHUIO HABOMBEACHUSI.

Hayynassi U mpakTHyecKass 3HAYUMOCThb Pe3yJbTATOB MCCJIET0OBAHUS.
Hayynas 1neHHOCTh pe3yJlbTaTOB HCCIIECIOBAHUS 3aKIIOYAETCS B TOM, YTO OHHU
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MOTYT CIIy>)KHT Hay4YHO-TEOPETUYECKUM MCTOUHHUKOM JUIsl CO3[JaHUsl UCCIIEI0BaHNI
U MoHorpaduil, OTHOCAIIUXCS K 00JaCTH y30€KCKOW M BOCTOYHOM KJIACCHUYECKOM
JUTEPATYphl, B 4aCTHOCTH, TBOpUecTBa HaBou.

IIpakTuyeckas 3HAYUMOCTh pe3yJibTaTOB HCCJIeI0BAHMS.
JluccepTallMOHHBIE BBIBOJBI M PEKOMEHAAIMH CIIY>)KaT HAyYHO-TEOPETUYECKUM
pecypcoM MpH TPOBEICHUU JIEKIMH M CEMUHApPOB MO HCTOPUH Y30EKCKOH,
NEPCUICKON KJIACCMUECKOW W MUPOBOM JIMTEpPATypbl, pa3pabOTKe CIelUaIbHBbIX
KypCOB M MPAaKTHUYECKUX 3aHATUM 1O TaKUM NpeIMeTaM, KaK HABOUBEIECHUE,
UCTOpHUS y30EKCKOI JIUTeparypsl, Cy(husM, OCHOBBI Xy0KECTBEHHOTO aHalln3a, a
TaK)Ke IPU CO3TaHUN YUCOHUKOB M YI€OHBIX TTOCOOUIA.

BHenpenne pe3yibTaroB HcciaeaoBaHu. TeopeTnyeckne M MpPakTUYECKHUE
3aKJIIOUEHUS, PEKOMEHJAINHN U pa3pabOTKH AUCCepTaluy, ObUIA MCIOJb30BaHbI B
npaktudeckoM npoekte [13-20170926459 «Hcropusi HaBouBeneHus» (XX-XXI
BB.), BhIMoJHEHHOM B 2018-2020 romax B TamIkeHTCKOM ToOCyAapCTBEHHOM
YHUBEpPCUTETE Y30€KCKOro s3blka W JWTepaTypbl uMeHH Agumiepa Hasou.
(CrpaBka Ne01/2317 ot 2 HosiOpst 2023 rona TamkeHTCKOro rocyJapCTBEHHOTO
YHUBEpPCUTETa y30EKCKOTO s3bIKa MU JUTepaTypbl uMenu Anwumiepa Hasowu). B
pe3ynbTaTe MpOeKT Obul oOoramiéH uHpopManuei, CBA3aHHONW C JIMYHOCTBIO
HaBou, ero mpocBelieHHBIMU B3IVISIIAMH U OOpa3HbIM MBIIUICHUEM, a TaKXKe
MHUPOM CHUMBOJIOB U aJUIETOPUYECKUX 00pa30B.

Teopernyeckrue U MPaKTUUYECKUE CBEICHUS TUCCEPTALMU MCIOJIb30BaHbI U B
npoekte PZ-20170927147 - «MccnenoBanue TIOPKCKUAX MUChMEHHBIX NCTOUHUKOB
¢ npesHeimmx BpemeH 10 Xl Beka», peann3oBaHHOM B TOM K€ YHUBEPCUTETE B
2017-2020 romax. (CmopaBka Ne(1/2316 TamkeHTCKOrOo TroCyIapCTBEHHOTO
YHUBEpCUTETA Yy30€KCKOTO sI3bIKa M JUTeparypbl uMeHu Anumepa HaBou ot 2
HosiOpst 2023  roma). OnHu  cnocoOCTBOBajauM  OOOTalIEHUIO  HAyYHBIMU
3aKIHOYEHUSIMU U OCHOBAHUSIMU TEOPETUYECKON YACTH IPOEKTA.

PesynbraThl uccienoBaHusi OBLIM HMCTOJIB30BAHBI TaKXKE B MPAKTUYECKOM
npoekte NeAJI-322103020 «Coznanue caiita u miaaThopmbl 0 )KU3HU U TBOPUECTBE
pEeACTaBBUTENEN KOKAHJCKOW JINTEPATYPHOIl CpeabD», BHINOIHEHHOM B 2022 rony
B KOKaHICKOM rocyJIapCTBEHHOM NEAArorm4ecKOM HMHCTUTYTE MUMEHHM MyKuMu
nox pykoBoactBoMm mpodeccopa 3. Kabumopoi. (CnpaBka Kokanackoro
roCyJIapCTBEHHOTO TMEJarornueckoro uMHcturyta oT 25 sHBaps 2024 roma Ne
92/04). B pe3ynbraTe TPOEKT OBbUT YCOBEPIICHCTBOBAH C TOYKU 3PECHUS
TPaAULIMOHHOCTH U TIPEEMCTBEHHOCTH.

AnpobGanusi pe3yJbTaTOB HCCAeA0BaHMs. Pe3ynbraThl HCCIEIOBAHUSA
IPOLUTH anpoOaiuio Ha 14 HaydHO-NPAKTUYECKUX KOH(PEPEHIUSIX U CEMUHApax, B
ToM uncie 10 MexayHapoIHbIX U 4 pecryOIMKaHCKUX KOH(EPEHIHUSX.

[yoankanust pe3yabTaToB HcciaenoBanms. I[lo Teme pguccepranuu
omyOnukoBaHo 32 HayudHble paboThl, B ToM uucie 1 monorpadwus, 10 crareit B
W3JIaHUSIX, PEKOMEHIOBAaHHBIX K MyOJIHMKAIMK JOKTOPCKUX nuccepranuii Beiciieit
aTTECTAITMOHHONW KOMHUCCHUEH NMpu MUHHCTEPCTBE BHICIIETO 00pa30BaHMs, HAYKU H
uHHOBalMii  PecyOnuku  Y30ekuctan. 8§ W3 HHMX  OMYyOJIMKOBAaHBI B
pecnyOIMKaHCKUX, 2 — B 3apYOS)KHBIX KypHaIax.
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O0beM M cTpyKTypa auccepramuu. J(uccepraiys COCTOUT W3 BBEICHUSA,
ISATH OCHOBHBIX TJIaB, 3aKJIFOYCHHS W CIIMCKAa HCIOJIb30BAaHHOM JIMTEPATYypHI,
001t 06beM paboThl cocTaBisgeT 229 cTpaHMIl.

OCHOBHOE COJEPKAHUE JUCCEPTALIUUA

B BBeeHUM M3J0XKEHO aKTyalbHOCTh U HEOOXOIUMOCTb TEMBI, OIMCAHBI
LHEeIW U 3aayd, OOBEKT M NPEAMET MCCIEA0BAaHUS, COBMECTHUMOCTh PabOTHI C
IPUOPUTETHBIMU HAIPABJICHUSMHU Pa3BUTHSI HAyKU M TEXHOJOTUI pecmyOiukKw,
Hay4Hasl HOBU3HA U NPAKTUYECKUE PE3ybTaThl uccienoBanus. [lokazana HayyHas
Y MpPaKTHYECKas 3HAYMMOCTH PE3YJbTaTOB, MOJYYEHHBIX B XOJI€ HMCCIIETOBAHUS.
OnucaHbl ypOBEHb HM3YYEHHOCTH TEMbI, METOAbl HCCIIEOBAaHUS, IPUBEICHBI
CBEJICHUS O BHEJPEHUH PE3YIbTATOB HCCIEIOBAHUSA B PAKTHKY, OITyOJIMKOBAHHBIX
paboTax, a TakXke 0 CTPYKTYpe U 00bEME AUCCEpTaIUU.

IlepBas rnaBa aucceprauuu Ha3biBaeTcsl « CUMBOJIMYECKUE U AJNIETOPUUYECKUE
oOpa3pl B KiIaccuyecko muteparype». CHMBOIU3M U aJJICTOPHs SIBISIFOTCS
OCHOBHBIMHM TOHATHUSMU B BOCTOYHOM, OCOOEHHO, B Y30€KCKOW KJIacCCHYECKOM
auTepaType. OTH MOHATHS SBISAIOTCS BaKHBIM (DAKTOPOM aHaIM3a KJIaCCUYECKOTO
TEKCTa, a TAKXKE 3aC/Iy>)KUBAlOT BHUMaHUS KaK KOMIIOHEHT, CBS3yIU ero Gpopmy u
uac. B memom CHMBON M aluleropus BaXKHbl HE TOJBKO KaK JIMTEPAaTypHbIE
TEPMUHBI, HO ¥ KaK HEOTheMJIEMasl YaCTh OOIIEH KylIbTypbl TOW WM UHOW HAIUK U
HapoJa.

Hcexons u3 3Toi cyTu, nepBas 4acTh NEPBOM IJ1aBblI UCCIEA0OBAHUS MOJTYYNIIA
Ha3BaHue «lIoHATHS CMMBOJA W ajuIETOpPUU U MX (PYHKIUMOHAIBHBIE CBOWMCTBAY.
@EHOMEH CUMBOJAa W QJUIETOPUM — OJHA W3 JIPEBHUX LIEHHOCTEH MHPOBOU
KyJIbTYpbl. YU€HbIe pa3HbIX 00JIacTeld HayKd BBICKa3bIBAJM CBOM MHEHUU U
B3IJISIbI HA ATy LEHHOCTh, MMEIOIIEH CBOE MeCTO B (hUioco(uu, UCKYCCTBE H
ncuxosiorud. B «CrnoBape utepaTypHbIX TEPMHHOBY» O CUMBOJIE MPUBOASTCS
cienyromme ceeaeHus: «Pam3 — (ap. ramz imo, 3HaK, CHMBOJI) — CHMBOIJI; CJIOBO
WIH CJIOBOCOYETaHHE, KOTOPOE MPUOOPETAET NEPEBOJHOE 3HAUEHHE JIUIIb YCIOBHO
¥ BHYTPHU KOHTEKCTa; BUJ 00pa3HOCTH. B KOHTEKCTEe CUMBOJI UCHOJb3YETCs KaK B
OpsIMOM, TaK U B MEPEHOCHOM cMbIcie. CMBICI CUMBOJIA PEAIN3YETCS B PaMKax
KOHTEKCTA U TIPH OCO3HAHHH COCTOSHUA» .

B sHumknonenuyeckoM cioBape «Amnumep HaBow» ecTe MHEHHE O €ro
NOSIBJICHUU B TBOpuecTBe HaBou moj HemocpeACTBEHHBIM BIMSHUEM cy(du3ma u
cyduiickoit muteparypbl: «CUMBOJI — 3TO 3HAYEHUE, HAXOAAIIEECs B COOTBETCTBUU
C 3aKOHaMH MPONOPLHMHU, & B HEKOTOPBIX CIydasiX COBEPLIEHHO MPOTHUBOIOIOKHOE
K T[EepBOHAYAJIbHOMY 3HAYEHUIO; CKpbITas CcyTh B clioBe. Kaxnas cdepa
OOIIECTBEHHON W3HU HMMEET CBOUM CHUMBOJIBI. B XyH0’KeCTBEHHOW JUTEpaType
CUMBOJI SIBJIIETCS  YCJIOBHBIM CIOCOOOM HM300paKE€HUS JACHCTBUTEIBHOCTU H
CUMTAETCS] OJHUM U3 KPUTEPUEB XYAO0KECTBEHHOM ycioBHOCTU. CuUMBOI
OTJIMYAETCS OT U300paKEHUsI, €ro COJEpKaHUE CBSI3aHO C MOCTPOECHHEM oOpa3za U
XapaKTepu3yeTcsi MHOro3Ha4yHOCThIO. CuMBoIMYeckue oOpas3bl  00pa3yroT

“ Kyponos JI., MamaxonoB 3., IllepanmueBa M. AmaOuETIIYHOCTUK TEPMHUHJIAPU JTyFaTH. — TOIIKEHT:
Akademnashr, 2010. — Bb. 244-245.
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CHEIU(PHUUECKYI0O CHUCTEMY, a B psj€ CIy4daeB MPEACTaBISIOT co0oil obiiee
coJiepKaHHUE B JIMTEPAType U UCKYCCTBE MHOTUX HaponoB. [Ipu aTom HEoOX01UMO
Y4ECTh, YTO K KaXIOM JUTEepaType U KaKIO0H TBOPYECKOW JUYHOCTU MHPUCYIIA
CBOSI CHCTEMa CHMBOJIOBY .

CI10BO «CMMBOJ» BCTpEYAETCS B BOCBMH MecTax «XaMmchbD». UeTelpe pasa B
«Cabban caiiép» u uetsipe pasa B «Cagan Hckanmapi» ™. Bo Bcex MecTax CIoBO
CHUMBOJI UCTIOJIb3YETCS] B 3HAUEHUHN TalHBI.

CymiecTByeT MHOKECTBO B3aUMOJIONOJHAIOIIMX WM IPOTUBOPEUUBBIX
ompenesieHU ameropuu. Hampumep, B uHHTEpHET-Buknnennu —amieropus
ompenenseTcs claeayrmuM obpasom: Asuteropusi (rped. allégoria) - o3madaer
XyJI0’)KECTBEHHOE IIPEACTABIICHHE 1791 (71 (KOHIIeNIiA) IIOCPEICTBOM
ONPENEIEHHOTO XyA0XKECTBEHHOTIO N300pakeHHsI WiIh Tuaiiora. OHa UCIONb3yeTCs
KaK CHMMBOJI B M033UH, NpuTye U 3THKE. Co3JaHHAasl HA OCHOBE MHU(DOJIOTUH, OHA
oTpaxkeHa B (DOJIBKIIOpPE U pa3BUTA B U300Pa3UTEILHOM HCKYCCTBE.

CnenyeT OTMETUTh, YTO XYAOKECTBEHHASI JTUTEpPATypa COLAEPKUT HE TOJIBKO
oOpa3HbI€ CJIOBa U CIOBOCOYETAHUS, HO M LIE€Jble MPOU3BEICHUS, CO3JaHHbIE Ha
ocHOoBe ameropun. Cpeau Takux Mpou3BeAeHUW — «MaHTUK yT-Tailp»
QapuauaauHa Atrtopa, «JIucon yr-taiip» u «I'yn Ba Hapy3» Anumiepa Haowu,
«banr Ba Horup» Amupu, «Yk Ba €i» SAxunu, «Co3znap MmyHo3apacu» Axmaau u
«3apoynpmacan» ['ynxanu.

OHIMKIIONEUYECKUi ciioBaph «Amnumiep HaBou» 0OBSCHAET alieropuio
cienyomuM 00pazoM: «AJleropus — OJWH U3 BAXHBIX HHCTPYMEHTOB
XYyJI0)KECTBEHHOTO HMCKYCCTBA, OCHOBAaHHBIM Ha WCIIOJb30BAaHHE CJIOBA WIIA
CJIOBOCOUYETAHHUS B IIEPEHOCHOM CMBICJIE, KOTOPBIM JAENAET MOBECTBOBAHUE HE
TOJIbKO KpPAaTKUM M JAKOHWYHBIM, HO M CO3JAET MNPEKPACHYIO BO3MOKHOCTh
onucaTh pa3InyHble COOBITUS, CUTYallUHd U MEPEKUBAHUS MTOJHO U BIIEUYATIISIOLIE,
KpacHBO W MPUBJIEKATEIbHO». VIMEHHO MO3TOMY MO3THl U MUCATENN HE TOIBKO
YMEJIO HCIOJB3YIOT B CBOMX IIPOU3BEACHUAX aJUIETOPUYECKHE CIIOBA H
CJIOBOCOYETAHMSI, HO M CO3/AI0T LEJIbIE IPOU3BEACHUS B AJNIETOPUYECKOM KITFOUE.

Bcero B «Xamce» amieropu4eckoe CJIOBO BCTpedaeTcsl TpuHaauarh pas. OH
WCIIONE30BANCS. ONMH pa3 B «Xaiipar yn-A6pop»™, «Cabban caiiép» n «Cammm
Uckanmapu», nBaxnabsl B «Jlamm u MaxHyH» u BoceMb pa3 B «Dapxon u

2 Amamep Hasowii. Komycuii snyrar. Ukkn sxumummk. Bupunum sxuna. — Tomkent: Sharg, 2016.
—b.310-311.

“ KypoubekoB A Ba 6. Anumep Hapouitnuur “Cabbau caifiép” J0CTOHM KOHKOpAaHCH (MOHOTpaguK
TaaKUKoT). — Tomkent: ®an Ba TexHonorusuiap, 2015. — b. 260; KyponGekoB A Ba 0. Anuimep
Haowitauar “Caanu Uckannapuii” n0CTOHM KOHKOpJaHCH (MOHOrpaduk TagkukoT). — TormkeHt: ®an
Ba TexHoyormsuiap, 2016. — b. 372.

“ Kyponbekos A Ba 6. Anuiuep Hapouiinunr “Xaiipat yi1-aGpop” J0CTOHM KOHKOpAAHCH (MOHOTpaduK
TaaKUKOT). — Tomkent: ®an Ba TexHojorusuiap, 2012. — b. 147; KyponOekoB A Ba 0. Anumep
Hagowutitnuar “®apxox Ba [lupue” nocToHu KOHKOpAaHCH (MOHOTpaduK TaaKUKOT). — Tomkent: dax Ba
texnonorusap, 2013. — b. 251; KyponOekoB A Ba 6. Amumiep HaBowitnunr “Jlaiinm Ba MaxHyH”
JOCTOHU KOHKOpAaHcH (MoHOrpaduk TaakukoT). — TomkenT: ®an Ba TexHomnorusap, 2014, — b. 166;
KyponbexoB A Ba 0. Anumep Hapouitnunar “Ca0bam caii€p” AOCTOHM KOHKOpIAHCH (MOHOTpauK
TankukoT). — Tomkent: ®anm Ba Texmomormsuiap, 2015. — b. 192; KypounbekoB A Ba 6. Anmmep
HaBowuitnunr “Caanu Wckangapuii” A0CTOHHM KOHKOpAaHcH (MOHOrpaduk TaakukoT). — TorikeHT: dan
Ba TexHoyorusmnap, 2016. — b. 278.
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LHI/IpI/IH)>45. B mosthdeckoM MBIIUIEHUM W 3CTETHYECKOM Mupe HaBoum monsitue
aJUIETOpUHU YNOTPeOIseTCA N3HAYAIBLHO B CMBICJIE MCTUHBI, OTPaKEHHOHN B CIIOBaX
U MBICIIAX, OO0XECTBEHHOM JIOOBM M KpacoTbl, OTPAKEHHOW B YEJIOBEUYECKOM
o0NMKe, a yX IOCI€ O3HAYACT CJIOXKHBIE CMBICIBI HCTUHBI U PEAJbHOCTH,
OTpakK€HHbIC Ha Oymare Uiy B sI3bIKE.

CymiecTByeT Takyke HEOOXOIUMOCTh ONPENIETUTh CXOAHbIC U OTIUYUTEIIbHbBIC
4yepThl CUMBOJIa U ayyieropuu. [logoOHBIX YepT HACTONBKO MHOTO, YTO JaXKe B
OTEYECTBEHHOW OJHUMKIIONEINN WX HA3bIBAIOT OJHUM U TEM XK€ SBICHUEM.
BaxuelmmM ©3 HUX SBJISETCS NPOSIBIICHUE CBOWCTB OIPEICICHHON BEIlH,
MOXO0XEN Ha ce0s WM CUYUTAIOLIENCS YCIOBHO NMOX0Kel. OTIIMYnTENbHAs CTOPOHA
MPOSBJISICTCS. B JIOBOJIBHO TPAJAUIMOHHOM Xapakrepe ajieropuu. [pyrumu
CJIOBaMH, re OBl TAKOE CJIOBO HH MCIIOIB30BAIOCH B CY(DUNUCKON TUTEPATYPE, PEUb
uaET 0 OOKECTBEHHOM JI00BU WK NpocBeTiieHnu. K nmpumepy, cocyn — 3TO 3HaK
MyApOro cepaua uYeloBeKa WIM MarepuailbHoro Mupa. Caku — oO3Hadaer
COBEPILICHHOTO YEJIOBeKa WWJIM HacTaBHMKAa. B MOAOOHBIX cCiyyasx Ba)kHa
YCTOMYUBOCTD MOHITUN U UX 3HAYCHUM.

Crnenyromias 4acth riaBbl Ha3biBaeTCsl « CUMBOJIA3M U aJUIETOPUS B TEOPKCKOMN
nureparype 1o HaBow». B Hell peub UIET O CUMBOJIMYECKUX U AJJIETOPUYECKUX
oOpazax B (oipKiiope U MUCbMEHHOW JUTEpAType TIOPKCKUX HapolioB. B riase
aHaIM3UpyeTcs mpolrecc TpaHchopmalmi B 00pas3bl psAga KyJIbTOB, TaKUX Kak
BOJIK, MeIBEIb, HepeBo. lIpoanamusupoBanbl «ABECTO», KaMEHHBIC HAANUCH
YpxyH-DHacail, a Takke cuMBOJIbI B CBdAmeHHOM KopaHe, CHMBOJHMYECKHE WU
amieropudeckue oopasbl B «Kyranry ounur» u «Kuccacu Padrysmy.

[Ipoussenenne Hacwipynuna Bbypxanuaumna Pabry3m «Kuccacu Pabrysm»
TaK)K€ COACPKUT Psii cUMBOJIMUecKuX o0pasoB. Jluteparyposen M. AcranakyioB
MUIIeT O Tpou3BeaeHuu cienyromiee: «Kuccacu Pabry3m» — mnpousBenenue 6e3
€IMHOU CIOKETHOW JIMHUU. OHO COCTOMT M3 HECKOJIbKMX CKa3aHUM W MpeIaHui,
COCTOSIILINX M3 CAMOCTOSATEJBHBIX IMOBECTBOBAHUWW O TPUALATH TPEX IMPOPOKaAX,
YEThIPEX CIHOABUKHHUKAX, CEMU HCTOPUYECKUX JUYHOCTSIX U JUTEPATyPHBIX
reposix. [Ipuuém KaXablil CaMOCTOSITENIbHBIM PAcCKa3 MO COAEPKAHUIO CBA3AH C
OCHOBHBIM  IOBECTBOBaHHeM»." OIHMMH U3 OOpasHBIX BBIPAKCHHIl B
IIPOU3BEJICHUU SIBIIAIOTCS CUMBOJIbI. Hanpumep, B «ctopun o HyxoBoM koBuere»
TOBOPUTCS, YTO KOBYET OBbLT MPOOUT BO BpeMs moToma. OTBepcTHE 3aKpbIBaeT
coOoii 3mes. 3a 3Ty nomoiipb npopok Hyx obeliaer emy «camoe Clnaikoe Msico» B
mupe. Ilocne yTuxanusi moTorna, OHM OTHPABISIIOT MYEIy Ha MOUCKH «CIAJKOIO
MsICa», a KOrJa OHa HE MPUXOJUT, JACTOUKA OTIPABIISIETCA €€ UCKaTh. Y BUAEB IO
MyTH TYeJly JIACTOYKA CHpalIMBaeT y HEE O TOM, KaKOE€ MSACO CaMoO€ CIaJKoe.
[Tuena TOBOPUT, YTO HYEIOBEUECKOE MSICO CAMOE CIAIKOe, HO JacTO4YKa XHUTPO
OTKYCBIBA€T €M SI3bIK, B PE3YJbTATE YETO HUKTO HE MOHUMAET, YTO OHA TOBOPUT. A
JIACTOYKA, CJIOBHO NEPEBOJS CJIOBA MYENbl, TOBOPUT, YTO CAMOE CIIAJKOE MSICO —
Msco Jsrymky. [1o obemnannio 3mMee a0t asarynaybe msico”’.

* Amumep Hagouii. @apxos Ba Illupun. MAT. 20 Tomnuk. — Tomkent: ®an, 1991. T. 8. — B. 181-182.

*® Ocronakymnos 1. Kucac ap-Pa6rysuii — anaGuii acap: ®ui. dan. HOMS. ... aucc. aBroped. — TOIIKeHT,
1993.-B. 9.

" PaGry3uit Hocupynmun Bypxonymnus. Kucacu PaGrysuii. — Tomkent: E3ysun, 1991. — b. 43-44.
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B pe3ynbrare BiMSHHS 3TOr0 NpEeAaHUs JIACTOUKA IIPEACTABICHA KaK CUMBOJI
«Ipyra» HE TOJBKO B HaIllel JUTEpaType, HO U y Hamero Hapoaa. B mpenanumn
«Cynaiimon Ba Kapunuka» («Cyneitman u Mypageit») B «IloBectu CyneliMmana
JAHHOTO TPOU3BEACHUS Ha CHMBOJIBI BoO3jaraercss emé€ Oojiee BakHas
XyJoxecTBeHHas 3aiada. B Hém CyneiiMaH BOIUIOIIEH KaK CMMBOJI BJIACTHOCTH U
BBICOKOMEpHUSI, a MypaBeil(KapuH4YKa) — CHMBOJ CMHUPEHHS U MYAPOCTU. ITO
IPOU3BENCHUE IIPUMEUYATEIBHO TEM, 4YTO BIIEPBBIE B TIOPKCKOW JIMTEPATYpE
CHUMBOJIBI BBIPAKEHBI B (PHIIOCO()CKOM 3HAUCHUH.

B mosmax «IOcyd wu 3yneiixa», npunucesiBaembix [ypOeky, «I'ynp u
Hagpy3», aBTOpCTBO KOTOPOM 1O CHX IIOP OCIIAPUBAETCS, SBJIECHUSA CUMBOJIN3MA U
aJUIETOPUU B TIOPKCKOM JuTepaType A0 HaBou TpakTyroTcs Kak XyA0KECTBEHHBIE
oOpa3bl. B yacTHOCTH, HA OCHOBE CMMBOJMKH 00pa3oB mo3Mmel «I'yib 1 HaBpy3»
OB clenaH ONpENEJICHHBIN BBIBOJ O BTOPOM CMBICIIE JAHHOTO MPOU3BEIACHUS.
[IpoxxuBaHne B KOHIIE NPOU3BEACHHUs €ro riaBHbIX repoeB l'ynp u Haspys B
YEeThIpEX CTpaHax, TAaKXKE MMEET CHMBOJIMYECKOe 3HayeHue. To ectb, ['yib u
Hagspy3 He ocrarorcs mocTossHHO Ha 0HOM Mecte. Beap tam rae ['yne u HaBpys —
TaM U LBETHI, U BECHA, U pagocTb. B koHUe npousBeneHus HasBpy3 — mapp Bcex
yeTspex ctpaH — Hapmona, dapxapa, AnaHa u VemeHa, 4TO OIMIETBOPSCT
0JIaropoHbIE XYJA0XKECTBEHHBIE YasHUSI aBTOpPA O TOM, YTO O0S3aTE€NbHO MPUIET
BECHA U BECh MUP, BCS 3eMJIsl OYAyT IPOLIBETATD.

Bropas rnasa uccinenoBaHus HasbiBacTcs «MacTepeTBo cO31aHUs 00pa3oB
Asniiepom HaBou BO BBOAHBIX IV1aBax XaMChbD», a IepBasi €€ 4acTh IMOCBSLICHA
«O0pazam maHeT W auieropuid B MewpokHoMa». B kaxkmoit mosme Anuiiepa
HaBou «Xamca» TpagulMOHHBIM O0pa3oM JaHa MebpokHOMa. To ecTb BO Bcex
HUX coObITHE Mupajpka onrcaHo Ha (pOHE CEMHU TUIAHET.

[Touemy nmeHHo cempb IiaHeT? [loTOMy 4YTO 3TO YMCHO SIBISETCS CAMBIM
M3BECTHBIM M3 Marnyeckux 4yucelsl, 0cOOeHHO Ha BocToke OHO OueHb MOYUTAEMO.
JaBas mHbOpMAIINIO O TMPOUCXOXKICHUU ATOTO YMCIIA U €0 CBS3U C IJIAaHETaMH,
autepatypoBen, npogeccop C.XacaHOB TMOSICHSET CBS3b C PEIUTHO3HBIMU
BEpOBAHMSMH IIYMEPOB, XKHBIINX Ha fore BaBmmona™.

B BaBWIOHCKONM LMBWIM3ALMM, TMPUHSBIIEH W PA3BUBLIEH KYJIbTYpPYy
IIyMEPOB, ACTPOHOMHS TAK)KE WIrpajia KIOYEBYIO pPOJb, @ CEMb IUUIAHET BOKPYT
3emun (1O TIPEACTABJICHUSM TOTO BPEMEHH) BOCIPUHUMAIIMCH KaK CEMb OOTOB,
BIUAIONMX Ha BceneHHyro u ku3Hb yenoBeka. JHu Henenu GhopMUpOBAIUCH Ha
OCHOBE CEMEPKH, a CEMb OOTOB 0003HAUCHBI TOKPOBUTEIISIMU KaXKJIOTO JTHS.

DOTO NpPEACTaBICHUE BIMSUIO HA PA3JIUYHBbIE LMBUJIM3ALMU U KYJIbTYpHl Ha
NPOTSKEHUHM BEKOB W ThIcsiueneTui. B pesynbraTre cemb cHOpMHpPOBAIOCH Kak
CBSIIICHHOE YMCJIO B CO3HAHUM HapoaoB 3anaaa u Bocroka, EBponsl u A3uu, naxe
AMepUKU U ABCTpauu. ITU «XaPAKTEPUCTUKN TJIIAHET MPAKTUUECKH OJIMHAKOBBI
B BOCTOYHOW M 3aIlaJlHOW JIMTEpPAType U B PE3yJbTAaT€ MUIPALMU LIMBUIU3ALNAN
npUOOpeNN OMpEeNeIeHHYI0 CHUMBOJIMKY. B cratbe yueHoro-gospkiopucta M.
XKypaeBa «ActpanbHbie MBI U UX MHTEPIIPETAINS B MaTEPHAIBHOU KYJIbTYpe

8 Cmotpure 06 stom: Hasanov S. Ragamlarning ramziy jilvalari / Navoiyning yetti tuhfasi. — Toshkent:
Adabiyot va san’at, 1991. — B. 152-161.
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HaponoB lllenkoBoro myTu» roBOPUTCS, YTO «B COTAMUCKOM KaJleHAApe KaKAbIU
J€Hb OTMEYEH HMEHeM Oora M OOTrMHH, Ha3BaHHBIX B 4YECTb OIIPEJEICHHON
IUTAHETHI» .

[Ton BausiHMEM HJeu eIMHOO0XKHS HClIaMa — MOHOTEU3Ma, B MIPEICTABICHUU
MYCEJIbBMAaHCKOTO BocTOoka rapMoHMs CEMEPKHM B BOIIPOCE PAaBHOBECHsS MHpa
CHU3WJIA PEJIUTHO3HO-00rOCIOBCKOE 3HaueHue. ['epou, acCUMMMWIN3UPOBAaHHBIE
4yepe3  BABWJIOHCKME  PEIMTHMO3HBIE  BO33pEHUS WM KYJIbTYpy, YK€
MHTEPIIPETUPOBAIUCH HE KaK OOTH, a MPOCTO KaK IJIAHETHI, BPAIIAIOIINECcs BOKPYT
3emuin. OHAKO 3Ta TapMOHHMS HACTOJIBKO YKOPEHWIACh B CO3HAHUM JIIOJIEH, YTO
MOJIHOCTBIO HUCKIIIOUUTh €€ W3 HapOJHOTO MBIIUIEHUS M MOTPeOJeHUs ObLIO
HEBO3MOXHO. B pesynprare B acTposorum MyceilbMaHCKOro Bocrtoka
COXPAaHWJINCh MPEICTABICHUS O TOM, YTO CEMb IUIAHET BJIMSAIOT HA CEMb JHEHN
HEJIEJI, CEMb KOHTUHEHTOB U CO3HAHME JIOJIEW, TOKPOBUTEIBCTBYIOT UM U T. II.
BnocnenctBuu, XOTs OHM YK€ HE CUUTAIUCh HAa ypOBHE OOrOB U aHIEIIOB,
00JIalafoIMX TIOJTHOM W HE3aBUCUMOW OO0XKECTBEHHON CHIIOM, HO BCE PaBHO
0CTaBaINCh XKUTh B «MebposkHoMe» («BosHecenne B Hebecay) .

CeMp muaHeT TaKXKe CTadM H300pakaTbcs B JIMTEpAType, CBSA3aHHOM C
uMmeHem Ilociannuka bora, BMecTe ¢ IIpOpoOKaMu, KOTOPBIX CUHUTAIIU
nosenutensMu HeOa. B «Max3an yn-Acpop» Huzamu ['ssHpkeBu omnmcwiBaercs,
yto [Ipopok ocraBui nocie cedst ceMpb IUIaHET, YEThIpE CTUXHUU U ILIECTh JKUXaJa,
HO o0pa3 ceMu IUIaHeT ONKCAaH B HJI€aJbHOM MOpsiKe, HauuHas ¢ «Jleinn u
Memkayn». [l1aneTsl HE yIOMUHAIUCH B TIOPKCKUX MebpapkHaMme 10 HaBou, HO
UMEIOT MECTO B «MebpoKHOME» B KAKI0N ModMe «XaMcChl». ITU 00psAIbl, KaKk U
OOJBIIMHCTBO BOCTOYHBIX OOpSAO0B, HauMHAIOTCA ¢ JIyHBI, «BiIaienbla» MEepBOro
HeOa, u 3akaHunBatoTcsa CaTypHOM, «BIaJeNblEM» ceapMOro Heba. B aToM miane
HaBou mpomomxaer tpamunmio, Hadaryro Hwuszamu. Ilpuuém He TOIbBKO
COBEpUICHCTBYET, HO M 00oramaer e€ OpUuriHaJIbHOCTbIO, TITyOOKHUM MBIIIEHUEM
U TBOPYECKUMHM HOBauusMu. B 3Toil cBs3u HaBowiickuil yuéHbiii C.A3u30B
IIPaBUJIBHO 3aMeTWI, yTo HaBou omupaiicss Ha 3HaHUsA, MOJYYEHHBIE UM B IIKOJIE
VYayroeka: «AcTtpoHOMHYECKOE€ MHpoBO33peHue Anmmiepa Haou Obuto
yCOBEpIIEHCTBOBAHO B CaMapkaHie, U 3TUMH 3HAHUAMM OH BepHyJcs B I'epat. Ha
3TH 3HAHHS OH OIUpANCs 1 pH co3aannn «Cabban caiiép»”.

JIyHa sIBAsieTCSl €CTECTBEHHBIM CIIyTHHUKOM Halleil 3eMJIM U B IPOU3BEICHUSIX
HaBou TpakTyeTcsi Kak MOKPOBUTEIBHHUIIA BOCKpPECEHbS W BIIOOJIEHHBIX. OHa
ABJISIETCS OAHUM M3 HauOojiee YacTO YINOMHUHAEMbIX OOpa30B MPOU3BEIECHUN
MHOTHX TO3TOB, B TOM urciie 1 HaBou. B mo33uu oOpasbl Jiyka, CTpesibl U aabTaps
ynoJo0JAI0TCS OpOBBbM KpacaBWIIbI, a TIOJIHAs JiyHAa CpaBHUBaeTcsi C €€
PEKPACHBIM JIULIOM:

“ Kypaes M. Acpran Mudap Ba yJapHHHT HIIAK HYTH XalKIapH MOUIAH MaTaHHSTHIATH TATKHHH /
XXT acp ¢an Ba Tabium Macananapu. — 1., 2020. — Ne 2 // www.shargjurnali.uz

% Kypae M., Xonmyxamenos K. Ertu nxmmumparu “ertu”nap. — Tomkent: ®an, 1989; XKypaes M.
Cexpmu pakamnap cupy. — Toukent: Y36exucton, 1991; XK¥ypaes M. V36ek xank spraxiapuaa “cexpiu’”
pakammap. —Tomkent: Pam, 1991. — B. 90-126; XKymaea C. Y30ek MyMTO3 IMICHPUATHAA PAKaM
pam3iapu Ba yinapuauHr Tankubu (XII-XV acpaap): ®@uinon. das. Homs. ... aucc. — Tormkent, 2006.

>! Asuzos C. Anmumep Haonit acapnapuna danaxuér cupnapu. — Tomkent: O‘zbekiston, 2018. — B. 13.
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Ko ‘ngul har tun farog ‘ istab balo toshini yostanmas,
Agar har dam necha qatla ul oy ko ‘yini aylanmas™.

Takum xe 00pa3oM B IHUCCEpPTALMU U3YUYEHO U300paKeHUE IUIaHEeT ATOpyI,
Benepa, Connue, Muppux (baxpam), Mymrapu u 3yxan (CaTypH) B KauecTBe
00pazoB.

Bo BTopoil wacTu moa HazBaHMEM «XoO/Ka Kak o0Opa3 Ayl B MpoJore
Xaiipat ynb-AGpopay aHalIM3UpyeTcs riiaBa O AylIe, KOTOpas Ha MEpBbINA B3I
HE MMEET OTHOIIEHHS HHU K IPOJIOTY, HU K OCHOBHOM YacTH NpPOMU3BEACHHS, a
TaKe TPH TJIABBI, CIEAYIOLIUE 3a HUM.

KomMmenTupyss ucnonb3oBanue o0pasa agymu B Jupuke Hasow,
uccnenosarenb H. bozopoBa Tak onmcana ero: «JIupuueckuit repoi HaBom umer
Aylly B CYLIECTBOBAaHMM, a CYIIECTBOBaHHWE B ayme. Bor modemy ero pasym
O0OJpCTBYET M MOCTOSIHHO B JBWKEHUU. MHOrma oH cTpajaer OT W3JIMILECTB
CTpacTd, a MHOTJa moiyiyyaeT cuiy. MIHOrga OTKa3bIBaeTCsl OT BEJICHUSI pa3yma,
MHOT/Ia TIJIa4€eT, IOTOMY YTO HE MOXKET BBIHECTH cBOeil 6omu. Ha camom nene most
HE HAMEPEH pacKpblBaThb TallHy cepAlla CBOETO TIepos, HO M CKPBITh €€
HEBO3MOXKHO» . OOpa3 BmoOnéHHOr0 B jupuke HaBom ycTpemusercs K
O0XKECTBEHHOM M ueloBeYecKOol kpacoTe. OH Myd4aeTcsi B «IUIEHY» Y CBOUX
YyBCTB. 3/I€Ch CJEIyeT OTMETHTh, 4YTO OOpa3 AyIIM B SIUYECKOM HaCJIEeIUU
BEJIMKOTO IM03Ta OTIMYaeTcss oT u3ydeHHoro Bbimie H. Bo3opoBoil BitoGieHHOTO
cepana. To ecTp, ayiia oTpaxkaeTcsl Kak 00KECTBEHHBIM 3ambicenb. Hanmpumep, B
«Xaiipar ynb-AOpop» cinoBo cepaue ynorpednsercs B 96 Mecrax, a B IJiaBe O
Ayle ynoTpeOaeHo TOJAbKO 18 u3 HuX. DTOT 00pa3 akTUBEH U B JIPYTUX MECTax
MIPOU3BEACHUS.

B osmoce HaBou  0000maer  TpaAMIMOHAJIM3M B  TBOPYECTBE
MPEAIIECTBEHHUKOB M BBIPAXaeT CBOE OTHOIIEHHE K HUM. Ero crnocoOHOCTh K
WHHOBAIMSIM B paMKax TpPaJWIMOHAIA3MA TAaKKE€ OYEBHJIHA B €r0 OTHOILIECHHH K
ob6paszy Xomxka. Hanpumep, B mosme Huzamu [dun (myma, cepaiie) mpuHATa B
KauecTBe - XO/Ka W TPAKTOBAICS Kak Iaph CYIECTBOBAHMS, COOCCETHHK U
MOKPOBUTENb aBTOpa. B smoce 06 Amupe Xycpase aBrop OecenoBan ¢ Jluiem u
nosepwiica eMy. OJHAKO COBEpPIIEHCTBA OH JOCTUI HE ¢ momompro Jlws, a
Oyrarogaps BOCIUTaHUIO XOJKH — B 00pa3e HacTaBHUKA. 3HAYUTh, X0 Ka U [(uib
XocpaBa JlexyiaBu — pa3Hble T€pOU, U Y KaXJOT0 U3 HUX B IMOAME UMEETCS CBOS
poib. B TBOpuecTtBe AOnmypaxmana J[[xamu [unp — He Xomka, a YYCHUK,
COBEPILIEHCTBYIOIINICS B Oece/lax HAaCTaBHUKOB.

Bo Bcex mosmax, HanucaHHbIX 10 HaBou, repor BOCXMILAIOTCA KPACOTOW.
Opnako Xomxa B mpousBeleHUM HaBom mopakaercss HE TONBKO OKPYKAKOUIEH
KpacoTOM M TapMOHMEN, HO M UX JYXOBHOW CTOPOHOW, TO €CThb TE€M, UYTO OHU
3aHUMAIOTCA MOMHMHAHMEM U BocxBajeHueM Co3zgaTenis BCEX TBOpPEHHMM W Ounar.
DTOT acmeKT, Ha KOTOPhI He ObuTo obOpareHo BHMMaHHWE 10 HaBow, cumrtaercs
YHUKQJIBHOM HAaxXxOJKOW BEJIIMKOro mo3dTa. Bo BpeMms CBOMX CTpaHCTBUWM XOIXKa
BUJIUT HE TOJBKO MHP TEJIECHOTO CYIIECTBOBAHHUS W NPOCTPAHCTBA, HO U

%2 Ammmep Hasowit. Haoxup ym-mra606. MAT. 20 tommuk. — Tourkent: ®an, 1989. T. 4. — B. 13.
> Bbosoposa H. Anumep Hapowuit razannapuaa kyurun tabpudu. ®umnon. das. Homs. ... quce. — TOIIKeHT,
2002. - b. 9-10.
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BOCXUIIAETCSI UX KPacoOTOHM, MOPSAIKOM U YHUKaIbHBIM 3ambiciiom Coznartens,
SIBISIIOIMMCSL  J[YXOBHOM CHWJIOW BCE€X TBOpPEHWH. Jlpyras BaxHas HOBOCTH
3aKJIFOYAETCS B TOM, 4TO XOJI’Ka B MPOLIECCE CBOETO M3YMIICHUSI IPOXOAUT CTaIUN
CYLIECTBOBAHUSI U BEYHOCTHU, JTOCTUTAET TYXOBHOE COBEPLIEHCTBO. JTO TaKkKe
ABJISIETCSI OTPaXEHUEM CBOeoOpa3vs TBOPUECTBA BEJIMKOTO MO3Ta, U PE3yJbTatr
BOCXUIIEHUSA HE BO3/IAETCS B TAKOW CTENEHW B MPOU3BEAECHUAX IPYTHUX ITOATOB.
PesynbraT ObLT OCHOBAaH Ha OTBETE Ha JIMyHOe pasmbiinuieHrne HaBou: «Ha kakom
OCHOBaHHUM AJlaM JOCTHUT ypOBHS ciiyru TBopiia ¢ MOMEHTa cBoero co3nanusi?» B
TO K€ BpEMs JaHHOE IMPOCIABICHUE W TOYUTAHUE YEJIOBEKA SBISACTCS
BBIpaOKEHHEM (PUI0COPCKOTO MUPOBO33PECHHUS BEJIMKOTO MBICIUTEIS-TYMaHUCTA.

Tpethss TnaBa gucceprauuu HaszbiBaeTcsa «CuHcTeMa CHUMBOJMYECKUX H
AJUTETOPUYECKUX 00pa30B B OCHOBHBIX YAaCTSAX MO3M» M pa30ouTa Ha TpH riaaBbl. EE
MepBbIN Ce30H MOCBAIICH «IHTeprpeTaly U aHaIu3y 00pa30B BIIOOJICHHBIXY.

OO6pa3sl BIIOOJIEHHOTO U BIIOOIEHHONW — HanboJiee aKTUBHO HMCIOJIb3yEeMbIe
o0pa3bl B TBOPUYECTBE BEJMKOTO Mod3Ta-Mbiciutens Anuiiepa Hasou. B cBomx
JTOOOBHBIX Ta3elisiX, COCTABJISIIONIMX 00Jiee MOJOBUHBI JIMPUKHU BEJIMKOTO TOI3TA,
HaBou moxa3piBaeT pas3Hble CTOPOHBI 00pasza BO3JIIOOJIEHHON M Pa3HOCTOPOHHE
OMKCHIBAET OTHOIICHHE BIIOOJIEHHOTO K HEW. AHAJOTHUYHO M B 3IOce «Xamcay
[JIaBHBIMU TEPOSIMH SIBJISIIOTCST 00pa3bl BIIOOJIGHHBIX. B oTiawyme oT Jupuku
HaBowu, 006pa3bl BiOOJIEHHBIX B 3TUX MO9MaX HECKOJBKO CTaTUYHBIL. TO €cTh y HUX
€CTh CBOM UMEHA, MECTHOCTh MPOKUBAHUSA TOXKE scHA. bonee Toro, emé no HaBoun
K HUM oOpamajncs psj MO3TOB, OCTAaBUBIIME B XYJO0KECTBEHHOM JHUTEpaType
YeTKOe MpejacTaBieHue o0 3tux odpazax. [loatomy Bo3moxkHoctu HaBou B sTOM
OTHOIIIEHUHU Topa3fo 0oJjiee OrpaHUYEHBI, 4eM B ero jupuke. OJHAKO BEJIUKUN
MOAT MUIIET:

Ani nazm etki, tarhing toza bo ‘Ig ‘ay,
Ulusqa mayli beandoza bo ‘Ig ‘ay.

B3sB Takue MbICIM 3a CBOW XYIOKECTBEHHBIN UE€aJl, UCIOJIb3YS ONBIT CBOMX
MPENIIECTBEHHUKOB ¥ COOCTBEHHYI0 TE€HHAJIbHOCTh, OH CO3Jal 0O0pa3sl
BIIOOJIEHHBIX B «Xamce» C «YHUCTBIM 3aMBICIIOM», TO €CTh C HOBOH
OPUTHMHAJIBHOCTBIO U YHUKAJIBHOCTHIO. B 3TOM IJ1aHEe €My Ha MOMOIb MPUXOINAT
OpPEBHUN MeTOH — cuMBOJIM3M. [IpaBpa, mosmsel 3moca «Xamca» HE SBISIOTCS
9UCTO OOpa3HbIMHU, Kak TodMa «JIMCOH yT-Tailp», TO €CTh CHUMBOJIHYECKUU U
QJUIETOPUYECKUIM CMBICT HE MOXKET ObITh B HMX NMEpPBUYHBIM. CMBICT U Pa3BUTHE
COOBITUM B TOAMaxX TUMNUYHBI I TIPOU3BEACHUNW Ha TEeMYy pPOMAHTUKU U
npukioueHu. Ilpu 3ToM xoTenoch OBl MOTYEPKHYTh, YTO OOpa3bl TaKHUX
BItOONeHHbIX, Kak Dapxan, MemxuyH, baxpom, upun, Jleitnu u unopom B
MOAMaxX TaKX€ MMEIOT CBOMCTBA CHUMBOJIM3MA M JOCTOMHBI BHUMAaHHS B 3TOM
oTHomeHUU. B koHie koH1oB, dapxan HE BUAUT B JIOOBU Pa3HUILI MEXKIY
npoceTiienneM. daktudecku, nuzydenue pemecen u3 Kopana, bonu u Monu 6s010
€ro IMepBbIMM IIaraMuM Ha NyTH K MpocBeriennto. Ho ®Papxam >TuM He
OTPAaHUYMBAETCA, a CTPEMHUTCS K HOBBIM LIENAM, MPUCIYIIUBAETCS CBOUX
HacTaBHUKOB. C momompto nmyreBoauteneil B jaune Cyxeina (B CMbICHE SPKON
3Be3/1bl), Xu3p (4TO oO3HayaeT NnpoBOAHUK) M Cykpar XakuM (COBEpILIECHHbIN
YEJIOBEK) MPEOJI0JIEBACT OMACHOCTH, MPEACTaBICHHBIE B 00pa3ax AXpaMaH-IeB —
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CMMBOJIa MHUPCKHUX JKEJIAHWUM M YKECTOKOCTH, JbBA — CHMBOJIA SPOCTH U THEBA.
Takum oOpa3zom JocTUraer nmpocBeTieHus B Juie xoMu (yama) JKam u OiinHau
(3epkano) HUckanmap. Bmepsbie o mo0Bu @Dapxaj clyliaeT B pa3roBOpe C
CykpaTom, UMEHHO TOTJa €ro cepAle OTKpbIBaeTcs K J00BHU. YacTh cTpaHCTBUM
@dapxana, TO €CTh Ta 4acTh, OKa OH He yBuzaen [llupuH, cumTaercd Mol’3uei
MyJpelna, HIMYIIEro MpOCBETIEHUS. bnarogaps [OIyXOBHOMY IPOCBETIICHHUIO
yyBcTBO Dapxajga mnpeBpamiaeTcss B HacTosIIyto J110060Bb kK [upun. Ucnbrtanus
YKPEIUIAIOT UX JI000Bh M JOBOAST €€ J0 COBEPIIEHCTBA, KAaK €Cclu OBl Kele30
00pabaThIBAJIOCH OTHEM U BOJOM.

B TBOpuectBe HaBom onHMM U3 BaxXHEHIIMX SBISETCA Takxke o00pa3
MekHyHa, KOTOPBIM BBIPAKAET ICTETUYECKUM Haeal mnodta. MiMeHHO mostomy
HaBon HEOJHOKpaTHO cChLIaiCs Ha 3TOT o0pa3 B CBOEM TBOpuecTBe. Benmkuii
MO3T AaKTUBHO oOpamaercss K oOpasy MemkHyHa B CBOUX JIMPUYECKHX
npousBeneHUsAX U B maBax XXXIII u LXVI nosmbel «Canau Mckanmpapu» sroca
«Xamca». OH numer o MemkHyHe, BolIeAIeM B KoMHary Jlelnu, u o TOM, 4TO
nucbMo Jlennu momapuiao He TOJNBKO JKHM3Hb, HO M 310pOBbe MeEKHYHY,
HaxXOJMBIIEMYCs Ha IrpaHu cMepTd. [1o3T ncnonb3yer [ ONMMCaHWUs ATOro JBa
npeaaHusl.

B o6pasze baxpam — mpaBenHOro maps, aBTOp CTaBUT mepen coOoi Lenb
n300pa3uTh J0OPOro YEJIOBEKa, IIAralllero Ha IYTH K COBEPUICHCTBY U
npeBpalarnerocs B ooOmaaarens OoxkecTBeHHOM m00BU. C 3TOM Ieibl0 OH
CBA3BIBACT (DOPMUPYIOIIMI CIOKET MO3MBI C CEbMBIM paccka3zoMm. B pesynbrare
BIIOOJIEHHBIM baxpoM, mortepsBIIMK CBOKO BO3I0OONEHHYIO [lumapam, 3a cemb
JHEW BBICIYIIMBAET CEMb HMCTOPUM OT CEMH ITYyTECIIECTBEHHHKOB U TOJIBKO B
MOCJeAHUN JIeHb HAXOJIUT CBOIO BO3JIIOOJNICHHYHO. Hu B ogHOM M3 MOJO0OHBIX
MMPOU3BEACHUI, HAalMCaHHBIX 10 HaBou, HE yJIENEeHO CTONBKO BHUMAHHUS KOPHIO
CUMBOJIMYHOCTH o0Opa3a baxpama. B cBoeli mosme HaBou oOparuncs k
MU(DOIOTHIECKUM KOPHSIM HE TObKO baxpama, Ho u 06paza unapam. [Tockomabky
OCHOBHOM I1€JIbIO0 €r0 M03MbI OBIJIO BOCIIEBAHHUE paBHOBECHS MUpo3aaHus, baxpam
(Muppux-Mapc-Apuc) OblT BayKeH JJIs TT03Ta U B KAYECTBE IJIAHETHI, TO €CTh, B
CUMBOJINYECKOM CMBICIIE.

Amumiep HaBou, BOMJIOTHBIIMI CBOM HJeU B oOpa3ax TJIABHBIX TE€POEB -
®apxana B «®Papxane u upun» m Memxnyna B «Jlelwnmu m MemxkHyH», HE
OTCTYNMJI OT CBOMX NpUHLMIOB U B «Cabbau caii€p» Bo3znaras Ha baxpama emé
oHy cuMBOJIMKY. OH BriepBbie n300pa3ui baxpama B oOpa3e BItOOIEHHOTO.

HaBou kopenHbiM o0pa3om niepeaenbiBaeT oOpas [lupun B mosme «Papxan u
[Mupun». B cratbe «CokpaT — COBEpIICHHBINA 4YeNIOBEK...» KHHUTU Mpodeccopa
H.Kamunosa «Cy¢usm» Mbl BUIMM HOBYI WHTeprperauuto obpaza [lupun B
3HAYEHUU COBEPUICHHBIX TBOpeHUM TBopna. dapxana «IUICHWIW» HE TOJBKO €€
BHEIIHSSI, HO U BHYTPEHHSISI KPacoTa U COBEPIICHCTBO.

O6pa3 Jleiiu y HaBom oTimuaercs TeM, 4To o0damaeTr cpaszy ABYyMs
KauyecTBaMU — OHa KakK OO0KECTBEHHOE CO3/JjaHHe, U peajbHas BO3JIOOJICHHAs
onmHoBpeMeHHO. ToT ¢akt, 4yTo OHa OFHUM B3MISIOM TMpeBpamiaer Kaiica B
MemxHyHa. YBUACB €€, TOT TEPSIET PACCYIOK, YTO TOXKE JOKA3bIBACT €€ 0COOYIO
CymiHOCTb. B mmceMe k MemkHyHy OHa TOBOpUT «TBI MyX4uHa, XOTb U
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HaXOJMIIbCS B MYCThIHE Thl CBOOOJICH, a s 3alepTa B JIOME U MHE TPYyJIHEE 4eM
Tebey». E€ capkacTuueckoe MO3ApaBUTENILHOE MUCHMO, IJIE OHA PEBHYET CBOETO
BO3M00JIeHHOrO K nouepu Haydans nokaseiBaer, uro Jleinu Ttoxe obOnamaer
peaJbHBIMU YEJTOBEYECKMMU KaueCTBAMH.

Amumep HaBou Takxe BbiBeN J(MilapamMa Ha ypOBEHb INIABHOTO I'eposi CBOEH
noombl. OH co3man  «Cabbau cail€p» Kak MNpPOU3BEACHHE, MOCBAIIECHHOE
npukiatoyeHussiM baxpama u Junmapam. On nepepabGotan o6pa3 [Hdumapam wu
MHTEPOPETUPOBAT €€ HE TOJBKO KaK KpPAaCMBYKD M YMEIYH JEBYLIKY, HO H
OTBETCTBEHHYIO W TMPEANPUUMYUBYIO CIYXKAHKY, BEPHYIO BO3IIIOOJCHHYIO W
coBeplIeHHOTro 4esnoBeka. OHa MOKOpWIia CepAle Takoro maps kak baxpam He
TOJIBKO KpacoTod W O0OSHWEM, HO M KaK TaJAHTJIMBBIA MY3BIKAaHT W YMHHIIA.
Haxe torma, korna baxpam ocrtaBisier €€ B NHycTbiHE, €€ JIIOOOBb K HEMY HE
yracaeT. OHa rOBOPUT CIIy4allHO BCTPETUBLIEMYCS HA MYyTH XOJKE — XO3HHY, YTO
XO04eT BEpHYThCA K baxpamy. Xomxa oTtroBapuBaer €€ OT 3TOr0 IMyTH U YBO3UT B
Xope3Mm. Opnako mob6oBb Junmapama k baxpamy He mensiercs. B cBoé Bpems
Aibek ckazan: «Uro nmoupaBuioch Junapam B baxpame, KymjieHHOM 3a TOJ0BOM
KUTalCKUM Hajor? B moame HET oTBETa Ha ATOT BOHpOC>>54. Jluteparyposen C.
l'anneBa mnoguepkuBaer, 4to poJib [luimapama B 1mo3Me JOBOJIBHO ITaCCUBHA.
OpnHako B X07i€ pa3BUTHSI COOBITHI B MPOU3BEJACHUM HpaBbl baxpama ouuinaroTcs
U OH BO3BBIIIAETCA JO YPOBHS HACTOAIIETO BIIIOOJIEHHOTO, YTO COOTBETCTBYET
mo0Bu W npeaanHocTu Jluimapama. XOTsS B MO3ME HE BHUJHA AKTUBHOCTH
Jlunapama, HO B TIOCJIEIHEM — CEIbMOM pacckaze, B cioBax Kadypa, sicHO
W3J105KEHBI €€ BEPHOCTh, BOJIS U ACATEIILHOCTD B IIEJIOM.

B cBoém mnpouseaenun Anumiep HaBou, ¢ ydy€tom pas3BuTus o00pasza
Junapam 1o JABYM MOyTsIM, yAedwsl OOJbllle BHUMaHMS K JBOJIIOIMM oOpasza B
KayecTBe ManeThl. To ectb, Caanu Acrap, SBISIOIINNCS IUIAHETON C MO3UTUBHBIM
KauecTBOM, IMOBJEK 3a co00il baxpama, KOTOPBIN U OYUCTUIICS IO €r0 BIUSHUEM.
OnHako B KOHIIE MO3MBI OH BCE K€ MOCJEeA0Bal 3a baxpaMoM — cTaj caniiioM,
YTO TMPHUBEJIO €ro K rubenu. Jta Tudenb o0bsIcHIETCS TeM, uyTo (umapam, kak u
baxpawm, Bo1iia B COCTOSHUE OBITHSL.

Bropass wacte r1naBel mocBsiieHa «TpakroBke oOpa3za Hckanpapa u
O0m3kux emy ooOpaszoB». Ha mpumepe Hasowmiickoro HMckanmapa Mbl BUIUM
CHAuaJla OTBAXXHOTO TNPUHIIA, HEHABUJSIIET0O KOPOHY M TPOH, 3aTeEM
NPEANPUUMYUBOrO I[apsi M MPOCBEIICHHOTO YYEHOTO, IMOKOPHUBIIETO pa3HbIE
CTpaHbl M HApPOJbl OTBArOMl M XUTPOCTHIO, a 3aT€M — COBEPIICHHOIO YEJIOBEKA,
KOTOPBIM CTPEMUJICS MO3HATh HEMO3HAHHOE M, HAKOHEI, B KOHIIE MPOU3BEACHUS
MBI BUJIUM 00pa3 ciaboro ciyry 6ora, He JOCTUTIIETO HUKAKOW IIEJIN U YIIIEAIIETO
13 MUpa ¢ ycTbiMu pykamu. Jlureparyposen M. MicmaniioB B CBOEM auccepTalnuu
«I'ene3nc u mostuka mosMbl Anmmiepa HaBou «Canmu Vckanmapu» mumiet o6
sToM Tak: «M3o0paxenue Mckanmapa HHUIIMM HACTONBKO K€ COOTBETCTBOBAIIO
MIPOCBETUTEIILCKUM HJESM, CBOMCTBEHHBIM HAaBOUMCKOMY (PEHOMEHY, HACKOJIBKO

> Oiibex. Mykamman acapnap Tymiamu. 19 Tommuk. Taxpup Xaitbatn: M.HypMmyxamenos Ba 6omk. T.
13. — Tomkent: ®an, 1979. — b. 192.
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3TO OBLJIO HEOOXOAMMO W JJs MOJIUTHYECKOM cpeabl Xopacana XV BEKa»”".
[Ipexxne Bcero, Mckannmap B mpousBeaeHun HaBou — 310 00pa3 myaporo u
MOJIOJIOTO YEJIOBEKA, MOKOPUBIIETO CEPJILA JIIOAEH MYKECTBOM U COCTPAIAHUEM,
ymMoM u uHunmatuBoi. Kpome Toro, HaBou ucrnonb3yer 3ToT o0pa3 Kak IiaBHbBIN
UHCTPYMEHT [JISl BBIPAXKEHUSI CBOMX B3TJIAJIOB HAa CMEpPTh WU CYLIECTBOBAHUE,
CTapoCTh U MOJOJOCTh, Xopoliee U 1uoxoe («3epkano Mckanmapay), UICTUHY U
bora, mpocTpaHCTBO ¥ O3HAHUS.

BuyTpennee, TO ecTh 60KECTBEHHOE 3HaHUE, BhIpaXaeTcs B Cy(hu3mMe TaKuMH
TEepMHHAMH, KaKk WIbMHU JIAJAyH, WIbBMHU XaJ M XaKKyJl SKMH. B 2TON mosMe Mmbl
BUIMM, 4TO VIcKaHIap, NOKOPUBIINKA CEMb KOHTUHEHTOB, OTIIPABISAETCS B MOPCKOE
nyremectsiue. Ha 3Tom mytu ero teneps Beaér Cokpar, oTel UppallOHaIbHBIX
Hayk (oH Obu1 myreBonutenemM Papxana B nosme «Papxang u [Hupun»). Mbl
MOXEM SICHO BHJETh 3TO B HMCTOPUU O pbhI0AX M3 TOr0 K€ 3I0ca, KOTOpbIE
OTIPABUIIMCH B MOPCKOM BOZOBOPOT B IIOMCKAX BOZBI, HO TOJIBKO IIOCJIE TOTO, KAK
CTaJIM KEPTBAMU aKyJibl OOHAPYKUIIH, YTO PACTIPOIIAIUCH C BOJIOM.

Hckanmap He OrpaHHYWiCs IUIaBaHUEM II0 CEMH MOpSAM, OH CHENall
CTEKJISIHHBIN CYHAYK, IOTPY3WJICS B MOPE M HCCIEAOBAN MOABOAHBIA Mup. MTak,
yueHbI uyenoBek, HayuuBlmiics y CokpaTa yCBOMTb OO0KECTBEHHBIE 3HAHMS,
TEIEephb MOIPYKAeTCA B 3TO €10 LEeJIMKOM. Mckannap nmposes 1o BOAOH CTOIBKO
BPEMEHU W MO3HAJI TaK MHOI'O, YTO B PE3yJbTATE MOJABOJHBIC YyZa CaMU BBIIUIH
HapyXKy U CTaJli paccKa3blBaTh €My O cede.

Tak, mepBoe myremectsue Mckanmapa MOXKHO Ha3BaThb WIbM  yII-SIKUUH,
BTOPOE allH YJIb-SIKWWH, a4 TPEThE MYTEUIECTBUE B IMOJABOJHBIA MHUP — XaKK YJIb-
AKAWH. BO Bpems 3TOro myTemecTBUs MOJHOCTBIO OTKPBUIMCH TYXOBHBIE IJa3a
Nckanmapa, 1 OH TOCTUT BBICOKMX CTENIEHEN MYAPOCTH U POPOUYECTBA.

CHUMBOJIU3M HMMEET Ba)XHOE 3HAYEHHWE U B M300PAKEHUU BO3IIOOJEHHBIX
Uckanpapa. Hanpumep, HaBou mano Beickaszanca o PaBmiaHak, OonmucaBs JvIIb €€
OPOUCXOXKJIEHHE M O BHUMaHue K Heil Mckanpmapa. OpHako OH mpujan OoJiblie
3HaueHus onucanuio Mexpnas. Benukuit most Jlys06atu UuH, onucaBIimii KpacoTy
HEXHOH M Mynpoit MexpHas, co3maér oopa3 abCOMIOTHOM KpacoThl, HACATbHOMN
BO3IOOJICHHOM,  OJIMIIETBOPSIONICH CcoOOW  OOKeCTBeHHBbIE 4epThl. Ecnu
paccMaTpuBaTh BBINICTIEPEUYUCIICHHBIE 4epThl PaBmianaka, Mexpna3za, Jlyp0Oatu
UuH C aBTOPCKOM TOYKH 3peHUs, TO OTH OOpa3bl B TMOAME SBISIIOTCS
UHTEpIpEeTalUsIMU €IMHOT0 o0pasa, TO €CTh, 00pa3a BO3IIOOJICHHON. DTOT 00pa3
MOCTENEHHO MPOrpeccupyeT Mo mepe 3penoctu Mckanmapa. B obpasze PaBmianax
MBI YBUJIUM 00pa3, YOCTOEHHBIN MOYECTH TOJIBKO B CUITy CBOETO MPOUCXOKICHUS,
B 0o0pa3ze MexpHa3 — obyajgaresniss KpacoTsl U JItoOBH, a B oOpase Jlynrbatu Uun —
oOnaznarens pU3NYECKON U JyXOBHOM KpAaCOThI, COBEPIICHCTBA.

B nosme Uckanpap cHavana nomoOun Papmianak, 3areM — MexpHaz u
JlypObatu YuH. DTO sBisieTcs A0Ka3aTebCTBOM TOTO, YTO MblnuieHne Hasou
MPOrPECCUBHO MO COAEPKAHMIO, JTaXKe eclid Mo (opMe OHO HE OTKJIOHSETCS OT
TPaAULIMOHHBIX PAMOK.

® Hcemounos W. Anumep Hasowmitnuar “Cammu Mckanpapuil” JOCTOHM T'€HE3MCH Ba TMOJTUKACH.
— Tomkent, 2022. — b. 148.
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YerBepras riaBa JUcCEpTalMM, COCTOSLIAs W3 JABYX 4YacTei, Ha3bIBaeTcCs
«CoBepiIeHCTBO BeylIUX repoes npouspeaenns «Xamcay Anumepa Hasony.
[lepBas yacTh rinaBbl Ha3zbiBaeTcs «Ipedeckue GuIocopsl — CUMBOIBI MYAPOCTH.
B mpousseaenusax Anmiuepa HaBou €CTh YHHKadbHOE MECTO W MHTEpHpETALUs
rpeueckux QuiiocodoB. B nosme «Canau Mckanmapu» HaBou xoten n3o0pa3uTh
Hckanmapa COBEpIICHHBIM YEJIOBEKOM M MYJPEIOM, a MOTOMY H300pa3uil €ro
CIIPaBEJIMBBIM 11aPEM CPEAU MYAPBIX, KOTOPBIM MPUCIYIINBAETCA K UX COBETaM,
3a/1aeT BOIPOCHI, MTOJIy4aeT OTBETHI U JEHCTBYET coriacHO UM. CeMbIo MyIpenamMu
HaBou sBnsworcsa: I[lmaron (®unotyn), Cokpatr, bamunoc, bykpar, Xypmyc,
dapduntoc u Apucrtorens. B stor MomenT HaBom He oOpaTwn BHHUMaHUS Ha
BOIIPOC XPOHOTOIA, TO €CTh PsSAOM CO CBOMM VCkaHIapoM OH BKIIOYWI B
IIPOU3BEICHUE W3BECTHBIX M 3HAMEHHUTHIX B CBOE BpEMs I'PEYECKHX MyApeloB. B
9TOM MPOU3BEICHUM Bce Trpedeckue ¢Guiocopbl H300paKeHbl Ha OCHOBE
MCJIaMCKOM U/IE0JIOTHHU, YTO TaKXkKe 0OBICHAETCS CUMBOJIN3MOM 00Pa30B.

N3BecTtHO, uTO0 Ha Bocroke m Ha 3amane ApHCTOTENS BOCXBASUIM Kak
«MacTepa JIOTUKW», «OTHa JIOruKn». Bor mouemy HaBom HazHauvaer Apucrorens
IJIaBHBIM HAacTaBHUKOM JckaHgapa B TNOKOPEHUMM CEMH KOHTHHEHTOB 3EMIIU.
Wckangap cieoBajl coBETaM W PEKOMEHAALUsM 3Toro ¢uiocoda, KOTOPHIN
ABJISIETCS T1aBHBIM MyzApenoM B «Cannu Mckannapu» u HacTaBHUKOM Vckannapa
710 KOHIIA ero Ku3HU. Ero coBeThl OyyT UMETh 0OJIbIIOE 3HAUEHHE B CTAHOBJIICHUU
IIOKOPUTENSL MUpa KaK BEIMKOro myzapena. Bmecre ¢ bykpoTtoMm OH BO3riaBiseT
COTHIO YYEHBIX, CO3JAIOIIMX 3€PKAJIO ITOKA3BIBAIOLIEE MUP.

Uckanpgap 3amaér ApHCTOTENIO pa3IMYHbIE BOIMPOCHI O MOpPaJbHBIX
npo0semMax. ITU BONPOCHI U OTBETHI B MOAME HazbiBatoTcs «Myapoctb». Myapblie
CJIOBa CBfA3aHbl C COOBITUSAMH B NPOW3BEACHUM, 3aTrparuBaroT ¢uiocodcekue,
HPaBCTBEHHO-BOCITUTATENbHbBIE U )KUTEHCKO-OBITOBBIE TEMBI.

B «Canmu Wckanmapu» IlmatoH 3ameyatiieH Kak OJWMH W3 MYJIPEIOB,
6ecenoBaBmmx ¢ Mckanmapom. OH yuut Mckannapa pasranate TaiiHy JIaOUpUHTA
maroB naps Kammupa Mainny, Bmecte ¢ COKpaToM pyKOBOJIUT COTHEH YUYEHBIX,
3aHUMAIOIMXCSl U3TOTOBJIEHMEM JIETEHJApHOro YCTypioOa (Teneckoma) mAist
u3ydeHus: HeOeca. 3HauuT, B oOpase [lmatoma Haoum cozmam ob6pa3 camoro
3HAKOLIETO U MYJIPOT0 YEJIOBEKA.

Anumep HaBou BriepBbie oOpaiaetcst k 00pa3zy Cokpara B mosme «Papxai u
[upun». Korna ®@apxan cMOTpen Ha COKPOBHUIA CBOETO OTIA XaKaHa, OH YBHUJIEI
BOJIILIEOHOE 3€pKallo, U3roToBJIeHHOEe Mo BeneHuto Mckangapa. Kak Obl oHM HU
CTapaJiuCh, HU TPHHI], HU MPUABOPHBIE HE MOTYT pa3arajaTh ero TaiiHy. Torma
puHL, XakaH U BU3UPb MylbKapo IBUHYJIMCH B Ipedyeckyro 3emiro. Dapxan,
IIPE0JI0JIEB OMACHOCTU Ha gopore, Oeceayer ¢ CokpaToM, y3HaeT OT HEro 00
AJUIETOPUYECKOM W HACTOsIIed JI0OBHM, CO BpPEMEHEM JIOCTUTaeT YPOBHS
ITYXOBHOTO IpeeMHUKa cBoero HacraBHuka. B «Cagnu Vckannapu» OH siBisieTCs
omauMm u3 ¢unocopoB Hckanmapa. C ero mOMOMBI 1aph CTAHOBHUTCS
oOranareneM OO0XKECTBEHHOTO 3HAHMS O CEMU KOHTMHEHTAaX U CEMHM OCTPOBaX B
HUX.

®dunocop mo umenu dDapduntoc (Daiicorypc) Takxke SBISETCS OJAHUM U3
00pa30B-CUMBOJIOB J100pa, aKTUBHO HCIIONb3YyEMbIX B MPOM3BEICHUSX Auuiiepa
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HaBou. Oto wumsa, Bbictynawniee B «JIucon yr-taiip» kak ®Pucorypc, €cThb
BoctouHoe ums I[ludaropa. B »tom mnpousBenenunm Asnumepa HaBou ecTh
npenanue o Kaknyce. HaBou ucnonb3yer nanHoe npeaanue, tpakrys [ludaropa,
T.¢. ducorypca, Kak Myjpena, U300peBIIET0 MY3bIKaIbHBIA HHCTPYMEHT apraHyH
(opran) nox BnustHueM rpyctu Kaknyca.

Qildi Fisog ‘urs ul yerdin guzar,

Unlari keldi qulog ‘ig‘a magar™®.

Ha »tom otHomenne HaBou k [Iudaropy ne 3akanumBaercs. Benukuii moat
J00OpBIM CJIIOBOM YIIOMHUHAET €ro B JABYX ModMax «Xamca» — «Cabbau caiiép» u
«Cannu Uckannapuy.

Obpasbl Takux ¢QunocopoB, kak bamunoc, bykpar um Xypmyc, Takxe
3aJIeMCTBOBAaHbl B TBOpuecTBe HaBow, XOTS M ManoakTUBHBL. MOYKHO OTMETHUTH,
4TO BCE rpeueckue Quiocodpbl-Myapensl M300pakeHsl B TBopuecTBe Hapou
HAaCTaBHUKaMU U COBEPLIEHHBIMHU JIFOIbMU, IOKPOBUTEISIMU TJIABHOTO I'EPOS.

Cnenyromass 4yacteh HasblBaeTcs «/lmHamMuka o0Opa3oB apy3ed u
conepHukoB». O0Opa3 pyra — OJUH U3 BaXKHEHIIMX MEPCOHAXEH B JUTEpaType
HaponoB Typana m Hpana, CTOSIIMIA PSIAOM C IJIaBHBIM I'€POEM U ITOMOTAFOIIMMA
€My B TPYIHOCTSX M HeB3rojax. ['eHesuc storo oOpa3a BOCXOOUT K aHIejlaM-
XpaHuTesnsM B (onbkiope. O6pa3 npyra — OMH U3 NEPCOHAXKEW, 3aHUMAIOLINX
ocoboe mecto B «Xamcay». Hampumep, B uctopun 0 BEpHOCTH B «XaWpaT yi-
AGpop» BOCXBaJIAETCS BEPHOCTh JIBYX JAPY3€d M TOBOPHUTCS, YTO MX 0OpOTa U
BEPHOCTh MPHUBEJIM HE TOJBKO K CIIACEHUID COOCTBEHHBIX KHU3HEH, HO U K
BCE0OI1IEeMY TOMWJIOBAHHUIO BCETO HAPO/Ia.

K TakuMm BepHBIM JIpy3bsiM NpuHaIeKUT 00pa3 Lllamypa B mosme «Papxag u
[upun». Yepez »stoT o00pa3 HaBoum co37a€T HOBYHO HHTEpIIPETALIUIO
TpaauLIMOHHOTO oOpa3a [Ipyra B kiaccuyeckoil nurepatype. Ilo ero mHeHwuto,
ApyT JOJDKEH MOATOTOBUTH IOYBY JJIsi OTHOLIEHHM BIIOOJIEHHOTO CO CBOEH
BO3JII00JIEHHOM, HE KaJleTh JJI1 3TOro Ja)xe >KU3HU M OCTaBaThCsl C JAPYTrOM [0
koH1a >xu3nu. [lamyp, oOnagaronuii TakuMu KauecTBaMu, OOK O OOK TPYAUTCS —
N00BIBa€T KaMHM CO CBOMM JpYroM, JejlaeT BCE OT HEro 3aBHcsILee s
Boccoenunennss ®apxana u Ilupun. Korma Xycpas 3akmrouaer dPapxanga B
TEMHHUILY, OH HECET MUchMa Mexay BiIroOnEHHbIMU. [laxke nmocne cmeptu dapxana
OH OCTa€TCsl BEpHBIM €ro namsatu. B auccepranuu HaOmogaeTcs Takxke JUHAMHUKA
TPaKTOBOK 00pa3a Jipyra Ha npumepe 3aiina, Haydans u Axwuii.

OO0pa3 conepHUKa TakkKe UMEET B JIUTEpaType JUIMTENIbHbINA MyTh Pa3BUTHSL.
KopHu yxoasT k 3i1bIM AayxaM B MHU(ax, pa3MyHbIM JI€MOHAM U BeJIMKaHaM,
CTPEMSIIIMMCSl HAPYIIUTh OajdaHC BCEJIEHHOM M MPUBECTH 4yeloBeka K rudenu. B
MU(DOTIOTUN «ABECTO» BpaXKJICOHBIC YETOBEKY JIbSIBOJIBI, CIYy>Kalllu€ HapyUICHUIO
rapMOHMKM MHpa U moOene 371a, CUUTAIOTCS MPOTUBHUKAMU HE TOJIBKO OJHOTO
YEJI0BEKA, HO U BCETO YEJIOBEYECTBA.

N3 doabkiaopa M3BECTHO, YTO B KaXKJIOM IPOU3BEACHUM POMAHTUYECKOTO
XapakTepa NPUHUMAIOT y4acTHe repoil, ero BO3M00IeHHas1, APYT U conepHuk. [Ipu
y4aCTUM OTOM BaXKHOM YETBEPKU CO3MAETCA KOMIIO3ULMSA IPOU3BEIACHUS,

% Amuurep Hagowii. JIucon yr-taiip. MAT. 20 Tommuk. — Tomkent: ®an, 1996. T. 12. — B. 267.
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Pa3BUBAIOTCS €TO CIOKET M KOHGIUKT. PasymeeTcs, MpOTHBOMOIOXKHBIN 00pa3, KaK
U Jpyrue MepCOHaXH, UMEET B IIPOU3BEACHUU ONPEACICHHYIO LIelb. L{enbro 3Toi B
OOJNBIIMHCTBE ClTyyaeB sIBIsieTCS OOraTcTBO, BIACTh, HUI3MEHHAS CTPAcTh,TPOH U T.
1. B HapoaHbIX smocax o0pa3 conepHUKa, Kak U 00pa3 Jpyra, CTaHOBUJICS OoJjee
peanucTudHbIM. B snoce «AnmamMunmn 3Ty 3a/1ady BBITOJHSIN TaKUE MEPCOHAXKH,
KaK COpPOK aJbIIMHIIBI KAJIMOKa, cTapyxa MacTaH U rJlaBHBIM 00pa3oM YJITaHTa3.

B «®apxane u Ilupun» oOpa3 upaHCKOro maps XycpaBa HPEKpacHO
BBITIOJTHSIET BCE 3a7aun comnepHmuectBa. Jluteparypoen H. MammaeB roBopun o6
ATOM TaK: «XycpaB — BomomieHue 31a. Kondaukt mexmy XycpaBom u d@apxagom
€CTh TJIABHBIA KOH(IIUKT HpOI/I3BeI[eHI/I}I>>57. OH oYeHb MPaBWIHHO OLICHWI POJb
OTPULIATENBHOTO Tepos M03MBL. To ecTh, XycpaB XUTPOCThIO IIeHUT Papxana, HE
CyMEB MOOEIUTH €ro CIOBAMHU U JYyXOBHO, CTPEMUTCS €r0 YHUUTOXKHUTh. XyCpaB
3akimouaer @Papxama B kpenoctu Camacunb, mnbeiTaercs 3actaButh llupun
oTpeubcsi OoT JM00BH K Hemy. Korna Huyero He ynaércs, OH XOYeT YHUYTOXHUTh
ComepHUKa (PU3MYECKH U JENACT 3TO C IMOMOIIBIO XUTPOU CTaApPyXH, UTO TOXKE
ABJISIETCSL €ro  0oJbIIoN omuoOKoi. [loToMy 4TO ATHUM MOCTYNKOM OH HE TOJBKO
tepsiet [llupuH, HO U Kapa CyJap0Bl HACTUTAET €ro, TO €CTh, BCKOPE OH YMHpAET.
Kommentupyst 3toT 00pa3, BoctokoBen FO. beprenbc ckazan: «B  Takux
00cTOsITENHCTBAX XYyCpPaB JOHKEH OBITh JIMIIEH BCEX MOJIOKUTEIbHBIX Ka4yeCTB,
IPUIIMCBIBAEMBIX €My NEpPCUICKOM Tpamunuen. Y HaBoum OH XHUTpBIN,
JNECIIOTUYHBIN, TPYCIWBBIM, >KECTOKMA WM KpPOBOXKAAHBIM Lapb. Ecim cMmMepTh
XycpaBa BbI3bIBacT y Huzamu codyBCTBHE, TO 37€Ch OHA BBI3BIBAET Yy YMTATEIIA
riyookoe ypaosierBopeHue. [lotomy 4To maps ObUT CHpaBEeIIMBO HAKA3aH».
[Tocne oOpeTeHUs: HE3aBUCUMOCTH, KOTJla UHTEPNPETAIUsl BHYTPEHHETO CMbICIA
npousBeneHuid HaBow crama Tpaauuuen, cTaayd OTKPHIBATHCA U CHUMBOJUYECKHUE
acriekTsl 3Toro oopasa. Uccnenosarens M. Mopaxumona nucana: “IlogqobHo Tomy,
KaKk 3TOT MHUP SBJSIETCS TPErpajiod MEexXay AyIIol YerloBeKka U abCOIIOTHOM
nyioi, XycpaB SBJISETCS CaMOM OOJIBIION MPOMACThI0 MEXKY BIIOOJECHHBIM U
Bo3M00IeHHOM. B 00pa3ze XycpaBa HaBou mokaswiBaeT Bce MOPOKH U TEMHbBIC
croporsl Mmpa™®. Ha camoM [ele, HHKTO W3 COIEPHHKOB B JPYTHX
POU3BEJCHUSX TI09Ta HE JOXOAWT 10 YyOwuiictBa repos. Ammmep Hasow,
CUMTABIIMK YEJOBEYECKYIO KU3Hb KAK BBICIIYIO LEHHOCTh U BO3MOKHOCTB IS
JOCTHKEHUS COBEPIIEHCTBA, OCYXHAET ATOT IMOCTYNOK XyCpaBa U B CBOEM
npousBeicHUn «Tapuxu Mynyku Axam», ONUCHIBAsg MPUYUHY €r0 CMEPTHU Kak
«MecTb HeOeCy.

B nuccepranuu aHanu3MpoBaHO HECKOJIBKO BapUaHTOB o0Opa3a COINEpPHUKA,
Hanpumep, MOu Canam, npoTuBomnoiokHble 00pa3sl B «Cabbau cait€p». Cpeau
HUX BBIJIEISETCS aKTUBHOCTh 00pa3a Xycpana.

[Isatas rmaBa pucceprauuu HasbiBacTcs «llougonus aerajabHbIX U
KOYYHOIIUX 00pa3oB B MO3MAax» U COCTOUT M3 JIBYX yacteil. B mepBoil yactu
ri1aBbl n3ydaetcs «CyTh IeTaabHbIX 00pa30B B KAYECTBE CUMBOJIAY.

% Manaes H. Anumep Hagowit Ba xank mxoauérn. — Tomkent: Ana6uét Ba canbar, 2018. — B. 165.
% Cmotpers: Beprenc E.D. Hapomii. Tapxumon: Mupsace W. — Tomkent: Tafakkur qanoti, 2015.
—b. 238.
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JleTanpHBIE 00pa3 CYUTAETCS OJHUM W3 OCHOBHBIX CPEJICTB, CITYXKaIUX
NOBBIIIEHUIO HMHTEpECAa K MPOM3BEACHUIO, YCWICHUIO €ro XyI0KECTBEHHO-
acTeTudeckoit cynHocTy. B «JlutepaTypoBeaueckoM ciioBape» JeTaibHble 00pa3bl
NEPEUUCIICHbl TaKXe KaK BHJIbI XYJO0KECTBEHHBIX O0Opa30B: «H3 JETaNbHBIX
00pa3oB (MoApOOHOCTEH, BEIIeH, MOPTPETOB, ME3aKei) BhIpacTacT BTOPOU CIION
XYJI0)KECTBEHHOW pPEaTbHOCTU — COOBITUSI, OOYCJIOBJICHHBIE U3 BHYTPEHHUX WIIU
BHEIITHUX I[eﬁCTBHﬁ>>59.

3epkano TakKe BBIPAKACTCS CIOBAaMH «OWHMHA» M «MHUPBOT», KOTOPBIC
O3HAYalOT Ha3BaHUE OTpaxaromero npeamera. Kak o0pa3 OHO BHepBbIC
CIIO)KHJIOCh B HApOJIHBIX OObIYasgxX U (POIBKIOpE, MPEACTaBIAS COOOW CHMBOJ
APKOCTH W paayxkHoil mnepcnektuBbl. B TBopuectBe HaBou o00pa3 3epkana
CUMTAETCS OJIHUM M3 CaMbIX aKTHUBHBIX O0Opa30B M HMCIOJB3YETCS B HECKOJIBKUX
cMbIciiax. MHOro3HaueHue oopa3a 0COOEHHO SIPKO MPOSIBISAETCA B I033UH 1M03Ta. B
mupuke HaBou o0pa3 3epkania nmpuoOpeTaeT nmapajjiesibHOe 3HA4eHHE ¢ o0pa3zaMu
BOJIbI, BUHA, JIYHBI M COJIHIIA, JIUIA (pyXcap), yMoTpeOseTcsl MPOTUBOIOIOKHO K
Nerly W pkaBunHe. BMecre ¢ 3TuM ymoTpeOusiercss B cMbicie 00KECTBEHHOTO
JIUKA, IPOCBETIICHUS], CBETa, KPACHUBOIO JIUIA U JIIOOMMOTO YeJIOBEKa.

B «Xamce» MOXHO yBHUJIETh CBO€OOPA3HBIN MyTh Pa3BUTUSI 3TOTO CIOKHOTO
oOpaza. B wactHocTH, «Xaiipar yn-AOGpop» OTpa)kaeT BCE BBIIICIIEPEUHCIICHHbBIE
CMBICIIBI 00pa3a. B yacTHOCTH, TaHHBIN 00pa3 OTpakeH U B TOM CMBICIIE, YTO BCS
BCEIICHHAsl M YEJIOBEUECKOE CEpPALE CIOBHO SIBISAIOTCS 3€PKAJIOM, OTPAKECHUEM
TBopua:

Jilvayi husnungg ‘a chu yo ‘q erdi had,
Ko ‘zgu kerak bo ‘ldi anga beadad.

Ochti bu gulshanniki rangin erur,
Har gul anga oyinai Chin erur.

Jilvayi husn o ‘Ig ‘ali zohir anga,
Bo ‘Idi bu mir ot mazohir anga®.

WNHTepecHo, 4TO €CTh OTBET Ha KCTOPHUIO TMOSBICHUS 3TOTO oOOpaza B
TBOopuecTBe HaBou. To ecth, kak omucano B mosme «Cannu Mckanmapu», 1apb
Yuna npenogHocut Mckanmapy nBa udyaecHbIX mpeamera. OgHUM U3 HUX ObLIO
3€pKajio, KOTOPOE, KOTJa YEJIOBEK CMOTPHUT HA HEro, ONPEAEISsIO, UCTUHHBI WA
JIOKHBI €ro ciioBa. Bnewatnénuelii 3tuM 4ynoMm Mckanpap npukasbiBacT CBOUMM
yMeJIbIM MyJpellaM CMacTepuTh IMOJ00HOE YyA0 — YCTypiioO (Teneckom), ¢
MOMOIIbI0 KOTOPOTO OH HaMepeBajicsi HabonaTh 32 HEOECHbIMH CBETUJIAMHU U
OBITh OCBEJOMJIEHHBIM 000 BCEM MPOUCXOMSIINM B MHpE, TJISs B BCEBUIAIIEE
3epkano. B pesynprare mox pykoBOIACTBOM ApacTy ABECTH YYEHBIX-MYAPELOB
W3rOTAaBIIMBAIOT W3 OTIIOJIMPOBAHHOTO JKe€Jjie3a Takoe 3epkano it Mckanmapa
(otinnaitm  Uckanmapu). Ilo Bome cyapObl 3TO 3€pKajio TOSBISIETCS B

% Kyporos JI., Mamasxoros 3., Ba [llepanieBa M. AIaGHETIIYHOCIMK TePMUHIAPH JIyFaTH. — TOLIKCHT:
Akademnashr, 2010. — b. 48.
% Amuurep Hasowii. Xaiipar yn-a6pop. MAT. 20 tommuk. — Tomkent: ®an, 1988. T. 7. — b. 20.
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cokpopuirnauiie otina dapxama — npasutens Ywmaa. UtoOwl pasragath ero TalHy
@dapxan A0HKEH ObUT  OTHPAaBUTBCA B TPEUECKYI0 3€MJII0, IPEOJIONETh
CONPOTHUBJICHUE JpPAKOHA, BEIMKAHA M >KEJIE3HOrO 4YeloBeKa, M 0OeceqoBaTh C
Coxkparom.

TanHCTBEHHBI CYHIYK — Te€lo, a 3epkajio lckanmapa — 4YenoBE4YECKOe
cepJlie, U 4TOObl OYUCTUTH €ro, YEJOBEKY HEOOXOAMMO MPEOAOJIETh UCIIBITAaHUSI.
Ota MbICIb 00pa3Ho nepenaércs B npoussenenun Hasou. Korma dapxan nponszaet
CTpEJION 3epKaJIo B TPYIH KEJIE3HOTO YEJOBEKa B IPEUECKOM 3emiie, BOJIICOHBIN
CYHIIYK OTKPBIBAa€TCS M TIe€poil BUAMT B 3€pKaj€ CBOIO CyIb0y, a TIJIABHOE -
orpaxkenue lllupun. OnwuceiBas Cokpara, HaBou cpaBHHBaeT ymoaoOJsieT ero
cepaue K 3epkano HMckanpapa. B mosme «Jleiinu m Memxnyn» HaBou HaspiBaeT
3epkano Mckanpgapa BTOpbiM wuMeHeM — OlMHaM JKaXOHHOMA (3€pKalo,
MOKA3bIBAIOIIEE MUP) U CPABHUBAET €TI0 C JIO0OBBIO.

OOpa3 3epkajia TakK€ y4yaCTBYET B HCTOPHM, PACCKa3aHHON BO BTOPHHUK B
3aMmke ['roneryH B mosme «CaOvaum caiiép». B HeM paccka3bplBaeTcsi O TOM, Kak
OJIMH HE3HAaKOMeEIl JAPUT LIAPI0 YYJECHOE 3E€pKAI0 — €CIU YEJOBEK Iepel] HUM
rOBOPHUJI TPaBly, €ro JHIO CHsUIO, a €ClIM Obl OH Jraj, TO OHO CTaHOBUJIOCH
MpayHbIM. PasroBapuBas cO CTpaHHUKOM, Lapb chpamuTBaeT: «Tbhl moBHUIAT
MHOTO CTpaH, BCTpeyas JU Thl KOTJAa-HUOYIb TAKOTO MIEAPOro YeoBeKa, KaK s?7».
CMyLIEHHBIN 3TUM BOIIPOCOM, I'OCTh OTBeuaeT: «Her». B ToT MOMEHT, Korja rocts
MOIHECET 3E€pKAJI0 K CBOEMY JIMILYy, OHO MOYepHeeT. PacrepsBIIMiicS CTpaHHHUK
ropoput: «Jlla, Bumen». Mcropusti co3maHus 3TOro 3epkKajia TakXke MNOJApOOHO
onucana B nosme «Canau Mckannapuy». To ecth, koraa Uckangap npuosul B UuH,
MEPBbIM M3 JIBYX UyJAEC, KOTOpbIE MOJAapUJ €My MECTHBIM MpaBUTENb, ObUIO 3TO
Uunckoe 3epkano — oumHan YwmH. B 3TOM Mecte cnoBo «YUuH» MacTepcku
ynotpeosieTcs B 1ByX 3HaueHusAx. C 0qHOW CTOPOHBI ATO — 3€pKao, OTACISAIOIIEe
npaBay OT JIXH, ¢ Ipyroit — papdopoBoe 3epkano caenannoe B Kurae.

CrnenoBaTenbHO, B CIEAYIOLIUMX YEThIpeX ModMax «Xamch» 0o0pa3 3epkana
BBITIOJIHAET MPEUMYIIECTBEHHO J1B€ (PYHKITMU. ITO:

— CPEJICTBO JJIs pa3IudeHUs paBabl U JDKU, 100pa u 31a (3epkasio UnHa);

— MHCTPYMEHT JJIs 10Ka3a Bcero mupa (3epkaino Mckanaapa).

B «Xamce» o6a BapuaHTa 3TOro obpasza MCHOJIb3YIOTCS B CUMBOJIMYECKOM
CMbICTIE, U 00€ ero MHTEPIpPETALMU PEJCTABIAIOT COO0M YeIoBeUecKoe cepile.

Cnenyromasi getanb — o0pa3 Caku, MPUCYTCTBYIOIIMM BO BCEX IOAMAax
«Xamcey. JlaHHbII 00pa3 — OJMH U3 CaMbIX AaKTUBHBIX TEPCOHaXEH B
NO3TUYECKUX TMpousBeneHusax HaBou, ocobeHHo B smnoce «Xamca». K stomy
oOpa3y aBTop oOpamiaercsi, TIJIaBHBIM 00pa3oM, B CBOMX JIMPUYECKUX
OTCTYIUICHUSIX, KaK U B CBOEH JIMPUKE — C TPOCHOON HAIUTH BUHA.

B «Xaiipar yn-AOpop» oOpailleHHe K CakWid HAYWHAETCS C TEepPBOWM YacTH
IIO3MBI, a MOCJE MPOJOJDKAETCS M B MOCIEAYIOIUX TpEX vacTax. B apyrux
moaMax «XaMmchl» MOAT oOpamaercs Kak K OJU3KOMY ApPYTY, TOMOIIHUKY U
ITOKPOBUTEIIO.

B snoce Anumepa HaBou «Cabnan caii€ép» («Cemb TUTaHET») BaKHEUITUMU
U3 JIeTalIbHBIX 00Pa30B SABJISIOTCS — 00pa3bl CeMH KpacaBHIl. DTH CEMb KpacaBUIIbI
MPEJICTaBISIOT B MO3ME €AMHBIM CUMBONMYeCKUd o0pa3. Tor ¢akrt, 4To 3TOT
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oOpa3 Obu1 ¢ baxpamom B cemu 3aMKax, COMPOBOXKIAsl €ro JHEM U YAAJSACH OT
HEro Hoyblo, a baxpam craHOBWJICS OECHOKOMHBIM M HE MOT CIaTh, XKejas
YCIBIIIATh OT CEMU KpacaBHI] HOBBIE PACCKa3bl, MTO3BOJIAET HAM CKa3aTh, YTO BCE
3TO OBLIIO BoOOpaxkeHue o dunapam.

BoobOpaxxenue o J[lunmapam compoBoxknaio baxpama B cemu JBOpHax,
NOCTPOCHHBIX g Hero. E€ miaTee COOTBETCTBOBAIO TOMY 3aMKY, KOJOPUTY
paccKa3aHHbBIX B HEM HCTOPUN WU BBIBOJIAM, CIICJIAHHBIM B 3TOM 3aMKE B IIEJIOM.
Hecmotpss Ha TO, 4TO OHM HAXOIATCS BAAIM OT APYr JApyra, BepHas [umapam
MBICIICHHO HanuBaeT baxpamy BuWHO, »enas, 4yToObl OH BbI3OpoBesl. Ho ¢
HACTYIUICHHEM HOYM JYIIEBHOE COCTOSIHUE baxpaMa HauMHAET yXyIIIaTbCsl, U OTU
CJIaJIKue BOOOpaK€HUsl MOKUAAIOT €ro, O3TOMY OH XOUYET YCJBIIIATh PacCKa3bl OT
Kpacasul. Hackonbko ncropuu, pacCkazaHHbIE UMM B CEMH JIBOPLAX, TOBJIMSIIN HA
BOCCTAHOBJICHME JYLIEBHOTO paBHOBecUs baxpama, Tak M BOOOpakeHHE O
Junapam B 00pase ceMu KpacaBHI] OKaKeT Ha HErO MOJIOKUTEIbHOE BO3CHCTBHE.

Bropas 4yacte mnaTOM raBel  HaspiBaeTCs «COOTHOLIEHHE  MEXKAY
CHMBOJIMYECKUM H300pa’KeHHEM M CYIIHOCTH B KOYYIOIIHMX 00pa3ax».

B mpowussenenusax Asmmepa HaBon, B 4acTHOCTH, B €ro smoce «Xamcay,
OPUCYTCTBYET PsIi KOYYIOLIMX  00pa3oB, MO3TOMY Mbl PEUIMJIA H3YYUTh HX
MMEHHO I10 3TOMY ke UX kadecTBy. Kouyrouime o0pa3bl, Kak U IIyTEBHIE CIOKETHI,
1€J1IeCO00Pa3HO U3y4aTh, pa3Aeiiss Ha JIBa BUJIA IO CIOCOOY UX MCIOJI30BAHUS:

1. OOpa3bl, HCHOJIb30BaHHBIE B pabOTax HECKOJbKUX aBTOpoB. K HuM
OTHOCSTCS MepcoHaXn «Xamce» - Jleim, Memxnyn, ®apxan, [lupun, baxpam,
HMunapawm, HMckangap, XoTtam Tailu 1 Apyrue.

2. OOpaspl, KOYYyIOIIME  MEXKIYy TMPOU3BEICHUSIMU OJIHOTO aBTOpa B
HECKOJIbKUX kaHpaxX. K HuM oTHOcsATCs nepcoHaxku Manu, MykOuins u Myaoup.

B tBopuecTBe Anumiepa HaBou, ocoOeHHO B «XaMce», MOKHO BCTPETUTH 00a
BUJIa KOUYIOIIUX 00pa30B.

B npenanusix roBoputcsi, 4To MaHu B CBOE BpeMs ObUI M3BECTEH Kak
TaJAHTJIUBBIA XYJAOKHUK M XPAaHWII B MELIEPE CBAUIEHHYIO KHUTY « ApJKaHI». JTa
nemiepa HaszpiBasiack «Hwuropuctonn MonHuii», Ha CTeHax KOTOPOH ObLIH
HAapHUCOBAHbl KaPTHUHBI U MEN3aXKU Pa3IUYHON KpaCOTb161. Hasou Bximrounsi Manu
B KQUECTBE BAXKHOI'O MEPCOHAXa B «XaMcy». B wactHoctH, B «Papxane u [llupun»
OH TPAKTOBAJICA KakK IJIaBHBIM XYAOXKHUK YETBIPEX JBOPLOB, IMOCTPOCHHBIX
XakanoMm B 4yectb Papxama. Manu Takxke sABsUIcS HacTaBHUKOM Dapxana,
Hay4YMBIIMM €ro CBOeMy HCKyccTBY. HayuuBmmiics ero pemeciy, @apxan cTpout
B ApMmeHuu asopen; B yectb LlIupuH, cMOXET YBUAETh CBOIO BO3JIIOOJCHHYIO U
IIpUBJIEYb €€ BHUMAHUE.

B «Ca0bau caii€p» BHMMaHHEe BHOBb 0OpalieHo Ha o0pa3 Manu. Xyn0xKHUK,
KoTopbii onucan Junapama baxpamMy W mnokasan eMy €€ MOpPTpPET, TaKke
BOIUIOTWJICSI MMEHHO B 3TOM oOpa3e. Ha mnpoTspkeHuu smoca OH pPYyKOBOJIUT
CTPOMTENBCTBOM CEMHM JBOPLIOB, CEMM LBETOB s baxpama, cam 3aHUMAeTCs
YKPAIIEHUEM ITUX COOPYKEHUN.

®1 https://qomus.info/encyclopedia/cat-m/moniy-uz
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B «JIucon yt-Taiip» XyA0KHHUK, CO3/IaBIINI MPON3BEICHUE UCKYCCTBA U3 (eu
Cumypra, criyckaBiieiics Ha UuH, Takxke n3o0paxkeH B oopaze Manu. B XIX rnase
03MbI TOBOpUTCS, uTO (hest Cumypra Bbicaauiach Ha 3emito UuH, U, YBUJIEB 3TO,
XYJIOKHUK 10O UMEHM MaHu ocHoOBajd HUcKyccTBO MoHaBu3M. Ilo ¢unocodcku
HaBou onuceiBaeT MaHu Kak XyJIOKHHKa — MacTepa CO3/aHusi 00KECTBEHHBIX
00pa3oB.

O6pa3z Manu BoruioTUiIcsS B 00pa3e mactepa-pemeciieHHrnka B «Dapxane u
Mupun», B «Cabbau cait€p» OH — BENTUKUNA HACTAaBHUK U Myjpel], a B «JIucon yrt-
Tap» — HENPEB3OWIEHHBIA XYINOKHUK. BCE 3TO CBHUIETENBCTBYET HE TOJBKO O
MactepctBe HaBom B co3gaHMM  CHMBOJMYECKOrOo  oOpa3a, HO U
COBEpIICHCTBOBAHUE JAHHOTO 00pa3a B TBOPUECTBE BEITUKOTO MOATA.

O6pa3er MykOunss u MyabOupa TakKe OTHOCATCS K YHCIY KOYYIOIIHX
00pa3oB, KOTOPbIE UMEIOT 3HAYUMBI CMBICI U COBEPIICHCTBYIOTCSI B TBOPYECTBE
Hagoun.

[Ipodeccop C.XacaHoB, pacckazaBIIMi 00 UCTOPUU U MPOUCXOXKJIECHUU ITUX
obpazoB, B cBoeil Opomrmope «Cemb mapoB HaBowm», mocsimieHHon «CaObau
can€p», BBICKa3aJl clleayrolee MHEHHE: «EcCiau roBOpuUTh O THUIOJOIMYECKHUX
KOpPHSAX 3TOro o0pasa, TO SICHO BUJIUM, YTO OHU IIPOUCXOASAT U3 HAPOJIHBIX CKA30K,
IIMPOKO PACIPOCTPAHEHHBIX cpeny Hapoao Cpermeit Asuu 1o ceii nerb»’’. Ha
caMOM JieJie, TO, 4TO J00pO M 3JI0 SIBJSIIOTCS BEUYHBIMU TMOIMYTYUKAMM, HO IIO
HaMEPEHUSAM CEpPJIEL] ITUX MTONYTYMKOB OJIMH U3 HUX JOCTUTAET CYACTHS, a IPyron
— HECYaCThsl, SIBIIIETCA OCHOBHOM CIOKETHOW JIMHMEN BO MHOTHX HAapOIHBIX
ckaskax. Kopau 31ux o0pa3oB, Ja)ke paHbllle YEM HApOJIHBIE CKa3KH, YXOAST B
mudosioruto. To ectb, B 30poactpuiickoii mudonorun Opmy3, CUMBOJI 100pa,
MIPE/ICTABIICH B KauecTBe ONM3Hena ApruMaHa, CMHMBOJIa 3J1a.

B «Cabbau cait€p» MykOwib u MyaOup yHOMUHAIOTCS B UCTOPHUH,
pacckazaHHoM baxpaMmy B CaHIanoOBOM [JBOpLE CTPAaHHUKOM M3 IIECTOrO
KOHTHHEHTa. B He#l pacckaspiBaeTcs, 4To MynOup HETeprneluB K TPYIHOCTSIM,
HEBEPEH CBOUM JPY3bSM M JDKEI], U B KOHIIE KOHIIOB 3TH YEepPThl 000paunBarOTCS
JUIS HEro camoro Karactpo(oil — ymHpaeT OT pa3pbiBa >KEIyJIKa IO NPUYUHE
JIO’)KHOM KIATBBI. A MyKOWIIb — HAaOOXKHBIHN, TEPIIEIUBBIN U MPABEIHbIN, TOITOMY
OH 3aCITy’)KMBAaeT BHUMaHHUE Lapsl U CTAHOBUTCS €ro 35TeM U HaclieAHUKoM. Camoe
rJlaBHOE, Oyarojaps CBOUM YHCTHIM HAMEpPEHUSIM OH BOCCOCIUHSETCS C
BO3JIFOOJICHHOM, JIOCTUTAET CYACTHSI.

B pacckase 35-i rnaBbl moamsl «JIucon yr-taiip» HaBou BHOBb oOpamaercs K
3TUM reposiM. MyKOWIb OTHpaBisieTcsl B CBOM OOBETIIABIIMN JOM, TO €CTh, B
NpUCTaHuIle AcepBulied. llapp NpUXOOUT HABECTUTh €T0 M BBIPA3UTh EMY
NIOYTECHHE.

MynOup BHOBb OTIPaBJISIETCS B TaK Ha3bIBaEMbIM «OalT yn-nmatad» (rHe3mo
pa3BpaTa), kT BUHO U yOUBaeT yesnoBeka. B pesynbrare ero Ka3HiT B KaueCTBE
HaKa3aHUsl.

B mectoii rmaBe «Max0y0 ynb-kymyO» moxa Ha3BaHueMm «TaBo3y Ba anad
3ukpuga» HaBou cHoBa oOpamaercss K 3TUM JBYM IepcoHakaM. JleTaibHble

62 Xacanos C. HaBowitaunr ert TyX(dacu. — TomkeHT: Anaduér Ba canbar, 1991. — b. 140.
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o0Opasbr Myk6wmist 1 Myaoupa Taxke mponuiv B TBopuecTBe HaBou yiuBUTETHHBIN
nyTh pas3Butus. To ectb, B «Cabbau caii€p» MOAT BBHIBOAUT HUX HA YpPOBEHb
CaMOCTOSITEIILHOTO Ieposi CIOXKETa, JAaET MOJIHYI0 HHPOPMaLIUIO 00 UX IBOJIIOIUH U
rudenu, a Takke o MpuurHax 3Toro. [Ipuunna 3akiaroyaeTcss B ToM, 4T0 MykOuUIbh
TeprnenuB, HaOOXeH W MpaBauB, a MyaOup, HalpoTUB, HETEPIIEIUB, HEBEPEH U
kB, OTHOCUTENIbHO HeOObIIast uCTOpUs B «JIMCOH yT-Talip» pacckas3biBacT HaM,
YTO COOCTBEHHAs MOpajib BEJET OJHOTO U3 HUX K CUACTBIO, a IPYroro K rubdenu. A
B HeOONbIIOM pacckaze B «MaxOy0 yn-kymyO» MOAT MOKa3bIBa€T MPHUYMHBI U
pe3ynbTaTbl MX CMHUPEHHS U BbICOKOMepusa. Takum oOpa3om, BO BceX TpEX
HCTOPUSIX OBLIN TTOKA3aHbI Pa3HbIE CTOPOHBI 00pa3a.

3AK/IIOYEHUE

Ha ocHoBaHuM uccnaeqoBaHus ObUIH CAENaHbl CIEAYIOUIME 3aKII0YEHHUS:

1. CuMBOJI U aJIETOPUST — 3TO BO3MOXKHOCTh ONMKMCAHUSI COOBITUHN U BEllleH ¢
IIOMOIIBI0 3HAKOB U CPEACTB, KOTOPBIE M3YUYEHBI U UCIOJIB30BAHbl HE TOJILKO B
JIUTEPATYPE, HO U B UCKYCCTBE U HEKOTOPBIX Haykax. llIupoko ucnonp3yercs B
KyJabType U ObITy mntojed. OOpa3HOE€ HCIOJIb30BaHUE CJIOB B MEPEHOCHOM
CMBICIIE B KaueCTBE CHUMBOJOB U aJUIETOPUH  SIBJISETCS JIUTEPATYPHO-
ACTETUYECKUM  SIBIIGHHEM, O€3rpaHUYHO  PACHIUPUBIIUM  BO3MOXKHOCTH
XyA0KECTBEHHOU JINTEPATYpPhl. ITOT MPOLECC HAYAJCA C IPEBHUX BPEMEH U BCE
HApOJbl MUPA UCIOJB3YIOT €r0 B paMKaX CBOET0 MUPOBO33PEHUS, BEPOBAHUN U
TpaaULIHH.

2. MHcropus  cuMBOJMYECKHX  00pa3oB, paccMaTpUBaEMbIX  Kak
HMHTEpIpeTalys CUMBOJIOB B JIMTEPATYpe, TaKkKE YXOJIUT KOPHSIMHU B TTyOOKYIO
IpeBHOCTh. ABecTo, YpXxyH-EHuceiickue mnaMsITHUKH, Ooratbie 0Opasilsl
YCTHOTO TBOpPYECTBA TIOPKCKUX HAPOJOB YHUKAJIbHBIM 00pa3oM BOILIOUIAOT
CTAHOBJICHUE M DPAa3BUTHUE ITUX Tpaguuuil. B apeBHON TIOpKCKON MHOIOTHH
CO3/IaH PAIl KyJbTOB, Kak opén, nedenp, AepeBO, BOJK U JIOIIA/lb, MHOTHE U3
KOTOPBIX IO CUX MOP COXPAHSIOT CBOE 3HAYEHUE KaK CUMBOJUYECKHE 00pa3bl B
HapoaHOM (obkiope, aSTHOrpaduu u ObITY.

3. B VYpxyn-Enuceiickux mnamsatHukax, (oJIbKIOpPE TIOPKCKUX HapOJIOB
(«Yry3nomay, «Jlaga Kypkyt kutoOu», HapoaHble cka3ku, Kuccacu PaOrysm,
nooma «I'ynmp m HaBpy3») co3maHa cBoeoOpaszHasi rajnepes CHMBOJHYECKHUX
00pa3oB. DTH 00pa3bl UCMBITAIIM YHUKAJIBHBIH TOMOHOMHUYECKUW MPOIECC B
auTepaType cieayliiero mnepuoaa. B oOmem, B y30€KCKOW KJIaCCUUYECKOU
auTepaTtype A0 Tepuoga TBopuecTBa HaBow  Obuin chOpMHUPOBAHBI
onpeAeaEHHbIE CUCTEMbl CHUMBOJIMYECKUX U aJUIEropuueckux oOpa3oB, KOPHU
KOTOPOM YXOJAT K YCTHOMY HAapOJHOMY TBOPYECTBY, Cy(DuU3My, TIOPKCKOU W
COTAUNUCKON MUQOIOTHH.

4. Hayunbie 00OOOIEHHS O CHMBOJIaX W aJUIETOPHUSX, CIOXHUBIIHECS Ha
BocToke, pa3BuUBaiuCh Ha OCHOBE HCTOYHUKOB W MaTepuaioB CBSILIEHHOTO
Kopana u xamucoB u BIepBbie ObLIM O00OOIIEHBI HA OCHOBE TPYAOB apabCKUX
y4EHBIX. 3HAUYNUTENIHHBIE OTKPBITHS M 000OIICHUS B ’TOM HANPABICHUU CCIIAIH
TaK)K€ CIELMAIIMCTHI IO NEPCUACKO-TAPKUKCKOU U TEIOPKCKOU ITOITHKE.
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5. Yucno ceMpb IIMPOKO HCHOJNB3YETCS B Y30€KCKOM U TIOPKCKOM
doabKIIOpe, a TaKkKE BO BCEM MUPE KaK OJHO U3 «MArM4eCKUX YUce». AJUIep
HaBou npuMeHHI1 3TO YUCIIO AJIsl BRIPAXKEHUSI CBOUX PEIUTHO3HO-(HUI0CODCKUX
B3MISII0B. B pesynbprare acCUMWISIMKU U TiepepaboTKu o0pa3a ceMu IJIaHET B
UCIIAMCKOW peNIUruv U Cy(puUCKOM JUTepaType OH CTall UCIOJb30BAThCS U B
mepamxkHamax HaBou. Kaxpgas wu3 maHeT HUMeeT CBOWO cHenupuyuecKyro
XYI0KECTBEHHO-ICTETUUECKYI0O  (YHKIIMIO W  TOAHsJIAach Ha  YPOBEHb
CUMBOJIMYECKOTO oOpaza. B cBoux wmepamxkHamax HaBow TmarembHO
paccMaTpuBal HHAWBHAYAJIbHBIE OCOOCHHOCTH KaXJ0T0 00pa3a, aHAIU3UPOBaI
1 o0oraian X HOBU3HOM.

6. B mosme «Xaiipar yn-AOpop» MO3T BBIPAKAET CBOE KPUTHUECKOE U
TBOPYECKOE OTHOIICHUE K MPOU3BEACHUSIM MPEAIISCTBEHHUKOB. DTO OUYEBUIHO
U B OTHOIIeHUU obOpaza Xomxu. Hampumep, B snoce Huzamu oH ObLT IPUHAT
kaKk Junb-Xo/ka M TPaKTOBAJICA KakK «Iapb» CYIIECTBOBAHUS, COOECEIHUK
aBTOpa, mokpoButenb. Xomxa u Junp XocpaBa [lexiiaBu — pasHble
NEPCOHAXU, U y KaXKIOTO0 M3 HUX B JIOCE €CTh CBOA 3ajgada. B mosme
AOGnypaxmana Jlxamu J{niib Kak YYEHUK U JOCTUTAET COBEPIICHCTBA HA OCHOBE
YUYEHHI TPEX COBEPIICHHBIX JIIOJIEN — HACTAaBHUKOB. B 3TOM oTHOmeHnn HaBou
nomen mo nytd Huszamu u BocxBamsin Aymy Kak Xomxku (xo3suH). OH He
TOJBKO Ha3bIBaJ €ro IlapeM Mupa ObITHS, HO M 3HATOKOM, MOCBSIIIEHHOM K
00KeCTBEHHBIM TaHaM U Oam3octu. M3 storo BmaHo, uro HaBom Haxommics
M0J1 BIleYaTIeHUEM uMama ['a33anu, 4To 3aMEeTHO Ha MpUMEpPEe MyTEIIECTBUS €ro
XOJKU B MUP OBITUS U BEUHOCTH.

7. B cBoeii mosme HaBou oOpaTui BHMMaHHE Ha CIIOBO «Xalpar»
(«u3ymIieHHE, BOCXUIIEHUE»), O KOTOPOM YIOMHUHAJIM €ro MpelleCTBEHHUKH,
HO He oOpamand Ha Hero oco0oro BHUMaHuA. Bo Bcex NpOU3BEIEHHUSIX,
HanmucaHHbIX 10 HaBou, repoii Bocxuiaercss kKpacoTto. OmHako Xoka y
HaBou mopaxxaercsa He TOJBKO KpacoTOW, HO U NYXOBHOM CTOPOHOM, TO €CTh,
nomuHanueMm Co3gaTens BCeX TBOPEHUU M Ojar. DTOT acleKkT, Ha KOTOPhIN He
oOpamanoch BHMUMaHWE€ B  MPEABIAYIIMX  MPOU3BEICHUSAX, CUHUTAECTCA
yHHUKaJIbHBIM OTKpbITHEM Hapou. IlyTemiectBue B TpeTheM «XaWpare» TaKXKe
MO>XHO CYHTaTh COOCTBEHHOM Haxoakou HaBoum, B KOTOpoi OH ymomoOiser
Ayuly K Lapro TEJIECHOTO MHUPA, a pa3yM — K €ro BHU3HUPIO, U 3TUM CpaBHEHUEM
HanmomuHaeT «Kumuéu caonar» ['a33anu.

8. B «Xamce» MOXHO YBUIETh pa3Hble UHTEpHpeTanuu oobpasa
BIIOOJIEHHOTO UM BO3JIIOOJIEHHOM, MCHOJB30BAaHHBIX IS pa3HBIX Lelel, B
YaCTHOCTH:

— Amumep HaBou mposBUI 0c000€ MACTEPCTBO B CO3JaHUU U
coBeplleHCTBOBaHUM oOpaza dapxanga. DTOT o0Opa3 BbIpakaeT coOOM CHUMBOJI
COBEPIIICHHOTO YeJOBEKa, C YHUCTBHIM cepjieM mnoioouBiiero TBopma u eé
npekpacHoro cozganus — Llupun.

— Ob6pa3 MemxHyHa Tak)Ke UHTEPIPETUPYETCA KaK COBEPIICHHBIM YEJTOBEK
U B TO X€ BpeMs, Kak 00jagaTesb MUPCKON 00BU. Takol moaxon IMO3BOJIHII
ONHUCHIBATh U MHTEPHPETUPOBATHh Pa3HbIe CTOPOHBI OJJHOTO M TOTO K€ oOpasa.
Kpome Toro, coszgano mupokue BO3MOXKHOCTH sl repoeB — Jlelnun wu
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MemKkHyHa — TOAHSATHCS 1O YPOBHS BBICIIETO Hjcaja — CHUMBOJIA JIFOOBH B
JauTeparype.

O6pa3 baxpama cBsizaH ¢ MmIaHeToil Muppux M CcacaHUJCKUM IapeMm
Bapaxpanom V u cuurtaercs o00pa3oM, NPEACTABISIOMMM COOOW CHUMBOJI
BIIIOOJICHHOTO M COYETAIOMUM B ceOe HECKOIbKO 3HAUYECHUH B MPOU3BEACHUAX
Anumiepa Hasowu.

— O6passl llupun u Jlelinu TpakToBaJMCh B MPOU3BEACHUAX AJUIIEpa
HaBou kak oOpa3pl, OTpakalllue KpacoTy H COBepuIeHCTBO TBopiia,
o0o01mIaroniye KauecTBa COBEPIICHHOTO Y€JIOBEKA U BEPHBIX BO3MIOOIECHHBIX.

— Junapam Oepér cBo€ Hawano u3 KyiabTa MimTap, MOKpOBUTEIbHUIIBI
KpacoTbl U MY3bIKH, U BOILUIOLIEHA B HABOMICKOM 3110CE KaK CUMBOJI KPACOTHI U
YUCTOTHI, MY3BIKH U JTIOOBH.

9. O6pa3 Uckanmapa moBiusin Ha Yy30€KCKUU (QOJNBKIOP U JUTEPATypPy
yepe3 CasmeHHbii Kopan u nmoBecTBoBaHUM, chOPpMUPOBABIINXCSA 10 HEeTo. B
pe3yibTaTe 00pa3oBaliMCh HApPOJHBIE CKa3zaHWs M JereHasl 00 Vckanpape.
Cnenyer ckaszatb, uTo Wckangap, HauyaBmuii ¢GOpMUPOBATHCA  Kak
XynoxkecTBeHHbIM o00pa3 B «lllaxmame» @upmaBcu, cTajdl COBEPIICHHBIM
XyA0KECTBEHHBIM HJI€AJIOM B MO3TUYECKUX Tpylaax Huzamu ['sHoxeBu, Amupa
Xycpapa JlexnaBu, AOnypaxmana [>xamu. B smoce Anumepa HaBou «Cannu
Wckannapu» HE3aBUCHMO JPYr OT JApyra pa3BUBAJINCh TPU TPAKTOBKU 0Opaza
Hckannapa — HHTEpIpeTallMi MYXECTBEHHOIO MPUHLA, HEHABUASLIET0O KOPOHY
U TPOH, NPEANPUUMMUMUBOTO  Iaps, [OKOPSIOIIEro  cepAamna  JoJeu
CIIPaBEJIMBOCTHIO M MPOCBEIIEHHOTO COBEPUIEHHOTO YEJIOBEKA, CTPEMSILIErocs
K MO3HaHUI0 COKpoBeHHOTO. CMepTh Mckanaapa B 3moce Takke MMEET MPsSMOoe
OTHOIIEHWE K cuMBoJauM3My. OnHa Bomionaer B ce0e Hen30exKHOCTh
YeJI0BEYECKON CMEpPTH, BEUHYI0 00pbOYy 3a 100pO M YeJIOBEYECKOE CUaCThE.

10. O6pa3 PaBmianak HMCHOJB3yeTCS B OIMOCE KaK CHUMBOJI MYAPOCTH U
nountanus. B To xe BpeMs MexpHa3 — Boume0cTBo, a Jlyp0atu Unn — cumBOI
aOCOJIFOTHOM KpacoThl U COBEpIIEHCTBA. MOXHO CHenaTh BBIBOJA, UYTO 00pasbl
PaBmanak, Mexpnaz wu Jlypbatu Ywmn B »smoce «Cammm Mckanmapu»
UCIIOJIb30BAJIMCh B PA3HBIX KauecTBax 00pa3a BO3II00JICHHBIX.

11. O6pa3 ceMu MyIpenoB BOCXOAUT K KOHIICIIIMH O CEMU MyJApelax B
HpeBneir I'peuuu. Oty konunenmuio Anumep HaBou coxpanun B «Canau
Uckannapu». Tem He MeHee, OHM 3HAUYMMBI 3/1€Ch JHUIIb KaK CEMEpKa, TO €CTbh,
KaKk cBsAlleHHoe 4ucio. Apacty, Cokpar u Ilnaton — nHaumbonee BaKHbIE
CUMBOJIMYECKHE (DUTYPBI U3 YHUCIIA CEMU MYJIPEIIOB.

— Apacty Obu1 BBIOpaH B KauyeCTBE COBEPIIEHHOI'O YEJIOBEKa, MyJpela H
HacTaBHUKa Mckanmapa B mnpuoOpeTeHMHM 3HAaHUM M B TOKOPEHHH CEMU
KOHTHHEHTOB. TeMm He MeHee, OyaeT Oosee 1enecoo0pa3Ho paccMaTpUBaTh ATOT
obpa3 Kak CHUMBOJ, ONHUPAIOIMUICA  JIMIIb HAa  3aKOHBI  YHUCTOU
XYyJI0’)KECTBEHHOCTH, @ HE YHCTO HCTOPUYECKOTO.

— HaBowu a¢dpdextHO ncnonp3oBan B anmoce 06pa3 Cokpara. [leppoHavansHo,
To ectb B mnodme «®Papxan u [lupue» OH wu300paxkaercss B KadecTBE
HacTaBHHKA-OorocioBa, a B «Canau Mckangapu» — yauTeleM upparuoHaIbHBIX
3HaHUM, nomoraBmuM HckaHgapy B TMOKOPEHHMHM CEMH KOHTHUHEHTOB W B
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JOCTUKEHHUH JYXOBHOT'O COBEPILIECHCTBA.

— OO0pa3 Ilnatona B «Caamu HMckangapu» BbIpaxkaeT coOOW CHMBOJI
BEJIMKOT'O HACTAaBHHMKA U COBEPILICHHOTO YEJIOBEKA.

12. OO6pa3 napyra, KOpHM KOTOPOro YyXOAST B (DOJBKIOP M pPa3BUT B
KJIACCUUYECKUX IPOU3BEICHUAX, YHUKAJIBHBIM 00pa3oM HHTEPHPETUPOBAICA U
COBEpIIEHCTBOBaJICA B TBopuecTBe HaBou. B TBopuecTBe mosra Haumboiee
noaxoAsmel  ¢Gurypodl Ay BBIp@XEHUS INPUHLOMIOB oOpasza  Jpyra,
chopMupoBaHHBIX B (OIBKIOPE U MUCBMEHHOU NuTepaTtype, sapasetcs Llamyp.
O6pa3el 3aiina u Haydans — sTo nBe uHTepnperanuu odpaza apyra. Manu u
AXHU TIpeCTaBISIOT HOBBIE TPAHU ATOr0 00pasa.

13. B ycTHOM HAapOJHOM TBOPYECTBE U KIJIACCHYECKOM JIMTEpAType
dbopmupoBanmuch 3amaun w oOpaza comepHuka. CIOKET TMPOU3BEICHUS
pa3BUBAETCS B MPOILIECCE BEIKUBAHUS Ieposi U JOCTUKEHUS CBOEH LIENIH, a TAKXKe
COIIPOTUBJICHHS CONEPHUKA, MEIIAIOIIETO €My JKUTh M JIOCTHYb CBOEH LEJIN.
O6pa3 comepHuKa MNepcoHUPUIUPYETCS KakK pealibHas, TaKk U HepeajbHas
(cynb0a) ¢urypa. B nucceprauuu npoaHaIu3MpPOBAHO HECKOJIBKO TPaKTOBOK
oOpa3a comepHuKa, BOIUIOIIEHHOr0 B «XaMmce» HaBou, Takux kak XocpaB u
N6u Canam.

14. B nuteparype cylecTByeT Iejas cUcTeMa o00pa3oB, Ha3bIBaeMas
«zneranpHble 00pa3bl». Takas cucrema 0Opa3oB UCIOJIB3YETCS U B TBOPYECTBE
Anumepa Haou. B aucceprauuu noapoOHO ONUCaHbl NPOUCXOXKICHUE,
pa3BUTHE, UHTEPIPETALNS U CUMBOJIMKA TaKUX O0Opa30B, KaK CaKH, 3€pKajio H
ceMb KpacaBull B TBopuecTBe HaBou.

15. B nsmoce «XaMmca» Takke ydacTBYET PsjJ KOUYYIOIIMX OOpa3oB, Kak
Xoramu Tanu, Manu, MykOunp u Mynbup. B nucceprauum wucciegoBaH
MpoLEecC pa3BUTUA M CHUMBOJIMYECKHE KadecTBa ATUX 00pa3zoB. B 1menowm,
JeTaldbHble U CTPAHCTBYIOLIME 00pa3bl 3aHUMAIOT 0CO00E MECTO B TBOPUECTBE
HaBou, sBisisich NMpeKpacHbIMU 00pa3laMHU €ro MO3THYECKOro MacTepcTBa U
BO3BBILIEHHOI'O MHTEJJIEKTA.
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INTRODUCTION(Abstract of the DSc dissertation)

The purpose of the research is to study the scientific-theoretical research of
the artistic interpretations of Navoi's enlightened views in the Navoi studies of the
last quarter of the 20th century and the beginning of the 21st century. It is to justify
the scientific significance of the conceptual approach and methods used in the
researched works of the mystic scientist N.Komilov to reveal the image of the
creator.

The object of the study.The works of A. Qayumov, Yo. lIshakov, I.
Hakkulov, S. Olimov and N. Komilov, articles and studies devoted to the artistic
interpretation of Navoi's enlightened views in 20th century literary studies.

Implementation of research results.Based on the research of the
interpretation of Alisher Navoi's educational views in the field of modern Navoi
studies and the development of his scientific and theoretical foundations:

In the study of the interpretation of Hazrat Navoi's educational views in the
scientific and philosophical works created after 1991, based on the need to
approach from the point of view of our national ideology, the conclusions drawn
from the analysis of humanitarian ideas within the framework of tradition, literary
influence, and artistic synthesis were used in the interpretation of Navoi's
educational views. As a result, in the study, the interpretations of Navoi's
educational views were compared and conclusions were drawn on the works in the
field of their scientific and philosophical interpretations.

The scientific novelty of the research is as follows: On the basis of socio-
aesthetic and biographical interpretations of the artistic interpretation of Alisher
Navoi's enlightened views, the artistic excellence, imagery, symbolism and the
important role of the great poet's phenomenon in expressing the spirit of the era
have been revealed;

In the researches of I. Hakkulov, it was found that in the interpretation of
Navoi's creative work, as well as his enlightened views, the method of thorough
and consistent study of the relation of the great poet's works with the ancient
Turkic culture, and the full illumination of the connection with the teachings of
Sufism was used. As a result, a unique new scientific-artistic style was created.
This method is considered to be an invention of 20th century narratology;

Scientists A.Qayumov, Yo.lshakov and S.Olimov interpreted the educational
views of Alisher Navoi from a scientific-philosophical and mystical point of view.
Emphasis was placed on what they sought to reveal;

In the process of revealing the specific requirements of Sufism in the artistic
interpretations of Alisher Navoi's enlightened visions created by N. Komilov, as a
proof, he resorted to the work of the great poet, and through the interpretation of

the doctrine of Sufism, which is important in the Eastern Muslim world, the
original value of Navoi's creative heritage, in particular, his enlightened views a
specified event was detected.

In the scientific, literary and artistic interpretations of Alisher Navoi's
educational views created in the years of independence, the fact that the great
thinker was studied one-sidedly or superficially by some Western and Russian
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scientists was explained scientifically, and some problematic aspects in this field
were filled.

Approval of research results. The results of the research were presented at
14, including 10 international and 4 scientific-practical conferences, and public
discussion was held

Publication of research results. 32 scientific works on the topic of the
dissertation, including 1 monograph, 12 articles in publications recommended for
publication of the main results of doctoral dissertations of the Higher Attestation
Commission of the Republic of Uzbekistan, 10 of which were published in 8
national and 2 foreign journals.

The structure and scope of the dissertation. The dissertation consists of an
introduction, four chapters, a conclusion and a list of references. The volume of the
work is 229 pages.
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